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spell out: Isaiah speaks here of God’s purpose to renew the whole created order, and to 
gather the remnant of Israel, together with the Gentile world, into the one community of 
salvation (Isa 11:1-12:6).”33 Yet for Wright, the appeal to the Tanach or Old Testament by Paul 
does not just have the intention of seeing how broad-sweeping the God of Israel’s plan has 
always been for the redemption of Israel proper also involving the nations at large; the 
Messiah’s reign also had something to communicate to the political leaders of the First 
Century. Wright directs, “The idea of a risen Messiah ‘ruling the nations’ is, further, packed 
with explosive political implications, especially in a letter to Rome whose own emperor 
claimed to rule the nations.”34 
 

 
13 Now may the God of hope fill you with all joy and peace in believing, so that you 
will abound in hope by the power of the Holy Spirit. 14 And concerning you, my 
brethren, I myself also am convinced that you yourselves are full of goodness, 
filled with all knowledge and able also to admonish one another. 15 But I have 
written very boldly to you on some points so as to remind you again, because of 
the grace that was given me from God, 16 to be a minister of Messiah Yeshua to the 
Gentiles, ministering as a priest the gospel of God, so that my offering of the 
Gentiles may become acceptable, sanctified by the Holy Spirit. 
 
15:13-14 As he closes his lengthy letter to the Roman Believers, the Apostle Paul 

genuinely does have a positive disposition toward these people, as he wishes them the best, 
and desires them to fulfill the work of God’s Kingdom. He expresses it as much in v. 13, “May 
God, the source of hope, fill you completely with joy and shalom as you continue trusting, so 
that by the power of the Ruach HaKodesh you may overflow with hope” (CJB). While it is true 
that Paul’s letter to these Believers has included various admonitions and corrections, on 
the whole he expects the better of them to manifest: “I myself am convinced, my brothers 
and sisters, that you yourselves are full of goodness, filled with knowledge and competent to 
instruct one another” (v. 14, TNIV). It can be noted how the verb noutheteō could involve, “to 
counsel about avoidance or cessation of an improper course of conduct, admonish, 
warn, instruct” (BDAG),35 but the negative aspects of instruction or admonition as warning 
should probably not be pressed too far. As Moo observes, “there is no reason to think that 
Paul is insincere in what he says of them here. Through trusted co-workers (e.g. Prisca and 
Aquila; cf. 16:3), Paul had access to good information about the Roman Christian 
community—information about both its problems and strengths.”36 

15:15 Even though Paul expects the best of the Roman Believers, he has had to be firm 
with them in some places, and perhaps also repeat himself in a few places, in various forms. 

 
33 Wright, in NIB, 10:748. 
34 Ibid. 
35 BDAG, 679. 
36 Moo, 887. 
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He says as much in the word, “I have written you quite boldly on some points, as if to 
remind you of them again, because of the grace God gave me” (NIV). Everything Paul has 
done, in his massive letter to the Romans, is for their good. The Friberg Lexicon takes the 
term tolmēroteron, to be “bold, daring...more boldly, rather freely, a little boldly.”37 The 
paraphrase of v. 15 offered by the Phillips New Testament is, “Nevertheless I have in some 
places written to you with a greater frankness, to refresh your minds with truths that you 
already know. It is by virtue of the commission given to me by God.” 

15:16 What is Paul’s imperative ministry vocation, as given to him by God? V. 16 
actually includes a significantly packed message: “to be a servant of Messiah Yeshua to the 
Gentiles, in priestly service to the Good News of God—so that the offering up of the Gentiles 
might be pleasing, made holy by the Ruach ha-Kodesh” (TLV). Paul labels himself a leitourgos, 
“a public servant” or “in religious sense, a minister” (LS).38 That Paul served or ministered, in 
a unique call to the nations at large, is easy to recognize. Some however, especially 
Cranfield,39 note that there could be a distinct priestly component to this, as leitourgos is 
used in the Septuagint (Isaiah 61:6; Nehemiah 10:39[40]; Sirach 7:30; cf. Hebrews 8:2), and 
Paul is leitourgon Christou Iēsou. It also cannot go unnoticed how such a service is detailed via 
the verb hierourgeō, “to act in some cultic or sacred capacity, perform holy service, act as 
a priest” (BDAG).40 How far the priestly motif can be pushed, is a matter of discussion and 
opinion, though, as Dunn only concludes, “there is certainly no question of Paul acting as a 
priest in a special way distinct from the ministry of his several communities.”41 

The redeemed of the nations are likened by Paul to be a special offering to God, hē 
prosphora tōn ethnōn. Moo42 takes this genitive clause (case indicating possession) to be 
epexegetic. As Daniel B. Wallace describes in his Greek Grammar Beyond the Basics, “The 
substantive in this genitive case refers to the same thing as the substantive to which it is 
related. The equation, however, is not exact. The genitive of apposition typically states a 
specific example that is a part of the larger category named by the head noun. It is 
frequently used when the head noun is ambiguous or metaphorical (hence the name 
‘epexegetical genitive’ is quite appropriate).”43 As is further detailed in his closing remarks, 
Paul cannot make his way to Rome until his mission of collecting a special relief offering for 
the Jerusalem Believers has been completed. While this will be an offering from Believers of 
the nations to Messianic Jewish Believers—Paul is crafting such an offering not just in terms 
of monetary means, but also in terms of the people themselves. 

 
37 BibleWorks 9.0: Friberg Lexicon. 
38 LS, 468. 
39 Cranfield, Romans 9-16, 755. 
40 BDAG, 471. 
41 Dunn, Romans, 38b:860. 
42 Moo, 890 fn#35. 
43 Wallace, 95. 
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Various examiners have made light of Isaiah 66:18-21 sitting behind Paul’s remarks 
here: 

“‘For I know their works and their thoughts; the time is coming to gather all nations 
and tongues. And they shall come and see My glory. I will set a sign among them and will 
send survivors from them to the nations: Tarshish, Put, Lud, Meshech, Rosh, Tubal and 
Javan, to the distant coastlands that have neither heard My fame nor seen My glory. And 
they will declare My glory among the nations. Then they shall bring all your brethren from 
all the nations as a grain offering to the LORD, on horses, in chariots, in litters, on mules and 
on camels, to My holy mountain Jerusalem,’ says the LORD, ‘just as the sons of Israel bring 
their grain offering in a clean vessel to the house of the LORD.’” 

This prophecy speaks of the knowledge of Israel’s God going out to the nations, and 
such people being brought to Jerusalem to present offerings before the Lord, just as Israel 
proper itself presents offerings before the Lord. 

Stott, making light of Isaiah 66:20, notably connects Paul’s offering of the nations to 
the controversy that his ministry would cause, when he did return to Jerusalem: 

“Although Gentiles were rigorously excluded from the temple in Jerusalem, and were 
on no account permitted to share in the offering of its sacrifices, now through the gospel 
they themselves become a holy and acceptable offering to God. This significant development 
was in fulfilment of Isaiah’s prophecy that diaspora Jews (of whom Paul was one) would 
proclaim God’s glory in distant lands and bring people to Jerusalem from all the nations ‘as 
an offering to the LORD’ [Isaiah 66:20]. I wonder if Paul recalled his priestly ministry to 
Gentiles when less than a year later he was falsely accused of bringing one into the temple 
area.”44 

The Lord’s restoration of Israel proper would result in ethnic Israelites going out to the 
nations, declaring God’s goodness, and seeing those from the nations brought to Zion to 
present offerings before Him. This is a major thrust of what Paul was doing in his ministry. In 
the estimation of Edwards, 

“This indicates rather indisputably that Paul considered his ministry to the Gentiles as 
fulfilling the commission of Israel. The promise that God would ‘bring all your brothers, 
from all the nations...’ (Isa. 66:20) had broken into the present. Eschatology was being 
realized in salvation history. Paul saw himself as a priest through whom the offering of the 
Gentiles was being brought before the Lord. This offering consisted not only in holy things, 
such as cereal offerings, drink offerings, or animal sacrifice, but in holy persons ‘who were at 
one time disobedient to God’ (11:30).”45 

Having the future realities of the Messianic Age, breaking into the present via the 
ministry of the Apostle Paul, is quite important to note as the Messianic Kingdom is not 
some exclusive future reality; it is a future reality taking shape in the present! While Paul 

 
44 Stott, 379. 
45 Edwards, 345. 
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will be going to Jerusalem to present a monetary offering to the Jerusalem Believers from 
the nations (vs. 26-27), it is done with the greater intention of realizing that the redeemed of 
the nations themselves should be recognized as a holy and acceptable offering to God. For 
certain, as Wright directs, 

“Paul is...on his way to Jerusalem to bring a highly significant, and hence contentious, 
gift of money...the thought of going up to the Temple, like a Diaspora Jew going on 
pilgrimage, is clearly in his mind. But he is talking more than a single trip or a single gift. He 
is talking about his entire vocation, to gather up the Gentile world and present it as a 
surprising but appropriate offering before the world’s creator and its rightful Lord.”46 
 

 
17 Therefore in Messiah Yeshua I have found reason for boasting in things 
pertaining to God. 18 For I will not presume to speak of anything except what 
Messiah has accomplished through me, resulting in the obedience of the Gentiles 
by word and deed, 19 in the power of signs and wonders, in the power of the 
Spirit; so that from Jerusalem and round about as far as Illyricum I have fully 
preached the gospel of Messiah. 20 And thus I aspired to preach the gospel, not 
where Messiah was already named, so that I would not build on another man's 
foundation; 21 but as it is written, “THEY WHO HAD NO NEWS OF HIM SHALL SEE, AND 
THEY WHO HAVE NOT HEARD SHALL UNDERSTAND” [Isaiah 52:15]. 
 
15:17-18 Paul expresses a confidence in the unique and special service to which God has 

called him: “In Christ Jesus, then, I have reason to be proud of my work for God” (v. 17, RSV). 
As Yeshua Himself had directed, “Go, for he is a chosen instrument of Mine, to bear My 
name before the Gentiles and kings and the sons of Israel” (Acts 9:15). Paul’s personal 
pleasure in what he has done, is consistent with the tenor of Psalm 119:46, “I will also speak 
of Your testimonies before kings and shall not be ashamed.” Paul further states much of the 
intention of his unique service to the Lord, “For I will not dare to speak of anything which 
Christ did not work out through me for the obedience of the nations in word and work” (v. 
18, LITV). This recalls his opening word of his “apostleship to bring about the obedience of 
faith among all the Gentiles for His name's sake” (1:5). All of God’s people, be they Jewish or 
non-Jewish, are among those whom the Holy Spirit will work, to bring about a proper 
obedience and adherence to His Instruction (8:4). 

15:19 The work of the Lord is described to have been manifested “in the power of signs 
and wonders, in the power of the Spirit of God. So from Jerusalem and around even to 
Illyricum, I have fully proclaimed the Good News of Messiah” (TLV). Throughout the 
Tanach, the terminology “signs and wonders” is employed as some kind of a reference to the 
Exodus (Exodus 7:3, 9; 11:9-10; Deuteronomy 4:34; 6:22; 7:19; 11:3; 26:8; 29:3; 34:11; Nehemiah 
9:10; Psalm 78:43; 105:27; 135:9). At the same time, though, “signs and wonders” is also 

 
46 Wright, in NIB, 10:754. 
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employed to refer to the miracles of Yeshua (Acts 2:22) or those miracles accomplished 
through His apostles and representatives (Acts 2:43; 4:30; 5:12; 14:3; 15:12). That the Apostle 
Paul continues a work of God’s great deliverance, having started with Moses, reaching its 
climax in Yeshua, and extended forth to the world via Yeshua’s servants, is certainly 
detectable. Dunn makes some useful interjections, even though his comments do bear a 
somewhat replacement theology motif: 

“For the first time and only time Paul gives an overview of his missionary work. He 
speaks of the power of signs and wonders, the power of God’s Spirit as characterizing the 
work through him. Once again the overtones and allusions would be clear to his readers: 
Paul’s ministry as continuous with and manifesting the same power/finger of God as every 
Jew knew to have characterized the Exodus (e.g., Exod 7:3; 8:19); Christ’s ministry through 
Paul in the power of the Spirit as the eschatological equivalent of the epochal ministry of 
Moses (cf. Matt 12:28 // Luke 11:20). As Moses had established the first assembly/church of 
God in the old epoch, so Christ through Paul was now establishing the redefined people of 
God for the end time.”47 

A better perspective, connecting Paul’s ministry to the accomplishments of Yeshua, 
with God’s deliverance being typified by the Exodus, is represented by Craig S. Keener: 

“This power of the Spirit (cf. Acts 10:38) was also expressed in ‘signs and wonders’ (as 
in 2 Cor 12:12; cf. Acts 2:22, 43; 14:3; 15:12). If Paul’s hearers had not caught earlier prophetic 
allusions in his comparisons with Moses (Rom 9:3) or Elijah (Rom 11:2), the mention of 
‘signs and wonders’ should have evoked the exodus and ministry of Moses (Exod 7:3; 11:9-10; 
Deut 4:34; 6:22; 7:19; 11:3; 26:8; 34:11; Jer 32:20-21; Wis 10:15-16; Bar 2:11). Paul not only 
theologized about a new exodus (Rom 8:14-17), he was an agent demonstrating its current 
reality (cf. the comparison with Moses in 2 Cor 3:7-18). Miraculously, Paul had preached 
from Jerusalem as far as Illyricum (Rom 15:19), just as he planned to evangelize in Spain 
(15:24, 28).”48 

Paul appealing to “signs and wonders”—while surely important as signs and 
wonders—has more salvation historical dimensions to it. Paul is a critical agent sent by the 
Lord, to the nations, in seeing His intervention, deliverance, and redemption offered to the 
world. 

15:20 Paul describes how “It has always been my ambition to preach the gospel where 
Christ was not known, so that I would not be building on someone else's foundation” (NIV). 
Frequently, eritheia, “selfish ambition” (James 3:14, 16), is targeted against: “to those who are 
selfishly ambitious and do not obey the truth, but obey unrighteousness, wrath and 
indignation” (2:8). What is present in v. 20 is something different, with the verb 
philotimeomai involving “have as one’s ambition, consider it an honor, aspire” (BDAG).49 
Paul’s personal ambition or aspiration is one of not only serving the Lord and declaring the 

 
47 Dunn, Romans, 38b:868. 
48 Keener, pp 175-176. 
49 BDAG, 1059. 
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good news, but as Witherington describes, “The sort of honor Paul sees is the privilege of 
reaching those who have never heard of Christ with the Good News about him.”50 

It cannot go unanswered how some of today’s Messianic Jewish leaders, who adhere to 
a bilateral ecclesiology, argue that Paul’s ministry among the nations should serve as 
evidence of a two-branched Body of Messiah: a branch of Jewish Believers, and a branch of 
non-Jewish Believers. Others, however, would argue that Paul’s unique ministry vocation to 
the nations at large, was not at all due to ecclesiology, but rather due to his skillset and 
abilities—and as would be evidenced by v. 20, his own personal aim or pioneering ethos, of 
wanting to reach out to those people who had never even heard of Israel’s Messiah. Stott 
properly addresses, 

“Paul was quite clear, as is evident from his teaching about charismata (e.g. 12:3ff.), that 
Christ calls different disciples to different tasks, and endows them with different gifts to 
equip them. His own calling and gift as apostle to the Gentiles were to pioneer the 
evangelization of the Gentile world, and then leave to others, especially to local, residential 
presbyters, the pastoral care of the [assemblies].”51 

15:21 Paul makes an interesting observation about his ministry in v. 21, asserting, “as it 
is written, ‘Those who have never been told shall see, and those who have not heard shall 
understand’” (TLV). It is to be recognized that this is a quotation from Isaiah 52:15, with 
52:13-15 more fully stating, 

“Behold, My servant will prosper, He will be high and lifted up and greatly exalted. Just 
as many were astonished at you, My people, so His appearance was marred more than any 
man and His form more than the sons of men. Thus He will sprinkle many nations, kings 
will shut their mouths on account of Him; for what had not been told them they will see, and 
what they had not heard they will understand.” 

Of course, within the Apostolic Scriptures, Yeshua the Messiah is identified as the 
Suffering Servant, often with some appeal made to Isaiah (Matthew 8:17; Luke 22:37; John 
12:38; 1 Peter 2:22). Here, however, Paul has associated his ministry with Isaiah 52:15, with 
himself presumably being one who declares things which some have never been told, and 
which those having not heard will understand. Paul opens up this letter by declaring 
himself to be a servant of Yeshua (1:1), but Isaiah 52:15 speaks of the Messiah the Suffering 
Servant. This is where Paul’s fuller ambition, noted by Philippians 3:10 to involve, “that I 
may know Him and the power of His resurrection and the fellowship of His sufferings, 
being conformed to His death,” presents itself. This is an as-close association to Yeshua as 
His agent of redemption to the world, as Paul as a human being can go. Noting Isaiah 52:13-
53:12, Witherington appropriately concludes, 

“This song speaks of the servant’s impact on the Gentile nations. Did Paul see himself 
as that Servant? That answer seems to be, in and through Christ, yes he did. It must be 

 
50 Witherington, 457. 
51 Stott, 382. 
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remembered that early Jews did not read those texts in an exclusively messianic way. Paul 
the servant of Christ sees his ministry as an extension of Jesus’ ministry, and, as v. 19 says, 
he sees his mission as a completing of the gospel of Christ.”52 
 

 
22 For this reason I have often been prevented from coming to you; 23 but now, 
with no further place for me in these regions, and since I have had for many years 
a longing to come to you 24 whenever I go to Spain—for I hope to see you in 
passing, and to be helped on my way there by you, when I have first enjoyed your 
company for a while—25 but now, I am going to Jerusalem serving the saints. 26 
For Macedonia and Achaia have been pleased to make a contribution for the poor 
among the saints in Jerusalem. 27 Yes, they were pleased to do so, and they are 
indebted to them. For if the Gentiles have shared in their spiritual things, they 
are indebted to minister to them also in material things. 28 Therefore, when I 
have finished this, and have put my seal on this fruit of theirs, I will go on by way 
of you to Spain. 29 I know that when I come to you, I will come in the fullness of 
the blessing of Messiah. 
 
15:22-23 Paul has a longstanding desire and intention of going to visit the Believers in 

Rome, but as he observed, “my visit to you has been delayed so long because I have been 
preaching in these places” (v. 22, NLT) which had not yet encountered the Messiah (v. 21). 
The Moffat New Testament expresses Paul’s continuing thought as, “But now, since I have 
no more any ‘opening’ in these parts, and since I have longed for many years to come to 
you...” (v. 23). Other paraphrases to note are The Message with, “...now that there is no 
more pioneering work to be done in these parts...,” and the Weymouth New Testament, 
“...there is no more unoccupied ground in this part of the world...” 

15:24 Paul’s ministry outlook is moving westward, as he details, “I hope to see you 
while traveling through when I go to Spain—and to be helped on my journey there by you, if 
first I may enjoy your company for a bit” (TLV). It is obvious that Paul has not been to Rome 
before, but even with Rome being the capital of the Empire, he does not intend to stop there, 
and not continue moving. Paul intends to go to Rome, and then from Rome “be helped on my 
way” (NASU), with the verb propempō, “to assist someone in making a journey, send on 
one’s way with food, money, by arranging for companions, means of travel, etc.” (BDAG),53 
witnessed as a term for missionary support (Acts 15:3; 20:38; 21:5; 2 Corinthians 1:16; Titus 
3:13). Paul would be going to Rome, and in visiting with the Roman Believers and 
ministering to them for a while, it was his intention to solicit support that he might travel 
on to a widely non-evangelized region in Spain. 

With Paul desiring to present an offering of the nations (v. 16) to the Lord (cf. Isaiah 
66:20), it cannot go unnoticed how Isaiah 66:19 did decisively anticipate, “I will set a sign 

 
52 Witherington, 357. 
53 BDAG, 873. 
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among them, and send from them survivors to the nations: to Tarshish, Pul, and Lud—that 
draw the bow—to Tubal, Javan, and the distant coasts, that have never heard My fame nor 
beheld My glory. They shall declare My glory among these nations” (NJPS). Paul saw himself 
as a Jewish Believer being sent into widely untouched regions that had never truly heard of 
Yeshua the Messiah as the Savior of fallen humanity. It is not always agreed among 
examiners that Spain (Grk. Spania; Salkinson-Ginsburg Heb. Sefarad; Delitzsch Heb. 
Ispam’ya54) had a huge Jewish presence in the First Century C.E., but it cannot be totally 
dismissed. Spain did, of course, sit to the far end of the Western Mediterranean, and 
actually had a noticeable place in the ancient world: 

 
“From paintings, Spain’s history has been traced back at least to Paleolithic times. The 
Phoenicians had established trading posts on the SW coast by the time of Israel’s 
conquest of Canaan. By the time the N kingdom of Israel was overrun by Assyria, the 
Greeks, apparently lured by Spain’s precious metals, controlled Spain’s commerce. Not 
much later, Phoenician Carthage become regionally ascendant and pushed the Greeks 
back to the NE corner of Spain and dominated the coastal area. Financed by Spain’s 
resources of gold, silver, tin, copper, lead, and iron, the Carthaginians rivaled Rome 
until the Second Punic War (218-201 B.C.). Rome subsequently defeated Carthage in 
the Spanish peninsula and undertook the subjugation of Spain in order to protect 
themselves from further Carthaginian provocation (1 Macc 8:3). This task took almost 
two centuries, but by the turn of the era the Romanization of Spain had built up a full 
head of steam...Besides wealth, Spain made many substantial contributions to Rome. 
Five Caesars (Galba, Trajan, Hadrian, Maximus and Theodosius) came from this 
geographic region along with a host of literary greats including the two Senecas, 
Lucan, Martial, Pomponius, Mela, Columella, Quintilian, Prudentius, and Orosius” 
(ABD).55 
 
According to the late First Century C.E. testimony of 1 Clement 5:6-7, the Apostle in all 

likelihood did reach Spain: 
“Because of jealousy and strife Paul showed the way to the prize for patient endurance. 

After he had been seven times in chains, had been driven into exile, had been stoned, and 
had preached in the east and in the west, he won the genuine glory for his faith, having 
taught righteousness to the whole world and having reached the farthest limits of the 
west. Finally, when he had given his testimony before the rulers, he thus departed from the 
world and went to the holy place, having become an outstanding example of patient 
endurance.”56 

 
54 As witnessed in Jastrow, 96, Ispam’ya is “Hispania, Spain.” 
55 Warren J. Heard, Jr., “Spain,” in ABD, 6:176. 
56 Michael W. Holmes, ed. and trans., The Apostolic Fathers: Greek Texts and English Translations, third 

edition (Grand Rapids: Baker Academic, 2007), pp 51, 53. 
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Paul visiting Spain, something apparently attested in ancient Christian writing but not 
in the Apostolic canon, is usually tied to him needing to return to the East, for apparent 
ministry work which not only needed him, but required him to compose letters to Timothy 
and Titus, and their circumstances in Ephesus and on Crete. If Paul indeed visited Spain, 
then this was very short and not too successful. There might have been some language 
barriers that Paul was unable to overcome, as Greek was not readily employed in the 
Western Roman Empire. With a Spanish mission not having met Paul’s original goals, he 
would have found it much easier to return to the more successful ministry activity he had 
conducted in the East. And as it involves the composition of the Pastoral Epistles of 1&2 
Timothy and Titus, these letters would have then been written sometime between 62-67 
C.E., after his release from Roman imprisonment. They would have obviously involved a 
period of ministry service subsequent to the close of the record of the Book of Acts, which 
concludes with Paul’s arrival in Rome.57 

More theological to be certain, would be the motivation on behalf of Paul moving 
westward—in wanting to declare the good news of Israel’s Messiah to the Jewish 
communities present, as well as to those of the nations at large—to fulfill various Tanach 
expectations of the coastlands and islands of Planet Earth, hearing about the God of Israel as 
the One True Creator. Wright is most astute in his summary, 
 

“And so—to Spain! This proposal was bound to come as a surprise. All roads lead to 
Rome, and the church there might well have supposed that once the apostle had 
reached the great capital he would rest content. But Paul has his eyes on a different 
target. The prophet in whose works he had steeped himself spoke of the faraway 
coastlands and islands coming to hear of the one God, of their true Lord (Isa 11:11; 41:1; 
42:4, 10; 49:1; 51:5; 60:9; see also Ps 65:5-8). Paul no doubt knows that there are islands 
and coastlands to be found in quite different directions...What we do know is that, 
being a Roman citizen, he was able to use his citizenship as a help in traveling within 
the Roman Empire, and that since Rome was itself the capital of much of the world it 
made sense to go there, following his apparent strategy of taking the gospel to central 
points and letting it do its work from there. Seemingly, the next logical step was to 
complete the whole circuit of the north side of the Mediterranean Sea.”58 

 
15:25-27 Before traveling to Rome, with an intention of reaching Spain, the Apostle 

Paul first must go to Jerusalem, to present a financial offering he has been collecting from 
the congregations in the Eastern Mediterranean. He details, “Now, however, I am on my 
way to Jerusalem in the service of the Lord's people there. For Macedonia and Achaia were 
pleased to make a contribution for the poor among the Lord's people in Jerusalem” (vs. 25-
26, TNIV). Born again Believers are supposed to give toward those in need, out of the 

 
57 For a further discussion, consult the Introduction to the author’s commentary The Pastoral Epistles for the 

Practical Messianic. 
58 Wright, in NIB, 10:755. 
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generosity of their hearts, as Paul testified in 2 Corinthians 9:2, “for I know your readiness, 
of which I boast about you to the Macedonians, namely, that Achaia has been prepared since 
last year, and your zeal has stirred up most of them.” The Corinthians were very eager to 
contribute, with such commitment positively affecting others. As Paul will detail to the 
Romans following, non-Jewish Believers in Israel’s Messiah have a responsibility to 
materially bless their fellow Jewish Believers—and by extension to the Jewish people—
because of being blessed by spiritual salvation. Yet, Paul does not at all view material 
blessing toward the poor of Jerusalem a one-way street; the material blessing of the nations 
toward these Jewish Believers is a natural reciprocation for the blessing of having received 
Israel’s Messiah from them. In 2 Corinthians 8:13-14 Paul sees the relationship of Jewish and 
non-Jewish people in the community of God, as one of mutual blessing and equality: 

“For this is not for the ease of others and for your affliction, but by way of equality—at 
this present time your abundance being a supply for their need, so that their abundance also 
may become a supply for your need, that there may be equality” (2 Corinthians 8:13-14). 

Paul describes to the Roman Believers, of the Believers in Macedonia and Achaia, that 
“they were pleased to do it, and indeed they are in debt to them, for if the Gentiles have 
come to share in their spiritual blessings, they ought also to be of service to them in material 
blessings” (v. 27, RSV). Here, because a financial collection is the subject, it is appropriate to 
render opheiletai eisin autōn as “their debtors they are” (American Standard Version). 

There is a legitimate form of Jewish ministry, from Believers of the nations, which 
involves financial resources being collected to support either Jewish Believers and/or the 
Jewish poor. Paul’s intention of going throughout the Eastern Mediterranean, collecting a 
financial offering from non-Jewish Believers, should not, however, be thought in terms of 
monies somehow wanting to provoke the Jewish people to jealousy for Messiah faith (11:11, 
14). Instead, the offering Paul was collecting was to serve as a means to promote unity, 
harmony, and the interdependence of Believers one to another. Helping those in need was to 
be a sure manifestation of love toward one another. 

If anything, what is more in view, given Paul’s likely appropriation of Tanach themes 
of the Messianic Age manifesting themselves in the tenor of his apostolic service, is how the 
wealth of the world would be brought by the nations to Zion. Although he does label it as 
“more conjecturally” and considers it speculation, Kruse does indicate how Paul’s collection 
from the nations for the Jerusalem Believers can be viewed as “a fulfillment of the OT 
prophecies of the latter days when the nations and their wealth would flow into Zion (Isa 
2:2, 3; 60:5-7; Mic 4:1, 2).”59 Dunn is more favorable to the view of Tanach prophecies of the 
wealth of the nations flowing toward Zion, being part of Paul’s collection for the Jerusalem 
Believers. He notes how there was “the widely held Jewish expectation that the wealth of the 
nations would flow into Jerusalem in the end time...It would be surprising if this 
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expectation was not a factor somewhere in the background”60 of what we see in Romans 
15:25-27. Indeed, a wide array of sources ranging from the Tanach, Apocrypha, and Dead Sea 
Scrolls all anticipate a flow of wealth from the nations into Zion: 

 
“Thus says the LORD, ‘The products of Egypt and the merchandise of Cush and the 
Sabeans, men of stature, will come over to you and will be yours; they will walk behind 
you, they will come over in chains and will bow down to you; they will make 
supplication to you: “Surely, God is with you, and there is none else, no other God”’” 
(Isaiah 45:14). 
 
“Then you will see and be radiant, and your heart will thrill and rejoice; because the 
abundance of the sea will be turned to you, the wealth of the nations will come to you. 
A multitude of camels will cover you, the young camels of Midian and Ephah; all those 
from Sheba will come; they will bring gold and frankincense, and will bear good news 
of the praises of the LORD. All the flocks of Kedar will be gathered together to you, the 
rams of Nebaioth will minister to you; they will go up with acceptance on My altar, and 
I shall glorify My glorious house. Who are these who fly like a cloud and like the doves 
to their lattices? Surely the coastlands will wait for Me; and the ships of Tarshish will 
come first, to bring your sons from afar, their silver and their gold with them, for the 
name of the LORD your God, and for the Holy One of Israel because He has glorified you. 
Foreigners will build up your walls, and their kings will minister to you; for in My 
wrath I struck you, and in My favor I have had compassion on you. Your gates will be 
open continually; they will not be closed day or night, so that men may bring to you the 
wealth of the nations, with their kings led in procession. For the nation and the 
kingdom which will not serve you will perish, and the nations will be utterly ruined. 
The glory of Lebanon will come to you, the juniper, the box tree and the cypress 
together, to beautify the place of My sanctuary; and I shall make the place of My feet 
glorious. The sons of those who afflicted you will come bowing to you, and all those 
who despised you will bow themselves at the soles of your feet; and they will call you 
the city of the LORD, the Zion of the Holy One of Israel. Whereas you have been 
forsaken and hated with no one passing through, I will make you an everlasting pride, 
a joy from generation to generation. You will also suck the milk of nations and suck the 
breast of kings; then you will know that I, the LORD, am your Savior and your 
Redeemer, the Mighty One of Jacob. Instead of bronze I will bring gold, and instead of 
iron I will bring silver, and instead of wood, bronze, and instead of stones, iron. And I 
will make peace your administrators and righteousness your overseers” (Isaiah 60:5-
17). 
 
“But you will be called the priests of the LORD; you will be spoken of as ministers of our 
God. You will eat the wealth of nations, and in their riches you will boast” (Isaiah 61:6). 
 

 
60 Dunn, Romans, 38b:874. 
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“Arise and thresh, daughter of Zion, for your horn I will make iron and your hoofs I 
will make bronze, that you may pulverize many peoples, that you may devote to the 
LORD their unjust gain and their wealth to the Lord of all the earth” (Micah 4:13). 
 
“Many nations will come from afar to the name of the Lord God, bearing gifts in their 
hands, gifts for the King of heaven. Generations of generations will give you joyful 
praise” (Tobit 13:11). 
 
“O Zion, rejoice greatly, and shine with joyful songs, O Jerusalem. Rejoice, all you cities 
of Judah, open your gate[s] forever that the wealth of the nations might be brought to 
you, and their kings shall serve you. All they that oppressed you shall bow down to 
you, and the rest [of your feet they shall lick. O daughter]s of my people, shout out 
with a voice of joy, adorn yourselves with ornaments of glory. Rule over the ki[ngdom 
of the...]” (1QM 12.13-15).61 
 
The Jewish Believers in Jerusalem would have known about the sentiment of the 

nations coming to Zion to present their offerings. The Apostle Paul would have relied upon 
this, taking a collection from among the Diaspora assemblies of Believers—largely made up 
of non-Jews—to serve as a kind of peace offering, given the presence of tensions which did 
arise when he arrived in Jerusalem. Such would be fully consistent with the tenor of 
Galatians 2:10, when during a prior relief mission, “They only asked us to remember the 
poor—the very thing I also was eager to do.” Paul does not want unnecessary divisions to 
exist in the ekklēsia, any more than the other Apostles, and serving to help the poor and 
needy Jewish Believers in Judea would hopefully go a long way. 

Yet, even with the Tanach expectations of the wealth of the nations flowing toward 
Zion, Paul saw this as a matter of mutual blessing and interdependence (2 Corinthians 8:13-
14), and not a one-sided submission of those from the nations toward Israel proper, being 
solely and entirely a matter of restitution for past wrongs done to Israel. It is something that 
would have to develop into a relationship of mutual dependence. Dunn observes, “the collection 
itself may have been a bone of contention...with Paul determined that it should be 
understood as an act of mutual concern between Christian equals...rather than as an act of 
submission reinforcing Israel’s sense that its priority in salvation-history must be 
translated into economic and political dominance.”62 Much of the tenor we see in the Tanach 
prophecies, emphasizes that the wrongs done to Israel will be righted by the wealth of evil 
kings coming to Zion—and in Romans, it is surely witnessed how Yeshua as Lord is superior 
to Caesar as Lord. The people of the world, who recognize this and who receive redemption, 
are out the generosity of their hearts to willfully give to Israel. 

Noting 12:7 and the different gifts that God grants to His people, Dunn also has stated, 
“It was therefore not simply an act of mutual service between fellow Christians...but an 
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attempt to express the continuity of salvation-history, and mutual interdependence (v 27) of 
those equally benefiting from it; the unity of the now widespread churches [or, assemblies] 
‘in Christ’ counted heavy with Paul.”63 The generosity of the non-Jewish Believers is noted 
by Paul (2 Corinthians 9:2), but such generosity is predicated on the view of giving back, 
because of the Jewish Messiah provided to them. As Wright astutely concludes, 

“For Gentiles to give money for Jewish Christians was a sign that the Gentiles regarded 
them as members of the same family; for Jewish Christians to accept it would be a sign that 
they in turn accepted the Gentiles as part of their family.”64 

It was entirely appropriate for the Apostle Paul—especially with Tanach prophecies 
sitting behind him—to emphasize, “They were pleased to do it, but the fact is that they owe 
it to them. For if the Gentiles have shared with the Jews in spiritual matters, then the 
Gentiles clearly have a duty to help the Jews in material matters” (CJB). In his Jewish New 
Testament Commentary, reflecting on modern times, it is also entirely appropriate for Stern 
to emphasize, “I entreat Gentile Christians who believe God’s Word to obey Romans 15:27 by 
assisting Messianic Jewish congregations, organizations and individuals.”65 Hegg further, 
and most correctly, summarizes, 

“One wonders why this axiom was so early lost in the emerging Christian Church! 
Under the pressures of persecution, the Church forgot that she continued to owe this debt of 
gratitude to the Jewish people. And could one calculate that the debt has ever been repaid? 
So we may rightly judge that the same is true today. Those Gentiles who have benefited 
from the grace to be found in Yeshua should make their thankfulness known by 
contributing to the needs of the Jewish people. One wonders what might have happened in 
the course of history and human events had this principle been faithfully applied.”66 

There is a very complicated relationship throughout the centuries between Judaism 
and Christianity, and the negative legacy of Christian anti-Semitism and anti-Judaism, is 
certainly not something forgotten overnight. While much has been done to reconcile Jews 
and Christians to one another, and today’s State of Israel rightly and properly recognizes 
that evangelical Christian Believers are some of their best friends, more undoubtedly has 
to be done. Our own Messianic faith community, and the unique place that it has for the 
future of the Body of Messiah, is not at all immune to the challenges that the Apostle Paul 
had to sort through in the First Century. 

Supporting Messianic Jewish ministry, through the financial offerings and gifts from 
non-Jewish Believers, is something which finds considerable support from Romans 15:27. 
However, Paul saw financial offerings from the nations as part of a mutual or reciprocal 
dynamic of blessing. Many Messianic Jews today do not often consider the financial 
blessings of the nations for their congregations or ministries, or even the poor of modern 

 
63 Ibid., 873. 
64 Wright, in NIB, 10:756. 
65 Stern, Jewish New Testament Commentary, 438. 
66 Hegg, Romans 9-16, 445. 
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Israel, to be an act of mutual blessing. Various Messianic Jewish congregations and 
assemblies, are not too welcoming of non-Jewish Believers in their midst, who are trying to 
seek out enrichment and blessing from their Hebraic and Jewish Roots, and through 
disciplines like Torah study. How we follow Paul’s fuller perspective, where we enter into a 
community of mutual blessing and honor and welcomeness (12:10), is something most 
worthwhile to be working toward. At least for the First Century circumstances that Paul 
was having to rectify, among the Jewish Believers in Jerusalem and Greek and Roman 
Believers out in the Mediterranean, we can appreciate some of Moo’s worthwhile thoughts: 

 
“These verses reveal that the collection was more than a charitable enterprise; it was a 
strategic theological/practical enterprise as well. For Paul understands that the 
Gentiles’ status as members of the people of God is inextricably tied to a salvation 
history that has an indelible OT/Jewish cast. Gentile Christians, many with no previous 
ties to Judaism and living far from Jerusalem, need to understand this also; and their 
giving of money to the ‘saints in Jerusalem’ will go a long way toward solidifying this 
sense of ‘indebtedness.’ For their part, Jewish Christians need to understand that 
salvation history has moved on from the days in which God’s people were mainly 
restricted to Israel. Moreover, their willingness to receive a financial contribution 
from from Gentiles will signify their acceptance of this new situation. It is precisely 
Paul’s concern about the Jewish Christians’ response to the collection that surfaces in 
his request for the Roman Christians’ prayer (vv 30-33).”67 
 
15:28-29 Paul has an important task to complete in taking the collection for the Jewish 

Believers to Jerusalem, and expresses confidence that when he finishes, he will be able to go 
to Rome and then on to Spain: “So when I have finished this task and made certain that they 
have received this fruit, I will leave for Spain and visit you on my way there; and I know 
that when I come to you, it will be with the full measure of the Messiah's blessings” (CJB). 
Paul’s conviction that what he was doing, in going to Jerusalem, had to have been extremely 
strong, especially in the later view of being told by fellow Believers like Agabus in Caesarea 
that if he went to Jerusalem he would be bound in chains (Acts 21:10-13). 
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30 Now I urge you, brethren, by our Lord Yeshua the Messiah and by the love of 
the Spirit, to strive together with me in your prayers to God for me, 31 that I may 
be rescued from those who are disobedient in Judea, and that my service for 
Jerusalem may prove acceptable to the saints; 32 so that I may come to you in joy 
by the will of God and find refreshing rest in your company. 33 Now the God of 
peace be with you all. Amen. 
 
15:30-31 Paul asks for the prayers of the Roman Believers, as he serves the interests of 

the gospel in a very important capacity: “Now I urge you, brethren, through our Lord Yeshua 
the Messiah and through the love of the Ruach, to press on together with me—with prayers 
to God on my behalf” (v. 30, TLV). Much of this had to do with the contribution he collected 
among the nations, being accepted by the Believers in Jerusalem, which it seemingly was 
(Acts 21:17, 20; 24:17). Long before his encounter with Agabus, though, Paul already had the 
premonition that something might happen to him. He expressed his concern to the Romans, 
“Pray that I might be rescued from the unbelieving Judeans, and that my service for 
Jerusalem might be acceptable to the kedoshim {saints}” (v. 31, TLV). Paul notably had 
recognized the dangers in going to Jerusalem, to the Ephesian elders (Acts 20:22-23). 

15:32 Paul anticipates that when he does arrive in Rome, he will find it to be a widely 
pleasant experience, stating, “so that by God's will I may come to you with joy and be 
refreshed in your company (RSV). The Phillips New Testament actually takes this to be, 
“[that I] may even enjoy with you a little holiday.” It would actually take Paul’s appealing to 
Caesar (Acts 25:11), subsequent to his arrest, to get him to go to Rome—and he would indeed 
be welcomed by many of the Roman Believers (Acts 28:15). Paul’s positive disposition in 
going to Rome, even with an arrest being the cause, had to have continued once he was 
there. Paul would recognize that his imprisoned presence in Rome actually helped the good 
news of Israel’s Messiah be spread through the higher levels of Roman government 
(Philippians 1:13-14). 

15:33 Paul issues a closing word to the Roman Believers, “Now the God of peace be with 
you all. Amen.” Of course, God as the God providing peace, is something testified in both the 
Tanach (Leviticus 26:6; Judges 6:24; Isaiah 26:12) and other Pauline letters (2 Corinthians 
13:11; Philippians 4:9; 1 Thessalonians 5:23). 

Paul’s letter does not end with an issuance of peace or shalom to his audience, as 
Romans ch. 16 following widely includes a selection of personal greetings from Paul to 
various individuals among the Roman community of Messiah followers. Liberal examiners 
of the past often concluded that the Epistle to the Romans ended with Romans 15:33, with 
ch. 16 as some kind of later addendum.68 This has notably changed in more recent decades, 
with ch. 16 treated as an authentic part of Paul’s letter to the Romans. 
 
 

 
68 Blackman, in The Interpreter’s One-Volume Commentary on the Bible, 793. 
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