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As is testified elsewhere in the Apostolic Scriptures, in both the teaching of Yeshua and 
Paul, the declaration of the Kingdom of God involves significant acts of power and miracle in 
the world: 

 
“Yeshua answered and said to them, ‘Go and report to John what you hear and see: the 
BLIND RECEIVE SIGHT [Isaiah 35:5ff] and the lame walk, the lepers are cleansed and the 
deaf hear, the dead are raised up, and the POOR HAVE THE GOSPEL PREACHED TO THEM 
[Isaiah 61:1]” (Matthew 11:4-5). 
 
“For the kingdom of God does not consist in words but in power” (1 Corinthians 4:20). 
 
“For He rescued us from the domain of darkness, and transferred us to the kingdom of 
His beloved Son” (Colossians 1:13). 
 
Much of the day long meeting between Paul and the Jewish religious leaders, while 

involving fulfillment of Messianic prophecy by Yeshua to be sure, also had to involve 
discussions about the many miracles that had taken place during the ministry of Yeshua, 
and during Paul’s own service to the gospel. Paul’s colleagues who were present, could also 
be there as witnesses to discuss what they had witnessed in Paul’s service in the 
Mediterranean. 

28:24 It is not a great surprise to see Luke acknowledge, “And some were convinced by 
what he said, while others disbelieved” (RSV). This is fully consistent with earlier scenes, 
where Diaspora Jews who were presented with the message of Yeshua believed, and others 
did not believe (13:43; 17:4; 18:4; 19:26). As Simeon declared in the Temple, when holding the 
infant Yeshua, “Behold, this Child is appointed for the fall and rise of many in Israel, and for 
a sign to be opposed” (Luke 2:34). 
 

 
25 And when they did not agree with one another, they began leaving after Paul 
had spoken one parting word, “The Holy Spirit rightly spoke through Isaiah the 
prophet to your fathers, 26 saying, ‘GO TO THIS PEOPLE AND SAY, “YOU WILL KEEP ON 
HEARING, BUT WILL NOT UNDERSTAND; AND YOU WILL KEEP ON SEEING, BUT WILL NOT 
PERCEIVE; 27 FOR THE HEART OF THIS PEOPLE HAS BECOME DULL, AND WITH THEIR EARS THEY 
SCARCELY HEAR, AND THEY HAVE CLOSED THEIR EYES; OTHERWISE THEY MIGHT SEE WITH THEIR 
EYES, AND HEAR WITH THEIR EARS, AND UNDERSTAND WITH THEIR HEART AND RETURN, AND I 
WOULD HEAL THEM”’ [Isaiah 6:9-10]. 28 Therefore let it be known to you that this 
salvation of God has been sent to the Gentiles; they will also listen.” 
 
28:25a The Message takes an unnecessary liberty with v. 25a, having, “When the 

unbelievers got cantankerous and started bickering with each other.” What Luke actually 
narrates for the reader is asumphōnoi de ontes pros allēlous apeluonto, “and~at variance being 
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toward one another, they were dismissed” (Brown and Comfort).44 Nowhere does Luke say 
that all of the Roman Jewish leaders rejected Paul’s word. No textual justification is present 
to label all these individuals “unbelievers.” What is instead asserted is that “They disagreed 
among themselves” (NIV). This would, at the very least, indicate that there were some 
Roman Jewish leaders who rejected Paul’s claims of Yeshua of Nazareth, various others who 
knew they had to think about what he had testified, perhaps visiting him later, and even a 
few who accepted the message that Paul proclaimed. 

Messianic Jewish examiners of Acts are understandably prone to take v. 28a not in the 
direction of a widescale Roman Jewish rejection of Yeshua of Nazareth, but instead focus 
more on those who received Him. Stern draws the conclusion, “Though we are not told this 
directly, the indications are present: an openness to the Gospel rather than a predisposition 
against it, leaders being persuaded, substantial numbers being involved, broad community 
participation, respect for the evangelist and Spirit-blessed ministry.”45 Liberman goes 
further, and while necessarily acknowledging Roman Jewish acceptance of Yeshua, might 
go a little too far in proposing that entire Roman synagogues became wholescale 
communities of Messiah followers: 

“We know that the Good News properly proclaimed always causes division between 
those who believe it, and those who have different world views (Matt. 10:35, 36). Since those 
who were persuaded were leaders, they surely returned to their synagogues and 
communicated the Good News themselves; so that in due time, especially with Sha’ul’s 
continued teaching over the next two years, entire synagogues must have become 
Messianic!”46 

Luke’s actual narrative, with Paul’s appeal to Isaiah 6:9-10, is to emphasize, at the very 
least, a purposeful confusion and lack of perception to the good news that has been declared. 
This has been the common pattern of what has transpired in Paul’s previous ministry 
actions in the Mediterranean, as the local Jewish leaders are the first to hear about Yeshua 
of Nazareth, and typically when they want little to do with it, he focuses his activities to the 
broader community. 

28:25b-27 The Apostle Paul’s admonition to the Roman Jewish leaders, who were 
divided among themselves over Yeshua, opened with, “The Holy Spirit was right in saying 
to your ancestors through the prophet Isaiah” (v. 25b, NRSV). The appeal is made to Isaiah 
6:9-10, where the Prophet experiences a theophany before the throne of God, where his lips 
are touched with the hot coals (Isaiah 6:5-7). In being commissioned by God to go to His 
people (Isaiah 6:8), the thrust is clear enough, as the Prophet Isaiah will be going to a people 
with a widescale inability to understand or properly respond to the message he will declare: 

“He said, ‘Go, and tell this people: “Keep on listening, but do not perceive; keep on 
looking, but do not understand.” Render the hearts of this people insensitive, their ears dull, 

 
44 Brown and Comfort, 528. 
45 Stern, Jewish New Testament Commentary, 323. 
46 Liberman, 384. 
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and their eyes dim, otherwise they might see with their eyes, hear with their ears, 
understand with their hearts, and return and be healed’” (Isaiah 6:9-10). 

Isaiah 6:9-10 was a passage frequently employed by Yeshua Himself, in the response or 
reaction of many to His own ministry (Mark 4:12; Matthew 13:14-15; Luke 8:10; John 12:39-
40). In the view of Peterson, “Isaiah taught with a simplicity and clarity that made his 
message relatively easy to understand and believe. But the Lord revealed to him in advance 
that his people would be unwilling to receive and act upon his message. Jesus and Paul 
similarly proclaimed a message that many of their contemporaries did not wish to 
receive.”47 Barrett further thinks, “The verse is probably intended by Luke (and was 
probably intended by Isaiah) as a description of people who had made up their minds not to 
understand, not to hear, not to see.”48 While it goes too far to suggest that all of the Roman 
Jewish leaders who came to visit Paul, and hear him out, flathandedly rejected his claims—
on the whole the reference to Isaiah 6:9-10 demonstrates more of a negative orientation 
than not to what Paul has said. 

Let it never be said that God is unfaithful to the promises made to Israel proper. 
Luke’s narrative expectations, however, go all the way back to the declaration made by 
Simeon, when the infant Yeshua was presented to him: 

“For my eyes have seen Your salvation, which You have prepared in the presence of all 
peoples, A LIGHT OF REVELATION TO THE GENTILES [Isaiah 42:6], and the glory of Your people 
Israel” (Luke 2:30-32). 

It is detectable in Isaiah 6:11-13 following, that after a period of chastisement and 
judgment, that there will be hope for Israel: 

“Then I said, ‘Lord, how long?’ And He answered, ‘Until cities are devastated and 
without inhabitant, houses are without people and the land is utterly desolate, the LORD has 
removed men far away, and the forsaken places are many in the midst of the land. Yet there 
will be a tenth portion in it, and it will again be subject to burning, like a terebinth or an oak 
whose stump remains when it is felled. The holy seed is its stump’” (Isaiah 6:11-13). 

Schnabel correctly directs readers’ attention, “As in the original context of Isaiah, so 
for Paul this divine indictment of Israel’s obstinancy is not God’s final word, in the sense 
that from now on Jews are always unwilling and unable to repent and turn to God.”49 

28:28 Having just quoted Isaiah 6:9-10 to his audience, Paul asserts to the Roman 
Jewish leaders, “Let it be known to you therefore, that this salvation of God has been sent to 
the nations; they will also listen” (PME). Paul first going to declare the message of Yeshua to 
fellow Jews in a new location, being dismissed to degree, and then turning his attention to 
the nations at large, has been the pattern witnessed in the Book of Acts. Likewise, Paul 
turning his attention to a broader scope of people from the nations, hardly means that Paul 
would not serve or minister or be concerned about his fellow Jews (cf. Romans 9:1-3). But 

 
47 Peterson, 716. 
48 Barrett, 1245. 
49 Schnabel, 1074. 
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what makes v. 28 difficult, is not Paul’s assertion to these religious leaders, as he was 
welcoming of anyone—most especially his fellow Jews—who came to meet with him during 
his two-year imprisonment (v. 30). 

What makes v. 28 difficult has been sifting through errant opinions which assert that 
with Paul now present in the capital of the Roman Empire, there has been a salvation-
historical shift from Jerusalem to Rome, and a permanent focus from the Jewish people to 
the nations. While we might indeed expect this from the Roman Catholic tradition, 
Protestant interpreters have not at all been immune to this. The very thought of Touissaint, 
as seen in a dispensational commentary like BKCNT, is precisely this: “so it was that the 
kingdom message under God’s sovereign control went from Jew to Gentile, and from 
Jerusalem to Rome.”50 A much less blunt approach is witnessed from Barrett, who claims, 

“The most favoured nation, who of all races should have welcomed the fulfilment of 
their hope, most gladly, may reject God’s offer of salvation; others will take it up. You refuse 
to listen, but they will hear. Luke has his own kind of triumphalism, but it is the proper 
triumphalism of the word.”51 

Barrett is likely thinking of v. 28 in the sense of the Jewish people now corporately 
rejecting their Messiah, at least for some period of time, and that others from the world will 
instead have to hear about their Messiah. He does, though, make the further point of 
recognizing the place of how while “[tois ethnesin] is emphatic in its position, [this] does not 
imply that salvation is no longer available to Jews.”52 

Marshall, probably having to sort through some common Christian thinking that God 
is finished with Jerusalem and the Jews, in v. 28, only makes some slight improvement. His 
expresses the view, “Whether this is a final rejection of the Jews is doubtful. Paul’s letters 
certainly indicate that he looked for a change of heart on their part in due time (Rom. 11:25-
32)...Paul no longer feels under obligation to go ‘to the Jews first’...”53 Marshall does draw 
out readers’ attention to what Paul had written several years earlier, in what was to take 
place regarding the final restoration of Israel and consummation of the Messianic Kingdom, 
which is hardly a rejection by God of Israel proper. We should think that Marshall is 
incorrect in claiming that here, at the end of Acts, v. 28 signals the last time that the Apostle 
Paul would go “to the Jew first” (Romans 1:16) with a declaration of salvation. Gilbert does no 
better, in The Jewish Annotated New Testament, by asserting, “at least by anticipation of what 
developed later, if not in reality by the time represented in the narrative (mid-60s CE), the 
mission to the Jews is over.”54 These conclusions are just too broad, when all that has 
happened in Rome, is the common pattern that has repeated itself elsewhere for Paul in the 
Mediterranean. 

 
50 Toussaint, in BKCNT, 431; also Spencer, 248. 
51 Barrett, 1246. 
52 Ibid. 
53 Marshall, 425; also Peterson, pp 718-719. 
54 Gilbert, in Jewish Annotated New Testament, 252. 
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The good news of salvation in Israel’s Messiah is meant for all. V. 28, “Be it known 
therefore to you, that the salvation of God is sent to the Goyim. They will also listen” (HNV), 
should not be taken as a dismissal of the good news of Israel’s Messiah being declared to the 
Jewish people.55 Paul himself had told the Romans, before his arrival, that the good news 
was for the Jew first (Romans 1:16), and that any non-Jewish acceptance of the gospel, was to 
bring about a jealousy in his fellow Jews to want the blessings of salvation first intended for 
them (Romans 11:11). It is much better to approach v. 28 from the vantage point of Psalm 
67:2, “That Your way may be known on the earth, Your salvation among all nations.” God’s 
blessing of Israel proper, was surely with an intention so that the whole world might know 
of His salvation.56 A much better rendering of the clause autoi kai akousontai, is “they will 
also listen” (NASU),57 in that the declaration of Israel’s Messiah goes out to both the Jewish 
people, as well as the nations—not at all with a sharp break of the Jews rejecting their only 
chance, and now with the nations being the only ones who will hear. Yet, The Message 
paraphrase of v. 28 exactly draws this errant conclusion: 

“You've had your chance. The non-Jewish outsiders are next on the list. And believe 
me, they're going to receive it with open arms!”58 

Acts commentators are not at all ignorant of how v. 28 has been interpreted by many as 
an eschatological condemnation of the Jewish people, or some quantitative rejection of 
them. There are interpreters, who weighing through some of the common conclusions 
drawn, have tried to reorient readers’ approaches, if by any other means getting them to see 
the wider themes of Luke-Acts and how it is not so much that Paul’s fellow Jews are 
rejecting their Messiah, as much as it is that the nations are accepting Him. Willimon’s 
approach is one to be appreciated: 

“That many in Israel still reject the message about Jesus does not negate their status as 
the chief beneficiaries of that message. The mission to Israel continues throughout Acts—
Paul goes first to the Jews in Rome...There is no indication that the promises of God to Israel, 
the promises in which Luke places such great meaning, have come to an end simply because 
of the rejection by most of the recipients of those promises. The God of Luke-Acts is a 
resourceful, persistent God who does not give up easily. The words from Isaiah quoted by 
Paul do not in their original context signal the end of God’s work with intransigent Israel 
but its beginning.”59 

Barbara E. Reid, recognizing how v. 28, “Let it be known to you then that this salvation 
of God has been sent to the Gentiles; they will listen” (NRSV), can be interpreted as a final 

 
55 Cf. the observations in Stern, Jewish New Testament Commentary, pp 323-324. 
56 Schnabel, 1075. 
57 “they even will listen” (Mounce and Mounce, 586). 
58 The Phillips New Testament is only slightly better than this, having the still unfortunate, “Let it be 

plainly understood then that this salvation of our God has been sent to the gentiles, and they at least will listen to 
it!” 

59 Willimon, 189. 
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declaration of the Jewish Messiah to the Jewish people, correctly directs how Roman Jews 
dismissing Paul’s message, is no different than other Jews rejecting Paul’s message 
previously in Acts: 

“Some understand Luke to utter a final condemnation and definitive turning to the 
Gentiles in these concluding verses. More likely they should be read in the same pattern as 
occurs throughout Acts: The invitation continues to be issued to both Jews and Gentiles. The 
initial refusal of Jews opens the way for the Gentiles...Hope is always held out for all.”60 

John T. Squires, in noting that in history there will be a break between the Jewish 
Synagogue and the Messiah followers, asserts properly that this is not what is intended by 
the closing scene of the Book of Acts: 

“The movement from a predominantly Gentile audience...to an exclusively Jewish 
audience in [this] scene gives the lie to the interpretation that by the end of Acts Paul has 
turned finally and definitively away from the Jews, and fully and irrevocably toward the 
Gentiles alone. Whenever the break between Judaism and Christianity comes, it still has not 
occurred at the end of Luke’s writings.”61 

Evangelical commentators, like Bock and Witherington, do imply that there is some 
sort of narrative intention, on Luke’s behalf, in v. 28 speaking in terms of how from this 
point onward, the declaration of Israel’s Messiah will, for the most part, be issued to those of 
the nations. They are careful to say that the Jewish people are not rejected by Paul’s action, 
but their words do help contribute to the common Christian situation (which today’s 
Messianic movement is trying to fix) of almost completely leaving Israel or anything Jewish, 
off the map of faith: 

 
Darrell L. Bock: “This message of Jesus and the kingdom...is the message of salvation 
for anyone. This is what Scripture promised and God brought in Jesus. The message 
will go out even if most in Israel do not want anything to do with it. Everywhere Luke 
presents the gospel in Acts, Jews are included, even in the face of constant rejection. 
The fact that Paul will see everyone who comes to him argues for Paul continuing to 
hope for the Jewish nation. The fact that Luke records all of this shows that his view 
parallels Paul’s. Nothing precludes his going to Gentiles now, but Jews are not shut 
out.”62 
 
Ben Witherington III: “It was overwhelmingly Gentiles who would henceforth respond 
positively to the gospel. The great tragedy was that the majority of Jews continued to 
respond negatively to and even reject the message about Jesus and the kingdom. Luke 
does not compound this tragedy by suggesting at the end of his work that God had 
rejected them as well, or that the gospel should no longer be offered to all.”63 

 
60 Barbara E. Reid, “The Acts of the Apostles,” in New Interpreter’s Study Bible, 2005. 
61 John T. Squires, “Acts,” in ECB, 1265. 
62 Bock, 756. 
63 Witherington, Acts, 806. 
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The real problem, with holding to v. 28 being some decisive end for Jewish evangelism, 

is that the Apostle Paul himself never envisioned stopping in Rome. Even while holding 
some traditional presuppositions, noting the general tone of what appears in vs. 17-31 and 
Paul’s interactions with the Roman Jewish community, Marshall still has to recognize, “The 
impression conveyed is that Paul felt throughout his ministry the duty to go first to the Jews 
and that it was when they refused the message that he went to the Gentiles. All this fits in 
with the emotional expression of Paul’s feelings regarding his call in Romans 9-11.”64 Most 
important for Marshall to point out, is how “the church is on the brink of further expansion, 
with Paul’s hope of reaching Spain...Rome is a stage on the way, and not the final goal.”65 
Paul going to Rome is not the planned termination of his ministry service, and with it his 
credo of going to his fellow Jews first. 

Ajith Fernando asserts how Paul never gave up on his fellow Jews corporate, but did 
give up on specific, individual Jews, as he likely did after his meeting with a number of the 
leaders (v. 24): 

“While Paul gave up on specific Jews in his ministry when they became obstinate, he 
never gave up on the race as such. He lived with a constant ache in his heart over their 
unbelief (Rom. 9:1-3) and kept trying to do what he could to bring them to Christ.”66 

Fernando goes on to note the situation of Romans 11:11-16, observing how “in Romans 
Paul...says that when the Jews see the blessings of God coming to the Gentiles, they will be 
provoked to jealousy and turn to God (Rom. 11:11-16). In other words, Gentile Christians have 
a vital part in the process leading to the conversion of Jewish people.”67 Today’s Messianic 
movement, with what has emerged now as a dual mission of seeing Jewish people come to 
faith in Messiah Yeshua, and non-Jewish Believers appreciate and embrace their faith 
heritage in Israel and the Tanach Scriptures, consciously has Paul’s expectation of Romans 
chs. 9-11 in its horizon, and on its map of faith. For us, what Paul anticipated would happen 
is not just theory, but very much reality. 

The intention of vs. 25-28 was not to see Paul closing the door on his fellow Jews, but 
more to point out that if indeed many of his own brethren would not see Yeshua, this was 
not the end of God’s acting for humanity. Stott comments, “The terrible verses from Isaiah 6 
meant neither that no Jews were converted, nor that those Jews who believed would be 
rejected. Nevertheless, the emphasis of Luke’s conclusion is on the Gentiles who came to 
Paul, who were symbols and precursors of the vast, hungry Gentile world outside.”68 
Liberman’s words are entirely appropriate to this end: 

 
64 Marshall, 421. 
65 Ibid. 
66 Ajith Fernando, The NIV Application Commentary: Acts (Grand Rapids: Zondervan, 1998), 627. 
67 Fernando, 627; Ibid., pp 628-629 where he makes a reference to the evangelism of the Jewish people 

today, and a few observations about the contemporary Messianic Jewish movement. 
68 Stott, Acts, 400. 
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“Perhaps the main purpose of The Acts of the Emissaries has been to show that the Good 
News would spread ‘to the ends of the earth’ and permeate the Gentile peoples. 
Nevertheless, as we have just seen in the preceding verses, Jewish people continued 
accepting Yeshua as Israel’s Messiah! ADONAI had not rejected Jewish people as unworthy of 
the Gospel (Romans 11:1). Sha’ul declared that salvation was being sent to the Gentiles, and 
they would hear it. The proper perspective is this: The Good News was to move out from 
Jerusalem and from the Jewish people to the Gentiles in ‘the ends of the earth,’ that is to 
Rome and beyond. That was always God’s plan!...It was not that ‘the Jews’ were rejected, but 
that the Gentiles were accepted!”69 
 

 
29 When he had spoken these words, the Jews departed, having a great dispute among 
themselves. 30 And he stayed two full years in his own rented quarters and was 
welcoming all who came to him, 31 preaching the kingdom of God and teaching 
concerning the Lord Yeshua the Messiah with all openness, unhindered. 
 
28:29 The contents of v. 29, “After he said these things, the Jews departed, while 

engaging in a prolonged debate among themselves” (HCSB), are present in the Textus 
Receptus, and are often only referenced in a footnote among modern English versions. As 
indicated by Comfort, “It was added to fill in the narrative gap between 28:28 and 28:30. All 
modern versions except NASB and HCSB do not include it in the text. Most note it out of 
deference to the KJV tradition.”70 While v. 28, whether italicized or noted by brackets [ ] by 
the NASB/NASU and HCSB, is not authentic to Luke’s transcription, it is still what most 
probably happened as the meeting between the Apostle Paul and the Jewish leaders came to 
a close. As detailed by Barrett, this addition “indicates that Luke probably intended to 
convey—not the total and final rejection of Judaism but a people divided in their response to 
the Gospel.”71 

28:30-31 As Luke narrates the close of his second volume, it is witnessed, “And [Paul] 
lived there two whole years at his own expense, and welcomed all who came to him” (v. 30, 
RSV), this time period being sometime around 60-62 C.E. The Apostle Paul was able to have 
his own private quarters, independent from the Roman barracks, as he awaited his 
appearance before Caesar. Contributions from the congregations he had served out in the 
Eastern Mediterranean, perhaps like that given to him by the Philippians (Philippians 4:14-
17), would have been greatly appreciated. In terms of what Paul did during the two years, it 
is noted how all who came to him were welcome. In the estimation of Spencer, 

“Although Paul the prisoner does not establish a house church per se in Rome, he does 
conduct a thriving, house-based mission here similar to that carried out in other cities. This 

 
69 Liberman, pp 384-385. 
70 Comfort, 433; also Metzger, Textual Commentary, 502. 
71 Barrett, 1250. 
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one who had often proclaimed the gospel as a guest in others’ homes now ministers in the 
role of host (cf. 16.14-15, 40; 17.7; 18.3, 7-8; 20.20; 21.8-14).”72 

It is asserted in the final verse of the Book of Acts, how Paul was “preaching the 
Kingdom of God and teaching about the Lord Jesus Christ, quite openly, without 
interference” (v. 31, Lattimore). It is important to keep in mind how Paul was surely being 
monitored by whichever soldier was on watch guarding him (v. 16), but Luke states how he 
was not at all censored—“no one tried to stop him” (NLT)—from declaring the good news of 
Israel’s Messiah to whomever came to him. 

Again, while it has been customary to view the closing of the Book of Acts from the 
perspective that the God of Israel has, at least semi-permanently, transferred His focus of 
attention from the Jewish people to the nations at large, noting pantas or “all” in v. 30, 
Barrett is astute to point out, that this “would certainly not exclude either Jews or 
Gentiles.”73 Peterson most critically summarizes the inclusive, welcoming demeanor of Paul 
in Rome, directing readers’ attention not only to his ministry being a means of prophetic 
fulfillment of Tanach expectations, but also how Rome was hardly the end of the good news 
progressing forward: 

“It recalls the prophecies in Luke 2:30-32; 3:6; which predict that the messianic 
salvation will be enjoyed by Jews and Gentiles together, and suggests a fulfillment of those 
expectations. Moreover, although Rome was hardly ‘the ends of the earth’ (1:8, alluding to 
Is. 49:6), Paul’s ministry in the imperial capital is certainly portrayed as a significant step in 
the advancement of the apostolic witness to dispersed Israel and the nations.”74 

The Apostle Paul going to the city of Rome and ministering to the Believers, while 
specifically desired by him (Romans 1:13), is quantitatively indifferent than how Yeshua the 
Messiah Himself had stated, “I must preach the kingdom of God to the other cities also, for I 
was sent for this purpose” (Luke 4:43). 

In the two years noted by Luke, Paul awaited his appearance before Caesar, and 
conservatives are often agreed that this is the time when he composed the letters of 
Ephesians, Philippians, Colossians, and Philemon,75 often referred to as being the Prison 
Epistles. The Book of Acts does end abruptly, however, even with Paul recorded as being 
able to proclaim the good news of Yeshua akōlutōs: “yes, he continued to preach to them the 
kingdom of God, and to teach them about the Lord Jesus Christ, and that with perfect, 
unfettered freedom of speech” (v. 31, Williams New Testament). The thought of an 
examiner like Richard N. Longenecker, at least, is that this is to be perceived as being 
positive: 

 
72 Spencer, 245. 
73 Barrett, 1252. 
74 Peterson, 722. 
75 Consult the relevant entries in the author’s workbook A Survey of the Apostolic Scriptures for the Practical 

Messianic, for a review of how not all New Testament theologians are in agreement that Ephesians, Colossians, 
and Philemon are genuine works of the Apostle Paul during his lifetime. 
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“[I]t was Luke’s desire to close his two-volume work on this victorious note: the 
apostolic proclamation of the kingdom of God and of the Lord Jesus Christ, despite all 
difficulties and misunderstandings, had moved forward throughout the Jewish homeland 
and into the Roman Empire ‘without hindrance.’”76 

Bruce also makes the important observation of Paul’s declarations in Rome, 
“The authorities must have known what he was doing all that time, and yet they put no 

obstacle in his way. On this triumphant note, then, Acts is brought to an end. The kingdom 
of God and the story of Jesus are openly proclaimed and taught in Rome itself, under the 
complacent eye of imperial authority.”77 

While many Christians over the centuries have read the close of the Book of Acts as the 
center of God’s purpose being transferred from Jerusalem to Rome, and from the Jewish 
people to the nations at large—a much more useful approach to the Book of Acts closing in 
Rome would be from recognizing that not only has the good news of Israel’s Messiah 
reached the capital of the pagan world, making a steady influence on people across the 
Mediterranean, but that the Lord Yeshua is making gains on the Lord Caesar. 
Witherington appropriately observes, 

“[Luke] wishes to speak about the whole gospel for the whole person in the whole 
world. His is a message of universalism that rivals the claims of the emperor, not endorses 
or builds upon the latter’s claims. The kingdom of Jesus is not seen as a subset of the Roman 
Empire that fits nicely and quietly into that Empire without requiring any fundamental 
transvaluation of values.”78 

The concern of Yeshua’s Disciples at His ascension into Heaven, about Israel’s Kingdom 
being restored (1:6), is also a concern of the Apostle Paul’s own ministry (v. 20), albeit with 
this Kingdom affecting the nations as well (Romans 11:13). The record of Luke in Acts, 
ending with Paul’s arrival in Rome, serves as testimony to the reader of the ultimately 
“unmolested” (v. 31, Moffat New Testament) character of the gospel. As Witherington 
expels it, with what it took to get Paul to Rome, “Luke’s main concern is to leave the reader a 
reminder about the unstoppable word of God, which no obstacle—not shipwreck, not 
poisonous snakes, not Roman authorities—could hinder from reaching the heart of the 
Empire, and the hearts of those who dwelled there.”79 

No further canonical record exists regarding what happened to the Apostle Paul after 
Acts 28:31, but information does exist in ancient Christian materials: 

 
“Because of jealousy and strife Paul showed the way to the prize for patient endurance. 
After he had been seven times in chains, had been driven into exile, had been stoned, 

 
76 Richard N. Longenecker, “The Acts of the Apostles,” in Frank E. Gaebelein, ed. et. al., Expositor’s Bible 

Commentary (Grand Rapids: Zondervan, 1981), 9:573. 
77 Bruce, Acts, 535. 
78 Witherington, Acts, 812. 
79 Ibid., pp 815-816. 
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and had preached in the east and in the west, he won the genuine glory for his faith, 
having taught righteousness to the whole world and having reached the farthest limits 
of the west. Finally, when he had given his testimony before the rulers, he thus 
departed from the world and went to the holy place, having become an outstanding 
example of patient endurance” (1 Clement 5:6-7).80 
 
“After pleading his cause, he is said to have been sent again upon the ministry of 
preaching, and after a second visit to the city, that he finished his life with martyrdom. 
While he was a prisoner, he wrote his Second Epistle to Timothy, in which he 
mentioned his release and his impending death” (Eusebius Ecclesiastical History 
2.22.2ff).81 
 
A traditional hypothesis, held by many conservatives, is that Paul did appear before 

Caesar, was acquitted, and then continued on to Spain as he had hoped (Romans 15:24-28). It 
is held that Paul did not have too much success in Spain, perhaps because of linguistic 
challenges—but ultimately it was necessary for him to return to the East to conduct some 
pressing ministry activity, during which the Pastoral Epistles of 1&2 Timothy and Titus 
were composed, to give these two confidants of his important direction on how to regulate 
the false teachings that had circulated in Ephesus and on Crete. During a second 
imprisonment, presumably by 67 C.E., the Apostle Paul was brought to Rome, and was 
awaiting execution (2 Timothy 4:6-8).82 
 
 
 
 
 

 
80 Michael W. Holmes, ed. and trans., The Apostolic Fathers: Greek Texts and English Translations, third 

edition (Grand Rapids: Baker Academic, 2007), pp 51, 53. 
81 Eusebius of Caesarea: Ecclesiastical History, trans. C.F. Cruse (Peabody, MA: Hendrickson, 1998), 58. 
82 This is discussed in more detail in the author’s commentary The Pastoral Epistles for the Practical 

Messianic. 
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