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HEBREWS 10 
COMMENTARY 

________________________________________________________________ 
 

1 For the Law, since it has only a shadow of the good things to come and not the 
very form of things, can never, by the same sacrifices which they offer 
continually year by year, make perfect those who draw near. 
 
The main theme of Hebrews ch. 10 is the finality of Yeshua’s sacrifice for human sin, 

and how it offers something that the animal sacrifices of the Levitical order could not offer. 
For some interpreters, ch. 10 begins the last part in the series of our author’s arguments, or 
ends the section of rhetoric on Yeshua’s priesthood that began in ch. 7. 

10:1 Anyone who reads Hebrews 10:1 closely from the NASU should immediately see 
the addition of the word “only” in italics, indicating that it was not in the original source 
text: “For the Law, since it has only a shadow of the good things to come.” V. 1 actually opens 
with Skian gar echōn ho nomos tōn mellontōn agathōn, “For the law having a shadow of good 
things to come…” (KJV). The addition of the term “only” by the NASU translators is entirely 
unjustified1 (although to the NASU’s credit you can easily detect this addition, unlike some 
other versions),2 and purposefully intends to downplay the significance of the Torah, as 
though the only thing it can do is foreshadow Yeshua the Messiah and not instruct godly 
men and women in how to live in holiness. 

What can also not escape readers’ notice is how echōn is a present active participle: 
“having.” What this means is that although the Levitical priesthood and sacrificial system 
point to Yeshua’s final sacrifice (vs. 5-8)—there are still more good things to come in the 
unfolding of salvation history. A definite feature of the author of Hebrews’ argument is that 
while Yeshua is exalted at the right hand of His Father in Heaven, He still has yet to return 
with all things subjected to Himself (2:8; 10:13; cf. Psalm 8:5-7; 110:1). Nowhere does our 
author say “the Law had a shadow.” 

The Torah is described as having a skia or shadow of the good things to come. We see 
some parallels to Colossians 2:17, where the Apostle Paul says that the Biblical appointments 

 
1 Many italicized words in English Bible translations are necessary, as it is not uncommon in either Hebrew 

or Greek for a verb or an article to be understood, and as such was not transcribed by the original author. Still, 
one needs to be aware of theologically-added terms like “only” in Hebrews 10:1 (NASU) or “mere” in Colossians 
2:17 (NASU). 

2 Not using italics for added words, other major versions have “the law has but a shadow” (RSV/ESV), “The 
law is only a shadow” (NIV), or “Since the law has only a shadow” (NRSV). 
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“are a shadow of the things to come, but the substance belongs to Christ” (ESV).3 The animal 
sacrifices of the Levitical priesthood, and likewise the appointed times of Leviticus 23, can 
be rightly viewed as being the outlines or sketch of a drawing, that God wants to show His 
people. With the arrival of Yeshua, color or substance is added to the drawing, revealing our 
Heavenly Father’s great masterpiece. Alas, though, too many Christians have chosen to 
discard the outline that the Torah provides, not realizing that there is still much more of 
the drawing left to be completed. It will not be entirely completed until the redeemed enter 
into the Eternal State and New Creation. 

The second description, given by the author of Hebrews about the Torah, is that it is 
said as not having the eikōn, “the very form,” of what it describes. Our writer has previously 
detailed how the elements of the Tabernacle are to be regarded as Earthly copies of 
Heavenly originals (8:5; 9:23). Much of what the Torah communicates, in its instruction 
pertaining to the Levitical priesthood and sarificial system, involves a limited terrestrial 
shadow of a much fuller Heavenly substance. Because of the terrestrial nature of the Torah’s 
instructions regarding sacrifice, “it can never perfect the worshipers by the same sacrifices 
they continually offer year after year” (HCSB). 

There is not uniform agreement among examiners, whether or not our author’s 
reference to the Torah as having a “shadow” and “form” of the good things to come through 
Messiah Yeshua, are to be taken as synonymous. Paul Ellingworth points out, “In earlier 
Greek usage, [skia] and [eikōn] were synonyms referring to a lesser reality.”4 If the analogy 
to a work of art is accurate, then the Torah provides an Earthly sketch of the Heavenly 
reality embodied in Yeshua. This would be concurrent with Paul’s teaching in Colossians 
2:17 that the “substance” (Grk. sōma), of the appointed times and various Torah practices, is 
to be found in the Messiah. F.F. Bruce summarizes what our author, and what Paul says, 
indicating, “both writers think of Christ and his new order as the perfect reality to which 
the earlier ordinances pointed forward.”5 As Messianic Believers desiring to see the Torah 
as pointing to people requiring Yeshua as Redeemer (cf. Galatians 3:24; Romans 10:4), we 
should have no problem with these words. 

Some have noted that there are hints to Platonic influence in our author’s vocabulary, 
by his usage of tēn eikona tōn pragmatōn, rendered as “the very form of things” (NASU) or 
“the true form of these realities” (RSV/NRSV/ESV). We see a slight parallel between his 
words and what is seen in Plato’s Cratylus, in his description of the manufacture of shuttles, 
or the frame off of which a shoe or article of clothing is made. In Plato’s work, Socrates is 
accredited with saying, “And whatever shuttles are wanted, for the manufacture of 
garments, thin or thick, of flaxen, woollen, or other material, ought all of them to have the 
true form of the shuttle; and whatever is the shuttle best adapted to each kind of work, 

 
3 Consult the author’s article “Does the New Testament Annul the Biblical Appointments?” (appearing in 

Torah In the Balance, Volume I). 
4 Ellingworth, 490. 
5 Bruce, Hebrews, 235. 
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that ought to be the form which the maker produces in each case.”6 If indeed our author is 
employing some Hellenistic philosophical language, he does so only in the broadest of 
terms, as he makes a general statement on how the true form of things in the Torah is found 
in Yeshua. This is a statement that anyone in the First Century, Jewish or non-Jewish, 
needed to understand—and our author is certainly not writing exclusively to Jews in his 
letter. 

The second half of v. 1 states that the Torah “can never, by the same sacrifices which 
they offer continually year by year, make perfect those who draw near.” This is because the 
Torah’s sacrifices cannot offer complete perfection, meaning total reconciliation between 
human beings and their Creator. It is clear that some kind of cleansing could be offered to 
individuals in the Torah, as is easily attested by Leviticus 16:30: “for it is on this day that 
atonement shall be made for you to cleanse you; you will be clean from all your sins before 
the LORD.” However, our author says that a sacrifice offered “year after year” (RSV) does not 
have the power to permanently perfect, because of the very fact that it must be offered 
again. At best, only a temporary covering is available for the sinner. David A. deSilva fairly 
summarizes what our writer is trying to say: 

“The author of Hebrews might concede that the rites ‘repair’ the relationship but 
would assert that they do not particularly improve the relationship…Yom Kippur 
perpetuated the limited, graded access to God prescribed by Torah, but it never served to 
breach the barriers that separated Israel from God.”7 

The Torah on its own “can never bring the worshippers to perfection for all time” 
(NEB) or “never decisively purge” (WBC)8 them from their sin. That is why the need for 
Yeshua is so great, not only in a world today that is fallen and has largely rejected Him, but 
even in a Messianic community, which at times, can forget or underemphasize who He is 
and what He has done. 
 

 
2 Otherwise, would they not have ceased to be offered, because the worshipers, 
having once been cleansed, would no longer have had consciousness of sins? 3 But 
in those sacrifices there is a reminder of sins year by year. 4 For it is impossible 
for the blood of bulls and goats to take away sins. 
 
10:2 If the Torah’s sacrifices could have offered permanent atonement, then these 

sacrifices would have ceased to be offered a very, very long time ago—a minimum of 1,300 
years for Hebrews’ original audience. Our author says that “these sacrifices would surely 
have ceased to be offered, because the worshippers, cleansed once for all, would no longer 

 
6 Plato: Cratylus, trans. Benjamin Jowett. Accessible online at 

<http://classics.mit.edu/Plato/cratylus.html>. 
7 deSilva, pp 318-319. 
8 Lane, 47b:253. 
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have any sense of sin” (REB). He employs the term hapax, “once,” which he has used 
previously to describe the finality of Yeshua’s sacrifice as atonement for sin (9:7, 26, 27, 28). 
Animal sacrifices are incapable of permanently atoning for a human who is made in God’s 
image; all they can do are remind someone of how sinful he or she is. Donald Guthrie points 
out how the sacrificial system “was never able to achieve a complete removal of sins, which 
could be voluntarily accomplished only by a perfect human, in contrast to an animal, 
sacrifice.”9 

While the Day of Atonement motif features prominently from ch. 9 previously, the 
author of Hebrews, closing his remarks about animal sacrifice, is probably now shifting his 
speech to a more general view of such sacrifices with Yom Kippur in view, but not 
exclusively. Ellingworth states, “The author…is thinking here of the total effect of sins on 
people in their relation to God,”10 and Yom Kippur was certainly not the only time when 
important sacrifices were offered, reminding Israel of its sin. 

10:3 In any of the animal sacrifices of the Torah, whether performed on the Day of 
Atonement or not, “a remembrance again [is] made of sins every year” (KJV). Our author 
employs anamnēsis, “a calling to mind, recollection” (LS).11 It is employed elsewhere in the 
Apostolic Scriptures in reference to Yeshua’s Last Seder meal, and with His followers 
remembering Him in the bread and wine (Luke 22:19; 1 Corinthians 11:24-25). When people 
are given a continual reminder of their sins, they are given two distinct choices, both 
attested in the Tanach: 

1. People have the option of remembering their mistakes and not 
repeating them: “Remember, do not forget how you provoked the LORD 
your God to wrath in the wilderness; from the day that you left the land of 
Egypt until you arrived at this place, you have been rebellious against the 
LORD” (Deuteronomy 9:7). 

2. People have the option of persisting in their sinful behavior: “Yet she 
multiplied her harlotries, remembering the days of her youth, when she 
played the harlot in the land of Egypt” (Ezekiel 23:19). 

10:4 The animal sacrifices offered every year, either at Yom Kippur or at other specified 
times, can only remind readers of the Scriptures, of how sinful they are in view of a holy 
God. The author of Hebrews says that these sacrifices are incomplete because “it is not 
possible that the blood of bulls and goats could take away sins” (NKJV). The term adunatos 
actually can mean “lacking capability in functioning adequately, powerless, impotent” 
(BDAG).12 It would not be a stretch to render our writer’s words as “it is powerless for the 
blood of bulls and goats to take away sins.” This is not because some temporary covering 

 
9 Guthrie, Hebrews, 203. 
10 Ellingworth, 495. 
11 LS, 59. 
12 BDAG, 22. 
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could come as a result of the animal sacrifices—but permanent atonement cannot be 
found in them. 

Many Jews in the First Century acknowledged that the Temple’s sacrifices could not 
offer final redemption. Bruce points out, “In the closing years of the Second Temple, there 
were many pious Jews who, while paying lip-service to the sacrificial cultus and indeed 
participating in it according to the law, yet realized that this was not the means by which sin 
could be removed.”13 The Qumran community, in particular, believed in some form of 
permanent redemption without the need of animal sacrifices as attested by the following 
quote from The Community Rule: 

“When these become members of the Community in Israel according to all these rules, 
they shall establish the spirit of holiness according to everlasting truth. They shall atone for 
guilty rebellion and for sins of unfaithfulness, that they may obtain loving-kindness for the 
Land without the flesh of holocausts and the fat of sacrifice” (1QS 9.4).14 

The problem with the quote here in the DSS is not that the Qumran community saw a 
final redemption without the need for animal sacrifice. It is the fact that it says “They shall 
atone,” meaning members of their community. It is not impossible to conclude that some of 
Hebrews’ target audience was falling prey to arguments such as these, which would be very 
tempting to those seeing the start of the rebellion against Rome. Rather than believe in the 
final work of Yeshua, how easily could some have thought that final redemption to Israel 
could be brought (or even fought) via a human work? This is why our author is so disturbed 
at those who will hear his message: many are forgetting the final atonement of Yeshua. 

Of course, Bible readers will encounter statements in the Tanach which acknowledge 
how animal sacrifices cannot offer final redemption. The author of Hebrews is not simply 
going to make statements to the effect that “the blood of bulls and goats is powerless to take 
away sins,” without particularizing some specific examples of those who agree with him. 
 

 
5 Therefore, when He comes into the world, He says, “SACRIFICE AND OFFERING YOU 
HAVE NOT DESIRED, BUT A BODY YOU HAVE PREPARED FOR ME; 6 IN WHOLE BURNT OFFERINGS 
AND sacrifices FOR SIN YOU HAVE TAKEN NO PLEASURE. 7 THEN I SAID, ‘BEHOLD, I HAVE COME 
(IN THE SCROLL OF THE BOOK IT IS WRITTEN OF ME) TO DO YOUR WILL, O GOD’” [Psalm 40:6-8, 
LXX]. 
 
10:5-6 In vs. 5-7 our writer quotes from Psalm 40:6-8, substantiating his claim that the 

sacrificial system of the Torah could not bring final redemption (v. 4). He applies these 
verses as Yeshua speaking them (instead of David), indicating that these were things that 
He accomplished during His Earthly ministry. Anti-missionaries commonly point out some 
of the noticeable differences that exist between the Hebrew MT of Psalm 40:6-8, and our 

 
13 Bruce, Hebrews, 238. 
14 Vermes, 110. 
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author’s quotation here. Once again, we have to keep in mind how the author of Hebrews 
uses the distinct nuances of the Greek Septuagint, his primary Bible, to make an important 
theological point about Yeshua. The following is Psalm 40:6-8, as seen in both in the MT and 
LXX: 

 
PSALM 40:6-8 (MT) PSALM 40:6-8 (LXX) 

 
Neither feast-offering nor meal-offering 
did You desire, but You opened ears for 
me; burnt-offering and sin-offering You 
did not request. Then I said, “Behold I 
have come!” with the Scroll of the Book 
that is written for me. To fulfill Your will, 
my God, do I desire, and Your Torah is in 
my innards (ATS). 
 

 
Sacrifice and offering thou wouldest 
not; but a body {ears} hast thou 
prepared me: whole-burnt-offering 
and sacrifice for sin thou didst not 
require. Then I said, Behold, I come: in 
the volume of the book it is written 
concerning me, I desired to do thy will, 
O my God, and thy law in the midst of 
mine heart (LXE). 
 

 
zevach u’minchah lo-chaftzta oznayim 
karita li olah v’chata’ah lo sha’alta. az 
amar’ti hinnei-va’ti b’megillat-seifer katuv 
‘alai. l’asot-retzon’kha Elohai chafatzti 
v’toratekha b’tok m’ai 

 

 
thusian kai prosphoran ouk ēthelēsas ōtia 
de katērtisō moi holokautōma kai peri 
hamartias ouk ētēsas tote eipon idou hēkō 
en kephalidi bibliou gegraptai peri emou. 
tou poiēsai to thelēma sou ho Theos mou 
eboulēthēn kai ton nomon sou en mesō tēs 
koilias mou 
 

 
The Hebrew oznayim karita, while frequently rendered as “My ears you have opened” 

(NASU), more literally means “thou hast dug open my ears” (JBK). The verb karah, 
appearing the Qal stem (simple action, active voice), means “to hollow out, dig” (HALOT),15 
so by extension to “dig one’s ears” can mean either to open them, or even prepare them. The 
main edition of the LXX used today, edited by Alfred Rahlfs, has ōtia de katērisō, meaning 
“ears prepared.” This would be a somewhat literal translation of the Hebrew MT, but Rahfls 
notes in his footnotes how the word sōma, meaning “body” appears in both LXX(a) and 
LXX(b),16 the two major versions of the Septuagint extant in First Century Diaspora 
Judaism, which undoubtedly provides an interpretive paraphrase of Psalm 40:6-8. William 
L. Lane observes, “The Greek translators appear to have regarded the Heb. expression as an 
example of the part for the whole and translated the text in terms that express the whole for 

 
15 HALOT, 1:496. 
16 Alfred Rahlfs, ed., Septuaginta (Stuttgart: Deutsche Bibelgesellschaft, 1979), 2:41. 
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the part.”17 Our author’s acquaintance with either LXX(a) or LXX(b) seems apparent, as v. 5 
says, sōma de katērtisō moi. The author of Hebrews says that Yeshua’s physical body offered 
up is the acceptable substitute for the animal sacrifices of the Torah. 

We see an important parallel between what the Psalmist says and Isaiah 50:4, which 
may describe the work of Messiah Yeshua: “The Lord GOD has given Me the tongue of 
disciples, that I may know how to sustain the weary one with a word. He awakens Me 
morning by morning, He awakens My ear to listen as a disciple.” We also see an important 
parallel between the Psalmist’s words, “Behold, I come; in the scroll of the book it is written 
of me” (Psalm 40:8), and Ezekiel 2:9: “Then I looked, and behold, a hand was extended to 
me; and lo, a scroll was in it.” This is all imagery used to convey that God’s servants are 
handed a Divine assignment from Him evident in His Scriptures—which would be surely 
true of the Servant of Servants, sent to Earth to accomplish the Father’s work of final 
redemption. 

Our author details how the Levitical sacrificial system of the Torah was incomplete, 
describing the general sacrifices, offerings, burnt offerings, and sin offerings that it 
specifies. As Lane directs us, “In developing this point the writer makes effective use of 
homeletical midrash, citing an OT text and commenting upon it…to demonstrate that it had 
been prophesied in Scripture that God would accord superior status to a human body as the 
instrument for accomplishing his will over the sacrificial offerings prescribed by the law.”18 
There are many references in the Tanach that parallel our author’s summation of the 
incomplete nature of animal sacrifice: 

 

 
17 Lane, 47b:255. 
18 Ibid., 262. 
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HEBREWS 10:5-6 PARALLEL TANACH VERSES 

Therefore, when He comes into 
the world, He says, “SACRIFICE AND 
OFFERING YOU HAVE NOT DESIRED, BUT 
A BODY YOU HAVE PREPARED FOR ME; 
IN WHOLE BURNT OFFERINGS AND 
sacrifices FOR SIN YOU HAVE TAKEN 
NO PLEASURE.” 

 
Samuel said, “Has the LORD as much 
delight in burnt offerings and 
sacrifices as in obeying the voice of the 
LORD? Behold, to obey is better than 
sacrifice, and to heed than the fat of 
rams (1 Samuel 15:22). 
 
For You do not delight in sacrifice, 
otherwise I would give it; You are not 
pleased with burnt offering (Psalm 
51:16). 
 
To do righteousness and justice is 
desired by the LORD more than 
sacrifice (Proverbs 21:3). 
 
“What are your multiplied sacrifices to 
Me?” says the LORD. “I have had 
enough of burnt offerings of rams and 
the fat of fed cattle; and I take no 
pleasure in the blood of bulls, lambs or 
goats” (Isaiah 1:11). 
 
What right has My beloved in My 
house when she has done many vile 
deeds? Can the sacrificial flesh take 
away from you your disaster, so that 
you can rejoice? (Jeremiah 11:15). 
 
For I delight in loyalty rather than 
sacrifice, and in the knowledge of God 
rather than burnt offerings (Hosea 
6:6). 
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“I hate, I reject your festivals, nor do I 
delight in your solemn assemblies. 
Even though you offer up to Me burnt 
offerings and your grain offerings, I 
will not accept them; and I will not even 
look at the peace offerings of your 
fatlings. Take away from Me the noise 
of your songs; I will not even listen to 
the sound of your harps. But let justice 
roll down like waters and 
righteousness like an ever-flowing 
stream. Did you present Me with 
sacrifices and grain offerings in the 
wilderness for forty years, O house of 
Israel? You also carried along Sikkuth 
your king and Kiyyun, your images, 
the star of your gods which you made 
for yourselves. Therefore, I will make 
you go into exile beyond Damascus,” 
says the LORD, whose name is the God 
of hosts (Amos 5:21-27). 
 

 
The previous chart demonstrates how God has felt throughout the centuries of Ancient 

Israel, in regard to many of those who made sacrifices to Him. Isaiah 1:11 may summarize all 
of these thoughts best, saying, “The multitude of your sacrifices—what are they to me?” 
(NIV). The problem here is not that God made a mistake in establishing the Levitical 
priesthood or its sacrificial system, but the people who were to follow it and be served by it, 
significantly abused it and the sacrifices lost their meaning. Notice that God calls these 
things “your multiplied sacrifices,” rov-zivchei’khem, placing the burden of proof on those 
who performed them: human beings. This is why animal sacrifices are not enough to totally 
satisfy God, and a Greater Sacrifice was required. Lane explains, “the writer of Hebrews 
recognizes the figure of the transcendent Son of God who became man in order to fulfill the 
divine purpose for the human family.”19 

Before we automatically assume that our author’s words are given solely against Jewish 
Believers who are wavering in their faith in Yeshua, the theme of animal sacrifice equally 
played a role for many non-Jewish Believers as well. IVPBBC points out, “Everyone in the 
ancient world, whether they had visited Jerusalem’s temple or not, was familiar with animal 
sacrifices, which were a standard part of religion.”20 Ancient Greeks and Romans, who 

 
19 Ibid., 263. 
20 Keener, 669. 
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while being pagans, had a far better understanding of the role of animals sacrificed, than 
modern people do. Some of the non-Jewish Believers in Hebrews’ audience may have been 
entertaining ideas similar to the Jewish Believers teetering on denying Yeshua, only 
transferring their experience in the pagan temples to a new experience connected to the 
Jewish Diaspora view of sacrifice. 

Yeshua the Messiah had to come and provide the sacrifice in Himself that the animal 
sacrifices could not fully offer—and He willingly offered Himself as the Gospels plainly attest: 

 
“Father, if You are willing, remove this cup from Me; yet not My will, but Yours be 
done” (Luke 22:42). 
 
“Yeshua said to them, ‘My food is to do the will of Him who sent Me and to accomplish 
His work’” (John 4:34). 
 
Our Heavenly Father was not interested in receiving animal sacrifices that were not 

offered by the proper people with the right attitude—especially when the appointed time 
came for the Messiah to arrive. Yeshua, the Son, came to perform His Father’s will as the 
author of Hebrews writes, “Behold, I have come to do your will, O God, as it is written of me 
in the scroll of the book” (ESV). Our writer stops short his quote of Psalm 40:6-8, which in v. 
8 fully reads as “I delight to do Your will, O my God; Your Law is within my heart.” This is 
not because the author of Hebrews believes the Torah is unimportant—on the contrary, He 
emphasizes the significance of the Torah’s instruction to be supernaturally transcribed on 
men and women, as part of the New Covenant previously (8:8-12)—which he will repeat 
again in vs. 16-17. But his emphasis here is on the willingness for Yeshua to die for fallen 
humanity in complete obedience to His Father’s will (Grk. thelēma). 

Doing the Father’s will for Yeshua did not mean that Yeshua came to abolish the Law, 
but rather that He came to emulate it properly for His followers (cf. Matthew 5:16-19). It is 
amazing how many Christian scholars actually see this point. Bruce validly writes that 
Yeshua’s “life would accordingly be the active counterpart of the written law; the will of 
God, which was set down in the ‘scroll of the book,’ would be equally manifested in his 
obedience.”21 This is interesting because when the Psalmist remarks “in the volume of the 
book it is written of me” (Psalm 40:8, Amplified Bible), and it is applied to Yeshua, how 
many people fail to see the Torah’s commandments embodied in the life and ministry of 
Yeshua? 

Ellingworth actually remarks, “The psalmist means to replace the old cultic system 
with a life of obedience to the Mosaic Law.”22 This is to mean that obedience to God’s Law as 
an individual is more important than sacrifices offered for God’s corporate people. Yet, 
Ellingworth and many others, sadly, do not see the author of Hebrews applying Psalm 40:8 

 
21 Bruce, Hebrews, 242. 
22 Ellingworth, 505. 
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as a statement in support of Torah observance. They see our author applying “as a narrower 
antithesis.”23 Yet, is this something that can be legitimately supported, given his words of 
vs. 15-17? 
 

 
8 After saying above, “SACRIFICES AND OFFERINGS AND WHOLE BURNT OFFERINGS AND 
sacrifices FOR SIN YOU HAVE NOT DESIRED, NOR HAVE YOU TAKEN PLEASURE in them” [Psalm 
40:6] (which are offered according to the Law), 9 then He said, “BEHOLD, I HAVE 
COME TO DO YOUR WILL” [Psalm 40:8]. He takes away the first in order to establish 
the second. 10 By this will we have been sanctified through the offering of the 
body of Yeshua the Messiah once for all. 
 
10:8 The author of Hebrews includes some partial quotes from Psalm 40:6 in vs. 8-9, 

only repeating the previous points made in vs. 6-7. He probably does this to emphasize that 
his key point is that the Father is not that interested in animal sacrifices for the covering of 
sin, when the perfect sacrifice has been made by Yeshua via His own body. Hebrews ch. 9 
has previously just addressed the cultic rituals of the former Levitical priesthood, which our 
writer summarizes here once again. He does interject the statement that these things “are 
offered in accordance with the Torah” (CJB), kata nomon, not to somehow say that the Law of 
Moses is invalid or insignificant, but to more emphasize what was previously 
communicated in how the Torah has a shadow of the good things to come (v. 1). The Torah’s 
sacrifices as external rituals, to be sure, are entirely inadequate to offer the final atonement 
that Yeshua’s sacrifice has definitively provided. 

10:9-10 V. 9 can be a cause of considerable confusion for many who fail to read it 
without any Torah background. The RSV says that God “abolishes first in order to establish 
second.” With the animal sacrifices of the Torah in view, it is important to recognize how 
the verb anaireō would mean “to get rid of by execution, do away with, destroy” (BDAG),24 
perhaps involving “to get rid of someone by execution, often with legal or quasi-legal 
procedures” (Louw-Nida Lexicon).25 It is only with the Messiah Yeshua’s sacrifice made 
upon the tree at Gologtha, that the second can actually be established. The Father has 
effectively “killed” (“takes away,” HCSB) the continued viability of the first order of 
sacrifices by the death of His Son, so the second order of the Son’s single sacrifice can stand. 

The Greek of 9b actually says anairei to prōton hina to deuteron stēsē, with no nouns or 
pronouns specifically associated with “first” or “second.” Bruce indicates, “The ordinal 
numbers ‘first’ ([prōtos]) and ‘second’ ([deuteros]) are neuter here; no particular substantive 
is understood with them. ‘The first’ is the old sacrificial system; ‘the second’ is our Lord’s 

 
23 Ibid. 
24 BDAG, 64. 
25 BibleWorks 8.0: Louw-Nida Lexicon. 
Cf. Luke 23:32; Acts 10:39; 13:28 where Yeshua’s execution is detailed. 
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perfect self-dedication to do the will of God.”26 The Phillips New Testament paraphrase of 9b 
is not that too far off the mark: “he is dispensing with the old order of sacrifices, and 
establishing a new order of obedience to the will of God.” 

There are various interpreters, who have tended to favor the Torah being a thing of 
past history for God’s people, yet who still have to recognize that the “first” and “second” of 
9b regard the Levitical service and sacrifices contrasted to Yeshua’s service and final 
sacrifice. deSilva is one who describes, “…a ‘first’ grouping of rites that God neither wants 
nor finds pleasure in (the animal sacrifices, the ‘blood of bulls and goats’) [is contrasted to] a 
‘second’ rite that speaks now of Jesus’ presentation of his own body as the means for 
effecting God’s will.”27 Lane offers a good rendering of 9b in WBC as “he does away with the 
first arrangement in order to confirm the validity of the second.”28 

The result of Yeshua the Messiah offering up Himself for sinful humanity is quite 
important indeed: “By this will we have been sanctified through the offering of the body of 
Yeshua the Messiah once for all” (v. 10). Even though the Levitical priesthood and sacrifices 
may soon be gone for Hebrews’ First Century audience, this would not be substantial 
justification for them to just completely ignore the Torah and its code of conduct. While he 
unfortunately uses language such as “superseded” and “abolished,” Bruce’s overall 
conclusions on v. 9, obviously having to factor in Psalm 40:8, are not at all incorrect. With 
the completion of Yeshua’s sacrifice, the New Covenant (vs. 16-17) can be enacted within the 
lives of the redeemed, and they can truly appreciate the value of God’s Torah: 

“The sacrifices in which God is said to take no pleasure are the sacrifices prescribed by 
the ancient cultic law of Israel; now that cultic law is to be superseded by a new order, 
inaugurated by Christ’s perfect obedience to the will of God…[T]he old order is abolished; in 
the second the new is established. The terms of the new covenant include the provision that 
God’s law will henceforth be engraved in his people’s hearts; and it was supremely fitting 
that this should be preeminently true of him through whose obedience and blood the new 
covenant has been ratified.”29 

The Torah is surely to be regarded and highly valued as instruction for all born again 
Believers, but it must be understood in the light of Yeshua’s final sacrifice for sinners. Those 
who have received the Messiah into their lives do not need animal sacrifices to cover their 
sin, and for many within Hebrews’ First Century audience the vitality of the animal 
sacrifices needed to be effectively killed off (anaireō) in their minds. Vs. 9-10 once again 
confirm the rightful transfer of the Levitical priesthood and animal sacrifices to Yeshua’s 
priesthood and final sacrifice, inaugurating the era of the New Covenant. 
 

 

 
26 Bruce, Hebrews, 243 fn#48. 
27 deSilva, Hebrews, 322. 
28 Lane, 47b:254. 
29 Bruce, Hebrews, pp 242-243. 
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11 Every priest stands daily ministering and offering time after time the same 
sacrifices, which can never take away sins; 12 but He, having offered one sacrifice 
for sins for all time, SAT DOWN AT THE RIGHT HAND OF GOD [Psalm 110:1], 13 waiting 
from that time onward UNTIL HIS ENEMIES BE MADE A FOOTSTOOL FOR HIS FEET [Psalm 
110:1]. 14 For by one offering He has perfected for all time those who are 
sanctified. 
 
10:11-13 V. 11 says that “Day after day every priest stands and performs his religious 

duties; again and again he offers the same sacrifices” (NIV), speaking of the fact that the 
work the Levitical, human priests perform, cannot bring final redemption. This goes back to 
our author’s previous words in v. 2, because if the animal sacrifices of the Torah could 
provide a permanent covering, they would only have had to be offered a single time, and 
then never again. Yet, Yeshua is attested in v. 12a to have “offered for all time a single 
sacrifice for sins” (RSV). Concurrent with this, our author once again quotes from the 
venerable Psalm 110:1, indicating that Yeshua has sat down at His Father’s right hand, and is 
presently waiting to return to Earth to defeat His enemies (vs. 12b-13). Bruce fairly 
summarizes, “Christ...by his self-oblation has accomplished once for all what generations of 
Levitical sacrifices had never done...The sacrifice of Christ has purified his people from the 
moral defilement of sin and assured them of permanent maintenance in a right relationship 
with God.”30 

10:14 Yeshua’s single sacrifice has brought a permanent perfection to the saints that 
the sacrifices offered over and over again by the Levitical priesthood could not bring. This 
perfection is a permanent action, seen in the perfect verb teteleiōken, whereas being made 
holy or sanctified is a continual action performed upon Believers by the Spirit, seen in the 
present passive participle hagiazomenous. The ESV captures the verb tenses a little better: 
“by a single offering he has perfected for all time those who are being sanctified.” 
Ellingworth also might clarify for you what the “perfection” brought actually concerns: 
“[teleioō] implies the fulfillment of the...goal, namely an access to God which was formerly 
open only to the high priest.”31 Our author, somewhat repeating what he has stated earlier 
(8:8-12), will once again assert how Yeshua’s work has inaugurated the New Covenant (vs. 
15-17). 
 
 
 
 
 

 

 
30 Ibid., pp 246, 247. 
31 Ellingworth, 511. 
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15 And the Holy Spirit also testifies to us; for after saying, 16 “THIS IS THE COVENANT 
THAT I WILL MAKE WITH THEM AFTER THOSE DAYS, SAYS THE LORD: I WILL PUT MY LAWS UPON 
THEIR HEART, AND ON THEIR MIND I WILL WRITE THEM,” He then says, 17 “AND THEIR SINS 
AND THEIR LAWLESS DEEDS I WILL REMEMBER NO MORE” [Jeremiah 31:34]. 18 Now where 
there is forgiveness of these things, there is no longer any offering for sin. 
 
10:15 The key for the redeemed in Yeshua, to attaining ultimate perfection, is going to 

be found in being continually sanctified—and in vs. 15-18 the author of Hebrews details the 
means of how born again Believers are to be sanctified. In fact, he considers it so important 
for his audience to understand, that he specifies, “The Holy Spirit…testifies to us about this” 
(NIV). So, what he communicates—particularly in terms of the role that the Torah or Law of 
Moses is to play in Believers’ lives—cannot be so casually dismissed, as he will repeat 
Jeremiah 31:33-34. What was promised in the past by God is now to be realized in the present. 
Lane, quite notably, states, “What was a future expectation in the time of Jeremiah has 
become a present reality as a result of the event of Christ’s death on the cross.”32 

10:16-17 Hebrews 10:16-17 repeats a quotation from Jeremiah 31:33-34, even though it is 
a bit shorter than what was quoted previously in Hebrews 8:7-13. Ellingworth labels this 
section as “The new covenant again.”33 Prior to this second quotation of Jeremiah 31:33-34, 
the author of Hebrews has just asserted that Yeshua’s single offering of Himself has taken 
away sins (vs. 11-12a), and that He has sat down at the right hand of His Father in Heaven, 
supreme, waiting for His return to Earth to finally defeat His enemies (vs. 12b-13). 

While the previous quotation of Jeremiah 31:31-34 in Hebrews 8:7-13 serves to establish 
how Yeshua’s Melchizedkian priesthood has inaugurated the era of New Covenant, the 
quotation we see here further considers how Yeshua’s offering up of Himself has 
inaugurated the New Covenant and the permanent forgiveness of sins now available for 
people (v. 14). 

Hebrews 10:16-17 only offers selective quotations from Jeremiah 31:33-34, partially 
because a longer quote has been offered previously (8:8-12). Leon Morris considers how 
“most commentators think the writer is here quoting from memory and giving the general 
sense of Jeremiah’s words.”34 The only major change that is actually made by the author, 
perhaps writing from memory, is his usage of “with them” (pros autous) instead of “THE 
HOUSE OF ISRAEL AND...THE HOUSE OF JUDAH” (8:10). In 16a the author writes, “THIS IS THE 
COVENANT THAT I WILL MAKE WITH THEM AFTER THOSE DAYS, SAYS THE LORD,” as Yeshua’s single 
sacrifice has started the era of the New Covenant, the main substance of which is detailed in 
Hebrews 10:17. 

We should not read too much into the author of Hebrews only using “with them” in v. 
16. In Ellingworth’s estimation, this may have been done to emphasize the broad-sweeping 

 
32 Lane, 47b:268. 
33 Ellingworth, 512. 
34 Morris, in EXP, 12:102. 
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effects of the New Covenant, lest anyone think that the New Covenant was only promised to 
Jews and Israelites. He comments, “in v. 16a, [tō oikō Israēl] is replaced by [pros autous], 
thereby making it easier to apply the text to readers some of whom may be gentiles...There 
is, however, no discontinuity between the old Israel and the new; indeed, such language is 
never used in Hebrews.”35 At the same time, given the fact that non-Jewish Believers are 
considered a part of the community of Israel (Ephesians 2:11-12; 3:6) in Messiah, and since 
this is a repetition of a previously quoted passage, the readers or audience already know 
whom the “with them” (8:10) pertains to. Our author is more concerned about the essential 
reality of the New Covenant here, and less concerned with the people to whom it was 
originally promised. The New Covenant affects everyone. 

If the author of Hebrews really wanted to express complete discontinuity between 
Yeshua’s Melchizedkian priesthood, the previous Levitical priesthood, and the Torah or Law 
of Moses—treating the Law as being totally abolished—then given the shortening of 
quotations here in vs. 16-17, he could have skipped over the reference seen to “laws” and 
gone right to the New Covenant’s promise of forgiveness. But this is not something the 
author of Hebrews does. After affirming the New Covenant that the Lord will make, he 
affirms what He has spoken: “I WILL PUT MY LAWS UPON THEIR HEART, AND ON THEIR MIND I WILL 
WRITE THEM” (16b). The fact that the Lord is going to write His laws onto the hearts of His 
people, immediately after His promise of a New Covenant is asserted, is pretty significant to 
just overlook. And do recall that the author of Hebrews recognizes that it is the Holy Spirit 
speaking this (v. 15), as opposed to just a human man like Jeremiah. Bruce further describes, 

“The new covenant, according to Jeremiah’s prophecy, not only involved the 
implanting of God’s laws, together with the will and power to carry them out, in the hearts 
of his people; it also conveyed the assurance that their past sins and iniquities would be 
externally blotted out.”36 

The Levitical priesthood was put in place to deal with the transgression of God’s laws, 
and so the question can be asked: With permanent atonement now in place by Yeshua’s 
sacrifice, has God’s standard of holiness in the Torah been nullified as well? Lane considers 
vs. 14-18 to regard how “the old cultus and the law that prescribed it have been set aside,”37 
although his reference to “the law that prescribed it” could be viewed as only pertaining to 
the Levitical priesthood and Tabernacle, and not the Torah as a whole. deSilva observes how 
the previous state of continually offering the Levitical sacrifices, “necessitated the new 
covenant with its new rites.”38 But what are those new rites? 

According to the author of Hebrews, the rites of the New Covenant compose the “laws” 
of God. Even if we consider these “laws” to basically be the Torah written onto the hearts of 
His people, excluding the added commandments regulating the Levitical service (cf. 

 
35 Ellingworth, 513. 
36 Bruce, Hebrews, pp 247-248. 
37 Lane, 47b:270. 
38 deSilva, Hebrews, 324. 
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Galatians 3:19)—that is still a considerable bulk of the Law! Yet all deSilva can define as the 
so-called new rites of the New Covenant is “the inscribing of the way of God upon the 
heart—[which is] fulfilled in Christ’s ministry.”39 I do not disagree with this, as Believers 
surely are to emulate Yeshua’s ministry and obedience to the Father. The problem is that 
many interpreters and commentators leave out the specifics of what this means, and they 
fail to define what it means for the “laws” of God to be written on the hearts of the 
redeemed. The author of Hebrews surely expected “laws” to be principally understood as the 
Lord’s high standard of ethics and morality delivered in the Torah, and how responsible 
people are to conduct themselves—especially considering how permanent atonement has 
been offered, cleansing the conscience (cf. 9:9, 14; cf. 12:24). Further in v. 24, the author will 
admonish his audience to perform good works, a major part of being made holy or sanctified 
(v. 14). Such good works of helps and service are those first required of God’s people in the 
Torah. 

Every Hebrews commentator has to deal with the claim that the New Covenant 
involves the writing of the laws of God onto the hearts of those redeemed by the work of 
Yeshua, even though what such “laws” really are often remain quite vague for them. About 
as negative as the comments get in regard to this, is a little disparaging of Jewish tradition as 
seen by Lane. He thinks, “the people of God are no longer confronted by an exterior law. It 
may also suggest that God’s word will no longer be carried in phylacteries upon the head 
and arms (Exod 14:16; Deut 6:8; Matt 23:5) precisely because it is impressed upon the center 
of human volition.”40 I do not think any of us can honestly disagree with how the New 
Covenant does have more of an emphasis of impressing the message of God’s 
commandments onto the human psyche, than what preceded it in the past when it could at 
most be placed on durable stone. The challenge is that the Jewish tradition of wrapping 
tefillin every day is just as outward a rite as is Christian communion, which evangelical 
commentators are not going to look at negatively. And today, wearing a What Would Jesus 
Do? bracelet is not quantitatively different from the command to physically bind God’s 
Word on the hand.41 

The purpose of the author of Hebrews appealing to the New Covenant promise is that 
the sacrifices of the Levitical priesthood could not offer the permanent forgiveness that 
Yeshua’s sacrifice now provides. This is not something in discontinuity with the Torah, 
precisely because the New Covenant involves the writing of the Torah onto the hearts of 
God’s people. And, even those, who fall into the paradigm of thinking that the Torah has 
somehow been done away with or abolished by Yeshua’s Melchizedkian priesthood, still 

 
39 Ibid., 327. 
40 Lane, 47b:268. 
Further, Lane, 47b:268-269 seems to frown on any kind of continued remembrance of the Day of 

Atonement. 
41 Religious Jews typically only wrap tefillin during their morning prayers. Ironically, those who wear 

WWJD bracelets often do so all the time, including during their sleep and possibly even when they bathe. 
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have to recognize how the overall issue being considered is not the Law—but how the 
Levitical priesthood could not offer permanent atonement for sin via its sacrifices. Guthrie 
puts it this way: 

“It cannot be doubted that since this main section of the epistle ends in this way, the 
perfection of the offering which Christ has made is intended finally to dispose of the 
continuous performance of the old cultus. A new era has dawned. A new covenant is in force 
which makes the Leviticus sacrifices obsolete.”42 

deSilva similarly has to recognize how the issue discussed is the Levitical sacrificial 
system: 

“The old covenant’s rituals were a perpetual reminder of the restrictions on access to 
God, and access to the holy place was never broadened to the worshipers no matter how 
many sacrifices and sin offerings were performed.”43 

Lane’s thoughts are a bit clearer than Guthrie’s and deSilva’s, even though he works 
from the incorrect premise of the “Old” and “New Covenant” being analyzed in Hebrews 7:1-
10:18, and not the first and second priesthoods. In his words, the author of Hebrews 
“recognized that the finished work of Christ on Calvary was the actual realization of the 
divine intention towards which the sacrificial cult and the prophecy were both 
pointing...The fact that the old sacrifices had been superseded by the unique offering of 
Christ implied that the old covenant...has been replaced by the promised new covenantal 
arrangement.”44 

If Guthrie, deSilva, and Lane had all employed terms like “old priesthood,” and been a 
little more tactful, then they would do significantly more justice to the words seen in the 
surrounding cotext of Hebrews ch. 10. Not to be overlooked here would be v. 11, which notes 
how “Every priest stands daily ministering and offering time after time the same sacrifices, 
which can never take away sins.” This is to be contrasted to the self-offering of Yeshua, 
permanently atoning for sin, and inaugurating the New Covenant where God’s Law is 
written on the heart. Most importantly, Yeshua’s offering and the New Covenant provide 
the fulfillment of God’s promise, “AND THEIR SINS AND THEIR LAWLESS DEEDS I WILL REMEMBER 
NO MORE” (v. 17). By the single sacrifice of Yeshua, sinful humanity’s anomiōn, literally 
“lawlessnesses,” will be forgotten by the Heavenly Father. 

10:18 What is meant by the author of Hebrews, after appealing to the New Covenant 
promises, saying, “Now where there is forgiveness of these things, there is no longer any 
offering for sin”? He is saying now that Yeshua’s single offering has provided permanent 
forgiveness, “sacrifice for sin is no longer necessary” (TNIV). The sacrifices of the Levitical 
priesthood at most would be redundant memorials of what they pointed to in Yeshua’s 
permanent sacrifice, but with such everlasting atonement offered by Him—should the 
Temple be destroyed—Hebrews’ audience need not be too overly concerned or worried. 

 
42 Guthrie, 209. 
43 deSilva, Hebrews, 324. 
44 Lane, 47b:268. 
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We do need to temper the understanding of animal sacrifices no longer needing to be 
made for sin with the fact that the Apostles spent a great deal of time around the Temple in 
the time after the resurrection of Yeshua. Acts 2:46-47, for example, attests that they were 
still fellowshipping around the Temple complex, participating in the daily prayers: 

“Day by day continuing with one mind in the temple, and breaking bread from house to 
house, they were taking their meals together with gladness and sincerity of heart, praising 
God and having favor with all the people. And the Lord was adding to their number day by 
day those who were being saved.” 

What we need to keep in mind with these, and other similar references, is that the 
sacrifices frequently offered at prayer times in the Temple primarily were not sin-related, 
but rather were various thanksgiving, meal, and praise offerings given to God. David H. 
Stern points out that “other sacrificial offerings remain part of God’s order even after 
Yeshua’s death, as proved by Sha’ul’s [Paul’s] activity in the Temple at Ac 21:26 and his own 
offering of sacrifices of which he himself speaks of at Ac 24:17…The author of this letter does 
not proclaim the end of the sacrificial system in its entirety, only the end of animal 
sacrifices for sins.”45 With this in mind, it may be that in the Millennial Temple, with 
Yeshua’s direct oversight, that the sacrifices offered are only the thanksgiving offerings, 
meal offerings, and praise offerings, which do not directly affect one’s status before God in 
regard to salvation. 

In v. 18, the reality provided by the work of Yeshua is ouketi prosphora peri hamartias, 
“an offering for sins is no longer needed” (CJB). As such, any major changes regarding the 
Torah in the New Covenant era relate to the sacrificial system and priesthood (7:12). The 
Messiah’s work has definitely brought about a new spiritual economy. Yet, any changes in 
relation to the prior order do not at all concern the basic rules of how God wants His people 
to obey Him—the foremost of which would be the Ten Commandments. These would be 
some of the principal “laws” in the Torah that are written on the hearts of people by the New 
Covenant (v. 17), which are contrasted in v. 18 with the “lawlessnesses” that must be 
forgiven. 

The perspective of the Epistle to the Hebrews, written to Believers in the mid 60s C.E., 
concerns what they would think and do with their faith in Yeshua should the Levitical 
sacrifices suddenly end. This occurred in 70 C.E. with the destruction of the Temple. Would 
they really be able to recognize Yeshua’s sacrifice as final for their sins? The author of 
Hebrews says that they can have confidence in Yeshua’s single offering. 

The perspective of those of us living today is different. What will Believers think 
should animal sacrifices be restored to the Temple Mount in Jerusalem sometime in the 
future—even if it is just a part of the fulfillment of an important stage in God’s plan? Those 
of us who are pre-millennialists believe that animal sacrifices will, in fact, be restored to the 
Temple Mount in Jerusalem one day. Do we believe this because we think that Yeshua’s 
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sacrifice is ineffectual? No. We believe this will occur because of what we read to be 
unfulfilled Abomination of Desolation prophecies (i.e., Daniel 9:27; Matthew 24:15; 2 
Thessalonians 2:4). The prophetic fulfillment of these words requires an operating 
sacrificial system and Temple in Jerusalem. 

These future sacrifices might not be required for the atonement of sins, but are we 
going to treat them as some kind of an affront to God? The author of Hebrews does not at all 
have the perspective that animal sacrifices themselves are bad or evil or sacrilegious; he just 
says that they cannot provide what Yeshua Himself has provided by His single sacrifice. 
These sacrifices, as he says, are “a shadow of the good things to come” (vs. 1-2ff). 

Many of today’s Christians, because of a mis-appreciation of the Tanach or Old 
Testament, would claim that any animal sacrifices offered on the Temple Mount would 
themselves actually be an “abomination.” They forget the fact that for almost forty years 
after the final sacrifice of Yeshua, the Levitical priesthood and sacrifices were still 
operating, and the Apostles—while looking to their Lord’s single offering as final 
atonement—did not at all consider an operating Levitical system to be an “abomination.” 
They also lived in a Mediterranean world where the contemporary Greco-Roman religion 
also offered animal sacrifices, unlike those of us living today for whom it is quite taboo. 
Thankfully, though, most pre-millennialists would consider declaring the restoration of 
sacrifices on the Temple Mount, to be an “abomination,” as actually speaking against the 
sovereign plan of God as laid out in prophecy—even if they do not fully understand such a 
plan. 

If you struggle with the idea that, in the future, animal sacrifices will be seen on the 
Temple Mount as a part of end-time prophecy, try to consider the place of many religious 
Jews who have prayed for the reconstruction of the Temple for many centuries. Once such a 
Temple and Levitical system are restored, will religious Jews really feel the “forgiveness” of 
God that such sacrifices are to presumably offer them? Or, will such a restoration of the 
Levitical system seem somewhat hollow or empty, not really offering them the restitution or 
spiritual fulfillment for which they have been praying for so long? This is no different than 
the person who really sets his eyes on something that he really wants quite badly, but then 
once he is able to get it, the object he wanted is not as impressive as it was thought to be. In a 
similar vein, consider how the reinitiating of a Levitical sacrificial system may be what it 
takes to see the salvation of many religious Jews. As we wait for this, let us refine our 
understanding of the New Covenant, and make sure that those foundational Torah laws of 
love for God and neighbor, and service for others, are being practiced by us! 
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