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well (cf. 1 Corinthians 12:28; Ephesians 4:11)—perhaps because of abuse with end-time 
predictive prophecies being common in the Twentieth and Twenty-First Centuries—that 
those who claim to operate in some sort of prophetic ministry today, are admittedly treated 
with suspicion and skepticism. As Paul directs in 1 Thessalonians 5:20-21, “do not despise 
prophetic utterances. But examine everything carefully; hold fast to that which is good.” 

Messianic readers of v. 6 could note some kind of an echo between Paul’s remark about 
gifts given according to God’s grace, and what is witnessed in the Pirkei Avot from the 
Mishnah: “Simon the Righteous was one of the last great survivors of the great assembly. He 
would say: ‘On three things does the world stand: On the Torah, and on the Temple service, 
and on deeds of loving kindness’” (m.Avot 1:2).25 

12:7 The various gifts which follow in v. 7ff are more typically comprehended by 
modern Bible readers. Paul says, “if service, in our serving; the one who teaches, in his 
teaching” (ESV), although here diakonia can notably also be rendered as “ministry” 
(KJV/NKJV, NRSV). In light of prophecy having been first listed as a significant gift granted 
by God to His people (v. 6), the gift of teaching the Body of Messiah would be absolutely 
imperative, particularly in being able to reason through whether a prophetic utterance was 
genuinely of the Lord and consistent with His Word, or something initiated by human or 
some other means. 

12:8 Additional gifts which are listed by Paul, include: “the exhorter, in exhortation; 
the giver, in generosity; the leader, in diligence; the compassionate, in cheerfulness” 
(NRSV). Here, it is notable how ho parakalōn might also be one regarded as a “counselor” 
(CJB), who is to “give encouraging guidance” (The Message). Also, ho proistamenos, “he who 
leads,” is often thought to be the office of an elder (cf. Acts 20:17; 1 Timothy 5:17), although 
leadership need not be limited to just an elder. It would seem too far, though, to suggest here 
all Believers leading by an example of holiness is intended, as a more formal gift of 
leadership would be required by the intention of it being en spoudē. The Moffat New 
Testament has, “the superintendent must be in earnest.” 
 

 
9 Let love be without hypocrisy. Abhor what is evil; cling to what is good. 10 Be 
devoted to one another in brotherly love; give preference to one another in 
honor; 11 not lagging behind in diligence, fervent in spirit, serving the Lord; 12 
rejoicing in hope, persevering in tribulation, devoted to prayer, 13 contributing 
to the needs of the saints, practicing hospitality. 
 
12:9 Love is something which must be practiced by all in the Body of Messiah. Paul 

directs, “Love must be without hypocrisy. Detest evil; cling to what is good” (HCSB). While 
perhaps best translated as “without hypocrisy,” it does need to be recognized how Hē agapē 
anupokritos is taken by some versions to be: “Let love be genuine” (RSV/NRSV/ESV), “Love 

 
25 Neusner, Mishnah, pp 672-673. 
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must be sincere” (NIV), “Don't let love be a mere outward show” (CJB), or even “Love should 
be shown without pretending” (Common English Bible). 

12:10 Brothers and sisters in the Body of Messiah are to be loving one another, showing 
one another the honor that is appropriately due: “love one another with mutual affection; 
outdo one another in showing honor” (NRSV). Here, the term philadelphia involves “love of 
brother/sister” (BDAG).26 The need to outdo or outperform others in the Body of Messiah, 
the mandate of showing honor and respect toward others, is somewhat paralleled by the 
thought of Hebrews 10:24, “let us consider how to stimulate one another to love and good 
deeds.” The Apostle Paul himself has previously said, “So then, while we have opportunity, 
let us do good to all people, and especially to those who are of the household of the faith” 
(Galatians 6:10). 

12:11 There is a necessity for brothers and sisters in the faith to continue the love they 
are to have for one another, and in showing honor, realized by the word, “Do not be slothful 
in zeal, be fervent in spirit, serve the Lord” (ESV). Tō pneumati zeontes has been viewed a 
number of different ways, from the Holy Spirit proper in view, “be aglow with the Spirit” 
(RSV), to one’s own personal demeanor, temperament, or consistency: “maintain the 
spiritual glow” (Moffat New Testament), “but keep your spiritual fervor” (NIV), “keep 
yourselves fueled and aflame” (The Message). All should be agreed here how maintaining an 
environment of mutual love and honor, requires not only tireless commitment on the part 
of God’s people, but also the unique presence of His Holy Spirit functioning in and through 
them. 

12:12 Some of the key directives to be followed, not all of which are reflective of an ideal 
Sitz im Leben (Ger. “situation in life”), are, “Rejoice in hope, be patient in tribulation, be 
constant in prayer” (ESV). Rejoicing in the hope that Believers possess in the Lord, or 
constantly praying, are positive. What is difficult is seen in the middle of v. 12, which can 
frequently be a cause for Believers having to pray: tē thlipsei hupomenontes, “patient in 
affliction” (NIV), “enduring in distress” (TLV), or “be stedfast in trouble” (Moffat New 
Testament). While thilipsis can be rendered a variety of ways—“oppression, affliction, 
tribulation, distress, straits” (Thayer)27—from a wide vantage point of instructing Messiah 
followers, what Paul intends has already been stated previously in this letter: 

“And not only this, but we also exult in our tribulations, knowing that tribulation 
brings about perseverance; and perseverance, proven character; and proven character, 
hope; and hope does not disappoint, because the love of God has been poured out within our 
hearts through the Holy Spirit who was given to us” (5:3-5). 

Circumstances in life are frequently less than ideal, requiring men and women of faith to hope 
in the Lord, communing with Him every day in prayer. This does not mean, however, that Paul’s 

 
26 BDAG, 1055. 
27 Thayer, 291. 
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words would not have some immediate application, in the soon-coming future, for Romans’ 
original readers. Everett F. Harrison is right to assert, 

“Persecution could take various forms, running the gamut from verbal abuse and social 
ostracism to the use of various forms of violence resulting in death. A few years later, 
Roman Christians were to lose their lives in great numbers at the hands of Emperor Nero. 
Persecution in some form or another was so common in the experience of the early church 
that Paul is able to assume as a matter of course that it is a factor in the lives of his readers. If 
such treatment is not encountered in our society, we can at least cultivate the readiness to 
meet it and so fulfill the injunction in spirit.”28 

12:13 Those in the Body of Messiah are to be further, “contributing to the needs of the 
saints, practicing hospitality.” There is some variance of translation regarding the verb 
koinōneō, “give/contribute a share” (BDAG),29 also seen as: “distributing” (KJV/NKJV), 
“imparting” (LITV), “share” (NIV, HCSB, CJB), “Supply” (Goodspeed New Testament), “Give 
freely” (Phillips New Testament), or even “Relieve” (Weymouth New Testament). This is 
hardly to be some passive action, only brought about by prayers; God’s people are to be 
helping the material needs of their fellow brothers and sisters. This also involves tēn 
philoxenian diōkontes, or “extend hospitality to strangers” (NRSV). 
 

 
14 Bless those who persecute you; bless and do not curse. 15 Rejoice with those 
who rejoice, and weep with those who weep. 16 Be of the same mind toward one 
another; do not be haughty in mind, but associate with the lowly. Do not be wise 
in your own estimation. 
 
12:14 Paul’s word, “Bless those who persecute you; bless and do not curse,” is to be sure, 

almost the same as what Yeshua Himself said: “But I say to you, love your enemies and pray 
for those who persecute you” (Matthew 5:44), and “bless those who curse you, pray for 
those who mistreat you” (Luke 6:28). Paul’s direction bears significance not just for dealing 
with negativity in life generally, but also with tribulation specifically (v. 12). The Message 
paraphrases v. 14 with the highly useful, “Bless your enemies; no cursing under your 
breath.” While such an admonition serves true in any time and place, looking at vs. 14ff, and 
in light of the circumstances of Romans’ original recipients, Witherington directs our 
attention to how, 

“[There is a] larger rhetorical strategy to unify the believers in Rome by offering the 
rhetoric of concord, in both theological and ethical forms, by creating an ethos that the 
Jewish Christian minority would find familiar and comfortable and that the Gentile majority 
could accept as well. Could it, in fact, be that Paul envisions the Jewish Christian minority as 

 
28 Harrison, in EXP, 10:133. 
29 BDAG, 552. 
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marginalized and in need of hospitality, charity, and the like, and that this drives this 
portion of the letter?”30 

Indeed, it is useful to consider how many of the First Century Greek and Roman 
Believers, who would have heard Paul’s instruction, were failing to demonstrate love and 
honor (v. 12), and were not acting in an appropriate spirit (vs. 15-16) toward their fellow 
Jewish Believers. The Apostle Paul’s instruction should not just be taken as some abstract 
remarks, but remarks intended with a purpose of seeing a community of Messiah followers 
guided to proper action. 

12:15-16 When the Apostle Paul tells the Romans, “Rejoice with those who rejoice, and 
weep with those who weep” (v. 15), this is something which is much more serious than how 
The Message has taken it to mean, “Laugh with your happy friends when they're happy; 
share tears when they're down.” Rejoicing with those who rejoice, should be rightly taken in 
light of what to do when God intervenes in desperate circumstances. And similarly, 
mourning with others should be rightly taken as what happens when tragedy strikes, and 
not just generically difficult times. The need for fellow brothers and sisters in Yeshua, in 
their mutual love toward one another, joining with one another in their times of great 
triumph, and well as their times of great defeat, is imperative. Paul’s further word is, “Be in 
agreement with one another. Do not be proud; instead, associate with the humble. Do not be 
wise in your own estimation” (v. 16, HCSB). The Talmud actually records how various 
figures within the community of Ancient Israel, identified with the sufferings of the larger 
whole: 

“To this point we deal with the characteristics of ordinary people. But what about the 
characteristics of genuinely wicked people, concerning them what does Scripture say? 
‘Come, I will bring wine, and we will fill up with strong drink, and tomorrow will be like 
today’ (Isa. 56:12). And what follows? ‘The righteous perishes and nobody carries…that the 
righteous is taken away from the evil that is coming’ (Isa. 57:1). Rather, a person should 
suffering right along with the community, for so we find concerning our lord, Moses, that 
he shared in suffering with the community: ‘But Moses’ hands were heavy, and they took a 
stone and put it under him and he sat on it’ (Exo. 17:12) — Now didn’t Moses have a single 
cushion or stool on which to sit? But this is what Moses said, ‘Since the Israelites are in 
trouble, so I will be with them in trouble.’ And whoever shares in the troubles of the 
community gains merit to see the consolation [that is coming] to the community” (b.Ta’anit 
11a).31 
 
 
 

 

 
30 Witherington, 292. 
31 The Babylonian Talmud: A Translation and Commentary. 
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17 Never pay back evil for evil to anyone. Respect what is right in the sight of all 
men. 18 If possible, so far as it depends on you, be at peace with all men. 19 Never 
take your own revenge, beloved, but leave room for the wrath of God, for it is 
written, “VENGEANCE IS MINE, I WILL REPAY” [Leviticus 19:18], says the Lord. 20 “BUT IF 
YOUR ENEMY IS HUNGRY, FEED HIM, AND IF HE IS THIRSTY, GIVE HIM A DRINK; FOR IN SO DOING 
YOU WILL HEAP BURNING COALS ON HIS HEAD” [Proverbs 25:21-22]. 21 Do not be overcome 
by evil, but overcome evil with good. 
 
12:17 While service of brothers and sisters in the Body of Messiah toward one another 

has been an important, overarching theme from vs. 1-16, vs. 17-21 shift somewhat, to 
detailing how taking revenge against others when wronged, is something entirely 
unacceptable for Messiah followers. This is true whether a person has been wronged by someone 
outside or inside the faith community. Paul directs, “Repay no one evil for evil; give thought to 
what is good in the eyes of all people” (TLV). What Paul says is consistent with the thought 
of Proverbs 20:22, “Do not say, ‘I will repay evil’; wait for the LORD, and He will save you.” 
Paul himself has also said previously in 1 Thessalonians 5:15, “See that no one repays 
another with evil for evil, but always seek after that which is good for one another and for 
all people.” Peter similarly says, “not returning evil for evil or insult for insult, but giving a 
blessing instead; for you were called for the very purpose that you might inherit a blessing” 
(1 Peter 3:9). And Yeshua’s word especially, in His Sermon on the Mount, would admonish, 
“But I say to you, love your enemies and pray for those who persecute you, so that you may 
be sons of your Father who is in heaven; for He causes His sun to rise on the evil and the 
good, and sends rain on the righteous and the unrighteous.” 

12:18 The Apostle Paul issues an important mandate for the Romans, and something 
which surely remains true until today: “If possible, and to the extent that it depends on you, 
live in peace with all people” (CJB). This is quantitatively the same as Yeshua’s teaching, 
“Blessed are the peacemakers, for they shall be called sons of God” (Matthew 5:9). It should 
be recognized how while often rendered as “possible,” that the term dunatos does mean, 
“able, powerful, mighty, strong” (Thayer).32 It should not be thought out of place to consider ”if 
it is within your power” to be an appropriate paraphrase of ei dunaton to ex humōn, the 
Phillips New Testament actually having, “As far as your responsibility goes.” It should go 
without saying, of course, that peace with others is not to be secured if one must severely 
compromise either God’s truth or God’s ways. 

What kind of peace is intended by Paul in v. 18? It is widely and correctly noted by New 
Testament examiners across the spectrum, that the Greek eirēnē for “peace” is profoundly 
affected by the Hebraic meaning of shalom, “completeness, soundness, welfare, peace” 
(BDB).33 The secular meaning of eirēnē is most often considered by expositors to be the 
absence of war. Of course in life, sometimes peace being an absense of war is all that is 

 
32 Thayer, 160. 
33 BDB, 1022. 
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possible to see realized. This does not mean that peace as total harmony and tranquility 
between God, man, and His Creation, is not something that His people should not be striving 
to see realized. 

Very recently, while I was on vacation for our family’s annual reunion in Gulf Shores, 
AL (June 2014), I was able to glean something highly important, from a book I read dealing 
with some of the early Genesis 1-11 controversies in contemporary theology. Its author, 
going through some of the conflicts that his own ministry has had with both leaders and 
scholars across the conservative-liberal divide, and how he was striving to see fair-
mindedness prevail among Believers, made reference to Yeshua’s statement, “Do not think 
that I came to bring peace on the earth; I did not come to bring peace, but a sword” 
(Matthew 10:34). How does one reconcile the seeming disparity with His previous word, 
“Blessed are the peacemakers, for they will be called children of God” (Matthew 5:9, NRSV)? 
The perspective we all need to be considering is how: 

“What is the difference? Peacekeeping seeks to avoid conflict. Peacemaking seeks to 
resolve conflict. Peacekeeping serves to separate warring parties from one another. 
Peacemaking means laboring to transform warring parties into full allies. Perhaps most 
people learn the difference from their experience of family life” (Hugh Ross).34 

Our own ministry, Outreach Israel and Messianic Apologetics, can surely identify with 
how it is sometimes necessary to fight for peace and the resolution needed on an entire array 
of theological and spiritual issues facing the Messianic world. One of the things which I can 
put a label on today, is that our ministry definitely adheres to a philosophy of constant 
renewal. Unlike some others, who would have stopped writing articles, books, and other 
analyses a long time ago—we are very much aware of how one project seems to naturally 
lead to another project, or at least will cause us to open up a file on a particular topic or 
issue. I remember all the way back in 2008 when I was conducting the study on Ephesians 
for the Wednesday Night podcast, and how it was not difficult to figure out, especially given 
Ephesians’ relationship to and references made to Colossians, what the next study would be 
in 2009.35 

Constant renewal does not permit a teacher like myself to ever get “comfortable” or sit 
around, resting on his laurels. More has to be done. Unfortunately, much of the Messianic 
movement, in all of its diverse sectors and sub-movements, does not allow for an ethos or 
culture of academic freedom. Hence, even mentioning the presence of certain topics or 
issues, when a Bible passage is being analyzed, can get one censored or slapped down with a 
pejorative label. While many of the current leaders and teachers may continue to permit 
various forms of censorship, or limited discussion, to be the order of business—I have said it 
many times: the generation of young people in their 20s and 30s, of which I am a part, will 

 
34 Hugh Ross, Navigating Genesis (Covina, CA: Reasons to Believe, 2014), 218. 
35 The product of these studies is now the commentaries Ephesians for the Practical Messianic and Colossians 

and Philemon for the Practical Messianic. 
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not permit this to go on indefinitely. Such an order of business will inevitably be taken to 
task. 

Providing or facilitating the environment that can create a lasting peace within the 
Messianic movement—and enable us to mature to be all the things that the Lord wants us to 
be—is going to require that some difficult statements be made, some self-critical 
evaluations be conducted, various concessions and admissions of previous error or 
limitation will need to be seen, and some people may even get proverbial “bloody noses.” 
People will need to be very open to considering third, innovative solutions to the 
issues that we face. 

Too much time and energy have been wasted on white papers and position statements 
espousing dogma, when not enough time and energy have been utilized to formulate 
doctrine. I cannot tell you how many times I have been told by some people that the quantity 
of work I am doing has to be the product of some sort of “Greek mindset”—when this sound 
byte is actually just being employed as a hollow excuse to justify laziness! We are almost 
half-way through the second decade of the Twenty-First Century (2014-2015), and I know 
how conscious I am aware of some growing pains on the horizon. 

12:19 While there are things that the people of God will surely have to fight for, in 
standing up for the truth, for the declaration of the good news to all who will hear, and for 
the veracity of Scripture—the people of God may not appropriate for themselves God’s own 
position, in dispensing out justice to His enemies. The Apostle Paul directs, “Beloved, never 
avenge yourselves, but leave it to the wrath of God; for it is written, ‘Vengeance is mine, I 
will repay, says the Lord’” (RSV). Leviticus 19:18 is partially quoted here, which in its 
entirety speaks of people also needing to have love for neighbor: “You shall not take 
vengeance, nor bear any grudge against the sons of your people, but you shall love your 
neighbor as yourself; I am the LORD.” Quite contrary to taking revenge, Yeshua would say, 
“But I say to you, love your enemies and pray for those who persecute you” (Matthew 5:44). 

Human beings taking revenge is spoken against in the Tanach, as the impartial and 
Eternal God is only permitted this: 

 
“Vengeance is Mine, and retribution, in due time their foot will slip; for the day of their 
calamity is near, and the impending things are hastening upon them” (Deuteronomy 
32:35). 
 
“A jealous and avenging God is the LORD; the LORD is avenging and wrathful. The LORD 
takes vengeance on His adversaries, and He reserves wrath for His enemies” (Nahum 
1:2). 
 
“Do not say, ‘I will repay evil’; wait for the LORD, and He will save you” (Proverbs 
20:22). 
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“Do not say, ‘Thus I shall do to him as he has done to me; I will render to the man 
according to his work’” (Proverbs 24:29). 
 
Human beings not taking revenge, and leaving justice to God, is also witnessed in the 

Apocrypha, Pseudepigrapha, and Dead Sea Scrolls: 
 
“He that takes vengeance will suffer vengeance from the Lord, and he will firmly 
establish his sins. Forgive your neighbor the wrong he has done, and then your sins 
will be pardoned when you pray. Does a man harbor anger against another, and yet 
seek for healing from the Lord? Does he have no mercy toward a man like himself, and 
yet pray for his own sins? If he himself, being flesh, maintains wrath, who will make 
expiation for his sins? Remember the end of your life, and cease from enmity, 
remember destruction and death, and be true to the commandments. Remember the 
commandments, and do not be angry with your neighbor; remember the covenant of 
the Most High, and overlook ignorance” (Sirach 28:1-7). 
 
“But even if he is devoid of shame and persists in his wickedness, forgive him from the 
heart and leave vengeance to God” (Testament of Gad 6:7).36 
 
“Do not imitate evil, but leave vengeance to justice” (Pseudo-Phocylides 77).37 
 
“If the injury and persecution happen to you on account of the LORD, then endure them 
all for the sake of the LORD. And if you are able to take vengeance with a hundredfold 
revenge, do not take vengeance, neither on one who is close to you nor on one who is 
distant from you. For the LORD is the one who takes vengeance, and he will be the 
avenger for you on the day of the great judgment, so that there may be no acts of 
retribution here from human beings, but only from the LORD” (2 Enoch 50:4).38 
 
“To no man shall I return evil for evil, I shall pursue a man only for good; for with God 
resides the judgment of all the living, and He shall pay each man for his recompense” 
(1QS 10.17-18).39 
 
Cranfield, drawing readers’ attention to 5:10 previously, “For if while we were enemies 

we were reconciled to God through the death of His Son, much more, having been 
reconciled, we shall be saved by His life,” addresses how redeemed Believers must leave 
room for God’s wrath, for the precise reason that they have experienced His grace: 

“[topon didontai tē orgē] is to make way for the wrath ‘which alone is righteous, and 
alone is worthy of the name of wrath’, the wrath of God which was revealed in its full 

 
36 Kee, “Testaments of the Twelve Patriarchs,” in The Old Testament Pseudepigrapha, Vol 1, 816. 
37 P.W. van der Horst, trans., “Pseudo-Phocylides,” in The Old Testament Pseudepigrapha, Vol 2, 577. 
38 F.I. Andersen, trans., “2 (Slavonic Apocalypse of) Enoch,” in The Old Testament Pseudepigrapha, Vol 1, 176. 
39 Wise, Abegg, and Cook, 141. 
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awfulness in Gethsemane and on Golgotha as the wrath of the altogether holy and loving 
God. To make way for this wrath is to recognize that one deserves oneself to be wholly 
consumed by it, but the Son of God Himself has borne it for one: it is therefore to have the 
vengeful sword dashed from one’s hands. If one is to continue to live by grace, then one 
cannot do other than make way for this wrath—to do otherwise would be to cease to live by 
grace. To give place to the wrath is to leave vengeance to God in the knowledge that He is the 
God who smites in order to heal.”40 

John Calvin also made some highly useful and important observations on v. 19: 
“Paul...does not quote this passage as though it were right for us to burn with anger as 

soon as we are injured, and demand in our prayers that God should avenge our injuries in 
proportion to the urgings of our flesh. He teaches us, first, that it is not our task to exact 
revenge, unless we want to usurp the responsibility of God. And second, he intimates that 
we are not to fear that the wicked may rage with greater ferocity when they see us bearing 
our sufferings with patience, for God does not take upon Himself the office of exacting 
vengeance in vain.”41 

Indeed, the eschatological judgment of God which we are all too guilty of claiming for 
ourselves—frequently when we tell someone that he or she can “go to Hell”—is reserved only for 
Him, and we tread on dangerous ground when we think we have the right to exercise it. As 
Paul would say in 2 Thessalonians 1:6-8: 

“For after all it is only just for God to repay with affliction those who afflict you, and to 
give relief to you who are afflicted and to us as well when the Lord Yeshua will be revealed 
from heaven with His mighty angels in flaming fire.” 

It cannot go unnoticed, that while the admonition of leaving vengeance or final justice 
to one’s Creator remains true for all times and circumstances—that Paul did probably 
intend this word to have some specific First Century application. Dunn suggests that this 
may have had to do with the rising tensions in Judea between the Roman administration and 
the Jewish Zealots: 

“In the context of Rome, the advice may not seem to have been very necessary for 
politically powerless Christian churches, but the growing and increasingly desperate 
activity of the Zealots in Palestine was warning enough of how an oppressed people or 
persecuted minority might turn to acts of revenge, and the Christian congregations would 
not need reminding of how vulnerable they were to hostile pressures.”42 

12:20-21 Instead of enacting vengeance on one’s enemies, the direction of Paul is to 
instead, “if one hostile to you hungers, feed him; if he thirsts, give him drink; for doing this 
you will heap coals of fire on his head” (v. 20, LITV). It is common among various Romans 
examiners to claim some sort of an Ancient Egyptian background for this statement, as 
those having been humiliated may have had to walk around with a pan of actual coals on 

 
40 Cranfield, Romans 9-16, pp 647-648. 
41 Calvin, 278. 
42 Dunn, Romans, 38b:749. 
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their head. It is witnessed in the Instruction of Amen-em-Opet, for example, “Fill his belly 
with bread of thine, so that he may be sated and may be ashamed.”43 

Far, far more probable than this is a Tanach background for Paul’s remarks, with v. 20 
including a quotation from Proverbs 25:21-22: “If your enemy is hungry, give him food to 
eat; and if he is thirsty, give him water to drink; for you will heap burning coals on his head, 
and the LORD will reward you.” Within the Tanach, burning coals often represent some sort 
of punishment (Psalm 11:6; 18:8, 12-13; 140:10). 4 Ezra in the Apocrypha notably states, “Let 
no sinner say that he has not sinned; for God will burn coals of fire on the head of him who 
says, ‘I have not sinned before God and his glory.’” 

If acts of kindness toward one’s enemies are practiced, then Paul’s expectation can be 
truly realized: “Do not be conquered by evil, but conquer evil with good” (v. 21, HCSB). This 
is taken by the Moffat New Testament as, “Do not let evil get the better of you; get the better 
of evil by doing good.” 
 
 
 
 
 

 
43 John A. Wilson, trans., “Instruction of Amen-em-Opet,” in James B. Pritchard, ed., The Ancient Near East 

Volume I: An Anthology of Texts and Pictures (Princeton, NJ: Princeton University Press, 1958), 238. 
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