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COMMENTARY ON ACTS 13:13-14:28: 
PAUL’S VISIT TO SOUTHERN GALATIA 

Those who commonly examine Paul’s letter to the Galatians are often unaware as to the 
identity of his audience, and thus the possible dynamics and events that he urges his audience 
to remember. In American and British Bible scholarship today, many take the position that 
the Epistle to the Galatians was written prior to the Jerusalem Council of Acts 15, as Paul 
transversed the Roman province of Galatia in Acts 13:13-14:28. The Southern Galatian Theory 
asserts that since no direct reference is made in Galatians to the rulings of the Jerusalem 
Council, that the Galatians he will write are those living in the province of Galatia in 
Southern Asia Minor, rather than ethnic Galatians living in Northern Asia Minor, with the 
composition of Galatians occurring some time immediately after this excursion. This would be 
concurrent with how Luke primarily uses local place names and designations in Acts, whereas 
the Pauline Epistles primarily employ Roman designations. Luke would use different 
terminology for this “Galatia.” 

If we can rightly assume a Southern Galatian audience for Paul’s letter to the Galatians, 
then we have four primary locations to consider for background material: Pisidian Antioch, 
Iconium, Lystra, and Derbe. We get a snapshot into the early ministry techniques employed by 
Paul, the reception of the gospel to those whom he preached, the opposition that he initially 
received in these places, and the social background of the people whom he would later have to 
chastise. The dating of these events can be challenging to pinpoint, but we can safely assume 
that they occurred sometime in the mid-to-late 40s C.E. We must also consider that the 
journey described by Luke took considerably longer than the narrative may make us believe, 
lest we get the impression that the Apostles moved into a town one day and then left the next. 

 
CHAPTER 13 
 
Pisidian Antioch 
 

13 Now Paul and his companions put out to sea from Paphos and came to Perga in 
Pamphylia; but John left them and returned to Jerusalem. 14 But going on from 
Perga, they arrived at Pisidian Antioch, and on the Sabbath day they went into 
the synagogue and sat down. 
 
13:13 Paul’s entry into Galatia begins with his departure from Paphos on Cyprus via a 

sea journey to Perga. Perga would have been the capital of Pamphylia, a coastal province of 
Asia Minor twelve miles inland from the coast. Perga was also a major location for a temple 
to the Roman goddess Diana (known to the Greeks as Artemis). As we begin to consider 
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Paul’s visit to Galatia, we must not be confused by the fact that Luke is likely using the local 
designations and place names, and Paul employs the more general Roman designations in 
his letters. We are assuming a great deal by asserting that these Southern Galatians whom 
Paul will proceed to visit are the same to whom he will write an epistle. However, we have 
much more background data in Acts 13:13-14:28 to consider concerning these (political) 
Galatians, than the ethnic Galatians Luke makes mention of only briefly in Acts 16:6. 

Paul’s “company” (RSV) primarily included Barnabas, himself, and John. This is not to 
be confused with John the Apostle, the son of Zebedee, but instead is the John Mark 
introduced in Acts 12:12, 25. Luke records that as Paul and Barnabas are getting ready to sail 
to Perga, “John left them and returned to Jerusalem.” No specific reason is stated in the text 
regarding his departure, but we do know that John Mark’s involvement in later activities 
between Paul and Barnabas became an issue of contention for them (15:37-39). Some have 
suggested a connection between Luke’s usage of the verb apochōreō, “to go away, depart” 
(LS),1 and its usage in 3 Maccabees 2:33 where the Maccabees are said to have “abhorred 
those who separated [apochōreō] themselves from them, considering them to be enemies of 
the Jewish nation, and depriving them of common fellowship and mutual help,” obviously 
used to denote some kind of abandonment. Various reasons for John Mark’s departure have 
been proposed, including: (1) as Barnabas’ cousin, he disliked having to answer to Paul; (2) 
dealing with non-Jews was too difficult an adjustment for one from Jerusalem; (3) a fear of 
travel and illness; and (4) homesickness. 

13:14 Nothing is said of Paul and Barnabas’ activities in Perga, only that “they passed on 
from Perga and came to Antioch of Pisidia” (RSV). Sir William Ramsay suggested that Paul 
caught malaria on the seacoast and had to recuperate in the higher altitude of the inland 
areas, per his words in Galatians 4:13: “As you know, it was because of an illness that I first 
preached the gospel to you” (NIV). However, this is only one of several possibilities as to 
why Paul and his party moved inland toward Galatia, but not one that is impossible. 

Pisidian Antioch was the first city in the province of Galatia visited by Paul and 
Barnabas. This city would have been named for Antiochus, the king of Syria, after the 
empire of Alexander the Great was split between his four generals. Pisidian Antioch was 
located west of the Taurus Mountains and close to the border of Pisidia. The city likely had a 
sizeable Jewish population, where Paul could easily attend the local synagogue and find 
people who were familiar with the Tanach Scriptures. As Luke indicates, “on Shabbat they 
went into the synagogue and sat down” (CJB). 

We see a pattern beginning to emerge in v. 14 as Paul would commonly visit the local 
synagogue as the first place to proclaim the gospel in a new city. It was quite customary for 
visiting Rabbis to address such a gathering, and Paul being a Pharisee definitely marked him 
out. Likewise, as a visiting Jew from outside the local community, he could have carried 
news of events in the greater Jewish world that the local synagogue would have found of 

 
1 LS, 111. 
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interest. This was certainly true, as Paul brought good news to the synagogues where he 
would meet.2 
 

 
15 After the reading of the Law and the Prophets the synagogue officials sent to 
them, saying, “Brethren, if you have any word of exhortation for the people, say 
it.” 16 Paul stood up, and motioning with his hand said, “Men of Israel, and you 
who fear God, listen: 
 
13:15 V. 15 gives us an important clue as to how religious services were typically 

conducted in a Diaspora Jewish synagogue. The first part of the service that Luke notes is a 
“reading from the Torah and from the Prophets” (CJB). The clause “the Law and the 
Prophets” is simply shorthand for the entire Tanach, also seen in several other distinct 
locations in the Apostolic Scriptures.3 After this takes place “the rulers of the synagogue” 
(RSV) make a motion to Paul and his company, somehow knowing that they are important 
outsiders who have something to share with the congregation. They ask them, “Friends, if 
you have anything to say to the people by way of exhortation, let us hear it” (NEB). 

We should note that Luke previously records how religious services were conducted in 
the Judean Jewish synagogue, when Yeshua visits His home synagogue in Nazareth (Luke 
4:16-21). Yeshua as a visitor is handed a scroll of the Prophet Isaiah (Luke 4:16-17) and opens 
it. He unrolls the scroll and reads a passage from Isaiah 61:1-2 (Luke 4:18-19). He rolls back 
the scroll, hands it to an attendant, and sits down (Luke 4:20). With all in the synagogue 
looking at Him, the Lord says “Today this Scripture has been fulfilled in your hearing” (Luke 
4:21), and we see that the people are confounded as to what He means. 

Comparing these two sets of procedures we see more commonality than we see 
differences. Both the Judean Jewish service seen in Luke 4 and the Diaspora Jewish service 
in Acts 13 focus themselves around some kind of teaching or reading from the Torah and the 
Prophets. Yeshua sits down at the service in Nazareth, perhaps having been expected to 
teach those gathered, or initiate some kind of discussion with those present on the Sabbath. 
Paul, in slight contrast, is asked to share after there was a reading and/or short teaching on 
both the Law and Prophets. I. Howard Marshall indicates that in the Diaspora synagogue 
after such short teachings, “if there was a competent person present, a sermon related to the 
lessons”4 was given. It is hard to determine whether the common pattern was to simply read 
from the Torah and Prophets, or use such readings as a basis for Diaspora synagogue 

 
2 Cf. B. Chilton and E. Yamauchi, “Synagogues,” in Dictionary of New Testament Background, pp 1145-1153. 
3 Matthew 5:17; 7:12; 11:13; 22:40; Luke 16:16; Acts 24:14; 28:23; Romans 3:21. 
4 I. Howard Marshall, Tyndale New Testament Commentaries: The Acts of the Apostles, Vol 5 (Grand Rapids: 

Eerdmans, 1980), 222. 
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teaching.5 It is likely that there was variance among different Diaspora Jewish communities 
and their needs. 

When we look at these different models, what are their strengths and weaknesses? On 
the one hand, both seem to employ a public reading of Scripture. But on the other, one may 
encourage public participation and discussion (or even debate) on a passage, versus a 
designated speaker getting up and delivering a homily. Today’s Messianic community will 
undoubtedly find strengths and weaknesses from both methods of usage. People in local 
congregations and fellowships need to discern which method of teaching and 
encouragement is best to enable growth and proper interaction. 

While some may choose to favor the Judean Jewish model of service—because it seems 
to encourage a public discussion on the Scriptures read—note that after the “discussion” 
between Yeshua and the congregants in Nazareth that the people were prepared to throw 
Him off a cliff (Luke 4:29), indicating that the exchanges (at the very least) could have 
gotten rowdy. The Diaspora Jewish model of service does seem to have some more structure, 
with only two or three people being involved in the teaching or preaching—but those in 
charge have to honor the time and maintain the attention of the congregants. I think it is 
safe to say that most of what we see in Jewish and Christian services today more closely 
aligns with the Diaspora Jewish model we see in Acts 13 in Pisidian Antioch. However, 
interaction between congregants often will take place at a later time during the week at 
some kind of designated Bible study or teaching session. Both of these models have been 
adapted and altered due to the unique needs and available time of our societies today. 

13:16 What we actually see in Acts 13:16-25 is the first recorded discourse and defense 
by Paul on the Messiahship of Yeshua from the Tanach Scriptures.6 We are told that “Paul 
stood up and with a gesture began to speak” (NRSV). William Baird indicates, “Luke 
understands this sermon as a model of the preaching which was offered to the Hellenistic 
synagogue...Paul is presented after the order of a Hellenistic rhetorician who stands and 
gestures.”7 Some commentators suggest that Paul employs a mode of communication similar 
to that described by Philo in his work The Special Laws and what is to take place on the 
Sabbath: 

“Accordingly, on the seventh day there are spread before the people in every city 
innumerable lessons of prudence, and temperance, and courage, and justice, and all other 
virtues; during the giving of which the common people sit down, keeping silence and 
pricking up their ears, with all possible attention, from their thirst for wholesome 
instruction; but some of those who are very learned explain to them what is of great 
importance and use, lessons by which the whole of their lives may be improved” (2.62).8 

 
5 Cf. F.F. Bruce, New International Commentary on the New Testament: The Book of the Acts (Grand Rapids: 

Eerdmans, 1983), 271. 
6 The others given by Paul in Acts include: 14:15-17; 17:22-31; 20:18-35. 
7 William Baird, “The Acts of the Apostles,” in The Interpreter’s One-Volume Commentary on the Bible, 729. 
8 The Works of Philo: Complete and Unabridged, 574. 
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Paul’s preaching and communication style seen in Pisidian Antioch was consistent 
with First Century rhetoric, and methods employed by these Jews’ neighbors. F.F. Bruce 
further speculates, “the summary of his address is given at some length, probably to show 
the sort of synagogue sermon he was accustomed to preach throughout the Empire.”9 What 
we see throughout this first message, while delivered slightly different than how things 
would have been done in Judea,10 is not inconsistent with Stephen’s defense or apology 
before the Sanhedrin in Acts 7:2-53. Paul sets the tone for his audience by telling them, 
“listen,” with akousate appearing in the imperative mood. 
 

 
17 “The God of this people Israel chose our fathers and made the people great 
during their stay in the land of Egypt, and with an uplifted arm He led them out 
from it. 18 For a period of about forty years He put up with them in the 
wilderness. 19 When He had destroyed seven nations in the land of Canaan, He 
distributed their land as an inheritance—all of which took about four hundred 
and fifty years. 
 
13:17 Paul begins his message by reminding those gathered about the faithfulness of 

God toward Israel. He talks about how God chose the people of Israel, a choice made by God 
because of His steadfastness toward the ancestral promises: 

“The LORD did not set His love on you nor choose you because you were more in 
number than any of the peoples, for you were the fewest of all peoples, but because the LORD 
loved you and kept the oath which He swore to your forefathers, the LORD brought you out 
by a mighty hand and redeemed you from the house of slavery, from the hand of Pharaoh 
king of Egypt” (Deuteronomy 7:7-8). 

Paul then reminds this audience that God “made them multiply and grow strong” 
(NLT): 

“But the sons of Israel were fruitful and increased greatly, and multiplied, and became 
exceedingly mighty, so that the land was filled with them” (Exodus 1:7). 

Following this, Paul then declares that it was with “an uplifted arm” or “mighty power” 
(NIV) that the Lord led Israel out of its bondage to the Egyptians, as Exodus 6:6 declares “I 
will also redeem you with an outstretched arm and with great judgments.” Frequently 
throughout the Tanach, a reference made to an uplifted or outstretched arm is used as a 
device to describe God’s protection of His people and defeat of His enemies (Deuteronomy 
4:34; 5:15; 7:19; 9:29; 11:2; 1 Kings 8:42; 2 Kings 17:36; 2 Chronicles 6:32; Psalm 136:11; 
Jeremiah 32:21; Ezekiel 20:33-34). As an able communicator, Paul uses these three ideas to 
make his principal case that while God chose Israel in the past, made them great, and 

 
9 Bruce, in NBCR, 989. 
10 Cf. Keener, 359. 
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delivered them—Israel now has a choice to go beyond these things and enter into the fullness 
of what God has intended now that the Messiah has come. 

13:18 In v. 18 Paul describes the forty-year trek of the Ancient Israelites through the 
wilderness: “And for about forty years he bore with them in the wilderness” (RSV). There is 
likely an allusion to Deuteronomy 1:31, which says “and in the wilderness where you saw 
how the LORD your God carried you, just as a man carries his son, in all the way which you 
have walked until you came to this place.” This is a clear instance where Paul is not working 
from the Hebrew MT, which employs the verb nasa in the Qal stem (simple action, active 
voice). The verb nasa can mean both “carry” and “support…bear, ‘stand’ a person” 
(CHALOT).11 It is rendered in the Septuagint by the verb trophophoreō, “to bear like a nurse or 
mother” (Thayer),12 also appearing in v. 18. What Paul is trying to emphasize in v. 18 has been 
debated. Is he trying to just emphasize God’s caring for the Israelites in the wilderness—or 
that He endured some of their rebellious behavior? 

13:19 In v. 19 Paul encapsulates the time that Ancient Israel was in Egypt, was guided 
through the wilderness, and then conquered the Promised Land. He testifies that the Lord 
“overthrew seven nations in Canaan and gave their land to his people as their inheritance” 
(NIV), and further states “All this took about 450 years” (NIV, NLT, ESV). It is likely that 
Paul is not trying to make some sort of chronological judgment on the specific time of when 
events occurred, and is using 450 as an ad hoc number based on his audience’s general 
understanding of Israel’s time in Egypt, the wilderness trek, and entry into Canaan. 
 

 
20 “After these things He gave them judges until Samuel the prophet. 21 Then they 
asked for a king, and God gave them Saul the son of Kish, a man of the tribe of 
Benjamin, for forty years. 22 After He had removed him, He raised up David to be 
their king, concerning whom He also testified and said, ‘I HAVE FOUND DAVID the 
son of Jesse, A MAN AFTER MY HEART [1 Samuel 13:14], who will do all My will.’ 
 
13:20-21 Paul moves beyond the period of the Exodus and Conquest and describes how 

the Lord gave Israel judges until the Prophet Samuel. It was at this point that “the people 
asked for a king, and [God] gave them Saul son of Kish, of the tribe of Benjamin, who ruled 
forty years” (NIV). The Tanach itself is actually silent on how long King Saul ruled over 
Israel, as 1&2 Samuel are some of the most textually corrupt of all of the Old Testament 
books. While some versions such as the NASU substitute speculative numbers in 1 Samuel 
13:1: “Saul was thirty years old when he began to reign, and he reigned forty two years over 
Israel,” versions such as the RSV place an ellipsis in this verse: “Saul was . . . years old when 
he began to reign; and he reigned . . . and two years over Israel.”13 

 
11 CHALOT, 247. 
12 Thayer, 631. 
13 The rendering of 1 Samuel 13:1 with an ellipsis is similarly followed by the NJPS, NRSV, and ESV. 
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The First Century historian Josephus actually attests that “Saul, who was their first 
king, retained the government twenty years” (Antiquities of the Jews 10.143),14 half the length 
of time specified in v. 21. The Greek LXX does not even have a rendering for 1 Samuel 13:1, so 
some Bible translators of this verse are left to their “best guess” as what to include, or not to 
include. It is possible that Paul’s intention is not to specify the reign of Saul, but instead 
combine the approximate length of time that Samuel served as prophet and Saul served as 
king. 

13:22 The much more significant reference occurs in v. 22 when Paul proceeds to speak 
about King David. He attests that the Lord “removed [Saul] and set up David as their king, 
giving him his approval in these words” (NEB). Here, Paul describes Saul’s rebellion and 
God choosing David to lead Israel. He makes some direct allusions to 1 Samuel 13:14: 

“But now your kingdom shall not endure. The LORD has sought out for Himself a man 
after His own heart, and the LORD has appointed him as ruler over His people, because you 
have not kept what the LORD commanded you.” 

Paul makes an allusion to the best qualities of King David: one who would eagerly serve 
God and endeavor to “do everything I want him to do” (NIV). These are the same 
characteristics of Yeshua the Messiah that Paul wants His audience to understand—as He is 
not just the Messiah of Israel, but One who came to serve and perform the tasks that the 
Father had for Him. 
 

 
23 “From the descendants of this man, according to promise, God has brought to 
Israel a Savior, Yeshua, 24 after John had proclaimed before His coming a baptism 
of repentance to all the people of Israel. 25 And while John was completing his 
course, he kept saying, ‘What do you suppose that I am? I am not He. But behold, 
one is coming after me the sandals of whose feet I am not worthy to untie.’ 
 
13:23 Having just mentioned David, Paul establishes Davidic descent for Yeshua as one 

of his “posterity” (RSV) or “offspring” (ESV), a fulfillment of the promise that David would 
have offspring after him to rule forever (2 Samuel 7:12-16; Psalm 89:29, 36; 132:11, 17; cf. 
Isaiah 11:1-13). He specifically refers to Yeshua as Israel’s “Savior,” a title that is very 
important to Lukan literature (cf. Luke 2:11). Paul’s words in Acts 13:23 are similar to Peter’s 
earlier words in Acts 5:31 where he says, “He is the one whom God exalted to His right hand 
as a Prince and a Savior, to grant repentance to Israel, and forgiveness of sins.” 

13:24 Wanting to touch upon some unique features of Yeshua’s arrival onto the scene of 
history, Paul addresses how “Before his coming John had preached a baptism of repentance 
to all the people of Israel” (RSV), mentioning the work and calling of John the Immerser 
(something seen in all four Gospels: Mark 1:7; Matthew 3:11; Luke 3:16; John 1:20, 27). Of 
course, how we are to interpret Paul’s reference to John declaring his message to panti tō laō 

 
14 The Works of Josephus: Complete and Unabridged, 275. 
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Israēl is open to some divergent views. John the Immerser/Baptist obviously did not 
proclaim a message to all individual Israelites or Jews living on Earth at the time, especially 
given the large Diaspora population, but “all Israel” could be taken as a corporate reference 
to the people as leaders, as Herod the tetrarch did encounter him. 

John’s ministry prior to the arrival of Yeshua was something prophesied. Paul’s 
audience would have been familiar with this expectation, and in this way his message had 
already been declared to Israel. It is not impossible to assume that some in the synagogue 
had already heard of John the Immerser and had not heard of Yeshua the Messiah. We know 
that later in Corinth, Apollos would only be acquainted with the immersion of John (18:25), a 
possible indicator that news of John the Baptist had reached beyond the Land of Israel prior 
to the gospel going forth. Isaiah 40:3-4 specifies what John’s mission was: 

“A voice is calling, ‘Clear the way for the LORD in the wilderness; make smooth in the 
desert a highway for our God. Let every valley be lifted up, and every mountain and hill be 
made low; and let the rough ground become a plain, and the rugged terrain a broad valley.’” 

13:25 If those in Pisidian Antioch had already heard about John—even in passing—then 
it is not surprising why Paul tells those on this Shabbat, “As John was completing his work, 
he said: ‘Who do you think I am? I am not that one. No, but he is coming after me, whose 
sandals I am not worthy to untie’” (NIV). John the Immerser was not the prophesied 
Redeemer. But he certainly had to fulfill an important role prior to Yeshua’s arrival on the 
scene. John was one who was rejected and martyred no different than the Hebrew Prophets 
(cf. Matthew 11:13-14). Yeshua, however, is the Messiah designated by His Father to be the 
Savior of humanity. 
 

 
26 “Brethren, sons of Abraham's family, and those among you who fear God, to us 
the message of this salvation has been sent. 27 For those who live in Jerusalem, 
and their rulers, recognizing neither Him nor the utterances of the prophets 
which are read every Sabbath, fulfilled these by condemning Him. 28 And though 
they found no ground for putting Him to death, they asked Pilate that He be 
executed. 29 When they had carried out all that was written concerning Him, 
they took Him down from the cross and laid Him in a tomb. 
 
13:26 In v. 26 the Apostle Paul specifies the audience to whom the good news of Yeshua 

is directed: “My brothers, who come of Abraham’s stock, and others among you who 
worship God, we are the people to whom this message of salvation has been sent” (REB). By 
saying this, Paul testifies to the universal nature of the gospel message to both physical 
descendants of Abraham and any God-fearers who might have attached themselves to the 
Synagogue. While Israel is the conduit of God’s salvation, salvation is by no means 
excluded to those attracted to Israel. 

13:27 Note that Paul declares this message while speaking to a Diaspora Jewish 
synagogue, not a synagogue in Judea. These people may not have been under the same kinds 
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of influences as those living immediately adjacent to the places where Yeshua ministered. 
Perhaps this is why Paul then tells them, “The people of Jerusalem and their rulers did not 
recognize Jesus, yet in condemning him they fulfilled the words of the prophets that are 
read every Sabbath” (NIV). This is certainly not to say that some of the people who 
demanded Yeshua’s execution were not stirred or manipulated unknowingly, but that the 
Diaspora Jews in Pisidian Antioch, and their non-Jewish component, were largely removed 
from these events. Paul is able to say that the religious leaders in Jerusalem, who were those 
ultimately responsible for the Messiah’s death, actually fulfilled prophecy by rejecting Him. 
Two passages that Paul may have had in mind, include Psalm 118:22 and Isaiah 53:3: 

 
“The stone which the builders rejected has become the chief corner stone” (Psalm 
118:22). 
 
“He was despised and forsaken of men, a man of sorrows and acquainted with grief; 
and like one from whom men hide their face He was despised, and we did not esteem 
Him” (Isaiah 53:3). 
 
13:28 Paul says of these same religious leaders, “Though they could charge him with 

nothing deserving death, yet they asked Pilate to have him killed” (RSV). “No proper 
ground” (NIV) could be found to legitimately execute Yeshua, as Pilate’s own testimony was 
“Behold, I am bringing Him out to you so that you may know that I find no guilt in Him” 
(John 19:4; cf. Luke 23:4, 14, 22). Pontius Pilate was not one who was historically known for 
being generous or hospitable toward the Jewish people,15 so to say that he could find no 
legitimate cause to execute Yeshua was probably something irregular. Paul places the blame 
for Yeshua’s death squarely at the feet of the Jewish religious leaders in Jerusalem, 
something that was likely a reason for the local Jewish leaders in Pisidian Antioch becoming 
infuriated by him. 

13:29 In spite of the evil motives of those executing Yeshua, Paul nevertheless does say 
“when they had fulfilled all that was written of him, they took him down from the tree, and 
laid him in a tomb” (RSV). The plural pronoun “they” is likely a reference to all of the 
participants in the events, both those who executed the Lord and those who took care of His 
body following the crucifixion. Interestingly enough, the Greek source text uses xulon, 
meaning “tree” or “wood,” which the NASU renders as “cross” (more correctly rendered 
from stauros). It should not be surprising that this is the same vocabulary that Paul will later 
use in Galatians to remind these people of the humiliation and sacrifice that Yeshua 
endured: 

“Messiah redeemed us from the curse of the Law, having become a curse for us—for it 
is written, ‘CURSED IS EVERYONE WHO HANGS ON A TREE [xulon]’” (Galatians 3:13; cf. 
Deuteronomy 21:23). 

 
15 Cf. Lorman M. Petersen, “Pilate,” in NIDB, pp 789-790. 
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30 “But God raised Him from the dead; 31 and for many days He appeared to those 
who came up with Him from Galilee to Jerusalem, the very ones who are now His 
witnesses to the people. 32 And we preach to you the good news of the promise 
made to the fathers, 33 that God has fulfilled this promise to our children in that 
He raised up Yeshua, as it is also written in the second Psalm, ‘YOU ARE MY SON; 
TODAY I HAVE BEGOTTEN YOU’ [Psalm 2:7]. 
 
13:30-33 Paul continues his riveting message, testifying that although executed, 

Yeshua the Messiah was raised from the dead (v. 30). He further says that for “many days” 
(specified by Luke earlier in 1:3 as “forty days”) Yeshua “was seen by those who had traveled 
with him from Galilee to Jerusalem. They are now his witnesses to our people” (v. 31, NIV). 
These people would have included His immediate disciples and those who also followed 
Him. Luke’s usage of eisin martures, with eisin appearing in the present active indicative 
tense, indicates that Paul is telling those gathered that many of these firsthand witnesses 
were still alive. It was Paul’s responsibility, likely having encountered some of these people 
(cf. Galatians 1:18-19), to now “bring you the good news [of] what God promised to the 
fathers” (RSV). 

Paul substantiates his conviction that Yeshua is the fulfillment of the promise that God 
made to Israel by telling his audience, “this he has fulfilled to us their children by raising 
Jesus, as also it is written in the second Psalm” (v. 33, ESV). It is important to note here that 
the verb employed for “raised,” anistēmi, meaning “to cause to stand or be erect, raise, 
erect, raise up” (BDAG),16 is different than what appears earlier for “raised” in v. 30. V. 30 
uses egeirō, “to cause someone to wake from sleep, wake, rouse” (BDAG),17 obviously in 
reference to Yeshua’s resurrection. V. 33, however, speaks of the raising up of David’s 
offspring, and is not so much a reference to Yeshua’s resurrection as much as it is to His 
exaltation. Paul’s language may also be affected by Judges 3:9, which says “When the sons of 
Israel cried to the LORD, the LORD raised up a deliverer for the sons of Israel to deliver them, 
Othniel the son of Kenaz, Caleb's younger brother.” 

The prophecy that Paul uses to speak of Yeshua’s being “raised up” is Psalm 2:7. The 
elongated text reads as follows: 

“But as for Me, I have installed My King upon Zion, My holy mountain. I will surely tell 
of the decree of the LORD: He said to Me, ‘You are My Son, today I have begotten You. Ask 
of Me, and I will surely give the nations as Your inheritance, and the very ends of the earth 
as Your possession. You shall break them with a rod of iron, You shall shatter them like 
earthenware” (Psalm 2:6-9).  

 
16 BDAG, 83. 
17 Ibid., 271. 
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This is a text that is applied elsewhere in the Apostolic Scriptures to Yeshua the 
Messiah (Mark 9:7; Luke 1:32; Hebrews 1:5; 5:5). Psalm 2 is also applied supremely to the 
Messiah to come in Psalms of Solomon 17:26, which attests “He will gather a holy people 
whom he will lead in righteousness; and he will judge the tribes of the people that have been 
made holy by the Lord their God.”18 

Psalm 2 has an important parallel in 2 Samuel 7, in Nathan’s prophecy to King David 
about One coming after him who would have a throne established forever. While it is 
initially spoken about concerning Solomon, it was considered to have major Messianic 
significance. The prophecy specifically says, 

“When your days are complete and you lie down with your fathers, I will raise up your 
descendant after you, who will come forth from you, and I will establish his kingdom. He 
shall build a house for My name, and I will establish the throne of his kingdom forever. I will 
be a father to him and he will be a son to Me; when he commits iniquity, I will correct him 
with the rod of men and the strokes of the sons of men, but My lovingkindness shall not 
depart from him, as I took it away from Saul, whom I removed from before you. Your house 
and your kingdom shall endure before Me forever; your throne shall be established forever” 
(2 Samuel 7:12-16).19 

The expectation that the Messiah was going to be a son of David, is, of course, realized 
in other prophecies in the Tanach (Isaiah 9:6; Zechariah 9:9). Some have tried to claim that 
Psalm 2 was not a prophecy about Yeshua, but only about David and his son Solomon, and 
that the emerging Christian Church of the late First Century only “invented it” to apply to 
Christ. But, this prophecy was considered to be messianic in nature by the Judaisms of the 
First Century. The most notable extra-Biblical application of 2 Samuel 7 in a Messianic 
context appears in the Dead Sea Scrolls, in the Qumran community’s text Midrash on the Last 
Days: 

“The Lord declares to you that He will build you a House (2 Sam. vii, 11c) I will raise up your 
seed after you (2 Sam. vii, 12). I will establish the throne of his kingdom [for ever] (2 Sam. vii, 13). 
[I will be] his father and he shall be my son (2 Sam. vii, 14). He is the Branch of David who shall 
arise with the Interpreter of the Law [to rule] in Zion [at the end] of time. As it is written, I 
will raise up the tent of David that is fallen (Amos ix, 11). That is to say, the fallen tent of David is 
he who shall arise to save Israel” (4QF 10.10-11).20 

Building upon his earlier motif in v. 26 that this good news is being proclaimed, Paul 
makes mention of the fact that this promise is “for us, their descendants” (NLT). His usage 
of tois teknois [autōn] or “our children” likely includes a reference to more than just the Jews 
in the synagogue at Pisidian Antioch. Marshall remarks, “in view of the emphasis in verses 
16 and 26 on the God-fearers as part of the audience, it is difficult to avoid the impression 

 
18 R.B. Wright, “Psalms of Solomon,” trans., in The Old Testament Pseudepigrapha, Vol 2, 667. 
19 This same basic admonition is repeated in 1 Chronicles 17:13: “I will be his father and he shall be My son; 

and I will not take My lovingkindness away from him, as I took it from him who was before you.” 
20 Vermes, 494. 
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that they are regarded as the spiritual offspring of the fathers.”21 This once again confirms 
the fact that the message Paul shares is intended for all. 
 

 
34 “As for the fact that He raised Him up from the dead, no longer to return to 
decay, He has spoken in this way: ‘I WILL GIVE YOU THE HOLY and SURE blessings OF 
DAVID’ [Isaiah 55:3]. 35 Therefore He also says in another Psalm, ‘YOU WILL NOT 
ALLOW YOUR HOLY ONE TO UNDERGO DECAY’ [Psalm 16:10, LXX]. 36 For David, after he 
had served the purpose of God in his own generation, fell asleep, and was laid 
among his fathers and underwent decay; 37 but He whom God raised did not 
undergo decay. 
 
13:34 Paul examines how in Yeshua the Messiah, the certain blessings promised to 

King David are fully realized. He says “The fact that God raised him from the dead, never to 
decay, is stated in these words” (NIV), and Paul proceeds to provide some substantiation 
from the Tanach for these conclusions. He first quotes from parts of Isaiah 55:3: “Incline 
your ear and come to Me. Listen, that you may live; and I will make an everlasting covenant 
with you, according to the faithful mercies shown to David.” This is a promise of David’s 
permanent dominion, one that is now transferred to his key Descendant, the Messiah (cf. 2 
Samuel 7:16). 

13:35 This is followed in v. 35 with Paul quoting from Psalm 16:10, “For You will not 
abandon my soul to Sheol; nor will You allow Your Holy One to undergo decay.” Paul likely 
quotes from the Greek LXX, which some consider to read slightly different than the Hebrew 
MT: “because You will not leave my soul in Hades, neither will You allow Your Holy One to 
see corruption” (Apostle’s Bible). While rendered as “Holy One” in the NASU, the Hebrew 
chasid is open to a divergent array of meanings, including: “one who is faithful, devout” 
(CHALOT).22 The LXX renders this as ton hosion sou, “Your Holy One,” also employed by Paul 
in v. 35. There is a possible usage of the Rabbinic technique gezera shavah to link the word 
“holy” (Grk. hosios) in v. 34 and v. 35 to demonstrate the set-apart nature and mission of 
Yeshua. 

13:36 Paul’s words concerning David in v. 36 are, “For David, after serving his own 
generation in God's plan, fell asleep, was buried with his fathers, and decayed” (HCSB). 
David fulfilled the mission and purpose that God had designated for him. F. Scott Spencer 
indicates, “David, to be sure, ‘served the purpose of God in his own generation’, but after 
that, he died and decayed; by contrast, God has raised up David’s descendant, the Holy One 
Jesus, ‘no more to return to corruption’, as even David himself had predicted in Psalm 16.”23 

 
21 Marshall, 226. 
22 CHALOT, 111. 
23 F. Scott Spencer, Journeying Through Acts: A Literary-Cultural Reading (Peabody, MA: Hendrickson, 2004), 

155. 
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13:37 In v. 37 Paul states the obvious: “But he, whom God raised again [egeirō], saw no 
corruption” (KJV). The body of Yeshua did not remain dead long enough for it to begin a 
process of significant decomposition prior to His resurrection. Yet, King David’s body did 
undergo decomposition. 

Notably, Psalm 16:10 was also used by the Apostle Peter, in his riveting sermon at 
Shavuot/Pentecost (Acts 2:25-32), to also present a case for the Messiahship of Yeshua and 
proclaim the good news. 
 

 
38 “Therefore let it be known to you, brethren, that through Him forgiveness of 
sins is proclaimed to you, 39 and through Him everyone who believes is freed 
from all things, from which you could not be freed through the Law of Moses. 
 
13:38 Yeshua’s entry into the world of mortals has undeniably changed things. As the 

Apostle Paul tells those assembled in Pisidian Antioch: “Let it be known to you therefore, 
brethren, that through this man forgiveness of sins is proclaimed to you” (RSV). 
Forgiveness from sin is something that is emphasized in several other places in the Book of 
Acts (2:38; 10:43), something that God Himself can only provide (Mark 2:5-12). Paul seems 
to be directing his listeners in the direction of having them recognize Yeshua as a Divine 
Savior, and in v. 39 as representing something that takes individuals beyond the Torah of 
Moses. 

13:39 Paul says that “by him every one that believes is freed from everything from 
which you could not be freed by the law of Moses” (RSV). Notice that Paul does not say that 
those in Pisidian Antioch (or whomever he may be preaching to) are freed from the ethos, 
morality, and responsibilities of the Torah—but that Yeshua brings something from sin that 
the Torah alone cannot bring. 

M.Keritot 1:1 in the Mishnah lists thirty-six specific sins with the Pharisees considered 
“transgressions subject to extirpation.”24 These include, among other things: prohibited 
sexual unions (Leviticus 18), blasphemy (Numbers 15:30), idolatry and necromancy 
(Leviticus 20:6), profaning the Sabbath (Exodus 31:14), various violations of ritual purity, 
eating leaven during Passover, and eating and/or working on Yom Kippur. Willful violation 
of these prohibitions resulted in one being cut off from God’s people, with repentance only 
being available via His Heavenly court (b.Makkot 13b)—by extension meaning God Himself. 
Is Paul building upon these ideas to emphasize that while the Torah itself does not provide 
restitution for violation of these commands—that restitution is now available in Yeshua? It 
would certainly seem this way. 

There may be some translation issues regarding v. 39 when one surveys various 
English Bible versions. The RSV, NASU, NRSV, and ESV use some combination of the word 
“freed.” While it is absolutely true that the liberating power of Yeshua does free people from 

 
24 Neusner, Mishnah, 836. 
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the penalties of the Torah’s high sins—something that was not available in the Torah 
itself—the rendering of “freed” gives some lay interpreters the idea that Yeshua has “freed” 
people from the commands of the Torah that condemned the unredeemed in the first place. 
This would mean that while Believers are condemned by their violation of these ordinances 
as sinners, being “freed” from them such Believers are now no longer responsible to live 
holy and decent lives. This is certainly not what Paul is saying. As David H. Stern rightly 
indicates, the Torah “does not provide the permanent atonement or the power for right 
living which the individual needs. Yeshua and the Holy Spirit do this, and they are 
necessary for anyone who wishes to keep the Torah properly.”25 

The verb that is used in v. 39 is dikaioō, which in the Apostolic Scriptures generally 
means “to deem righteous, justify” (LS).26 The NIV offers a better rendering of v. 39 with, 
“Through him everyone who believes is justified from everything you could not be justified 
from by the law of Moses.” This speaks of the legal justification of remittance from one’s 
sins (cf. Romans 3:21-22). The NEB and REB render dikaioō with “acquittal,” which likewise 
captures the essence of what Paul is saying. The CJB similarly uses “cleared.” This fits nicely 
with Paul’s emphasis that justification is something that can only be enacted by the power of 
Yeshua, and not any other kind of action (Galatians 2:16; Romans 3:28). Bruce notes, 
“Knowing Paul’s gospel as it unfolded in the Epistles to the Galatians and to the Romans, we 
are not surprised to find this reference to justification in the first address ascribed to him in 
Acts.”27 
 

 
40 “Therefore take heed, so that the thing spoken of in the Prophets may not come 
upon you: 41 ‘BEHOLD, YOU SCOFFERS, AND MARVEL, AND PERISH; FOR I AM ACCOMPLISHING A 
WORK IN YOUR DAYS, A WORK WHICH YOU WILL NEVER BELIEVE, THOUGH SOMEONE SHOULD 
DESCRIBE IT TO YOU’” [Habakkuk 1:5, LXX]. 
 
13:40 In v. 40 we see that Paul’s message to those in Pisidian Antioch is not just some 

“update” about events that have occurred in the Jewish world. He urges his audience, 
“Beware, therefore, lest there come upon you what is said in the prophets” (RSV). Paul does 
not wish a previous prophetic word to be enacted upon those of his generation for their 
rejection of the gospel. 

13:41 The text that Paul quotes to indicate the severity of the message he has delivered 
is Habakkuk 1:5. There are some notable textual differences between the Hebrew MT and 
the Greek LXX from which he quotes: 

 
 

 
25 Stern, 270. 
26 LS, 202. 
27 Bruce, Acts, 278. 
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HABAKKUK 1:5 (MT) HABAKKUK 1:5 (LXX) 
 
Look among the nations! Observe! Be 
astonished! Wonder! Because I am doing 
something in your days—you would not 
believe if you were told. 

 
Behold, you despisers, and look, and 
wonder marvelously, and vanish: for I 
work a work in your days which you 
will by no means believe, though a man 
declare it to you (Apostle’s Bible). 
 

 
re’u b’goyim v’habitu v’hi’tam’hu temahu 
ki’po’al poeil b’meikhem lo ta’aminu ki 
yesuppar 

 

 
idete hoi kataphronētai kai epiblepsate kai 
thaumasate thaumasia kai aphanisthēte 
dioti ergon egō ergazomai en tais hēmerais 
humōn ho ou mē pisteusēte ean tis 
ekdiēgētai 
 

 
The key difference between these two renderings is that the LXX directs this prophecy 

to “ye despisers” (LXE), where the MT directs it to “the nations.” 
Perhaps more significant is the fact that this prophecy was originally delivered in the 

context of Babylonian King Nebuchadnezzar’s rise to power. Habakkuk 1:6 explains, “For 
behold, I am raising up the Chaldeans, that fierce and impetuous people who march 
throughout the earth to seize dwelling places which are not theirs.” Paul applies Habakkuk 
1:5 in a similar, yet different context. Here he applies Habakkuk’s words in the scope of God 
providing deliverance to the world via His Messiah. While this usage may seem strange to 
us, it was not uncommon for a Jewish Rabbi of the First Century to provide quotations of 
Scripture and reapply them in a new, unique setting. Bruce summarizes, “Great as was the 
disaster that overtook those who ignored the warnings of the prophets, an even greater 
disaster will fall upon those who refuse the gospel.”28 
 

 
42 As Paul and Barnabas were going out, the people kept begging that these 
things might be spoken to them the next Sabbath. 43 Now when the meeting of 
the synagogue had broken up, many of the Jews and of the God-fearing 
proselytes followed Paul and Barnabas, who, speaking to them, were urging 
them to continue in the grace of God. 
 
13:42 The response to Paul and Barnabas’ first encounter in Pisidian Antioch is largely 

positive. Luke records, “As they were leaving the synagogue they were asked to come again 
and speak on these subjects next Sabbath” (NEB). The NASU may offer the best rendering of 

 
28 Ibid., 279. 
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the imperfect tense parekaloun as “begging.” They wanted Paul and Barnabas to return the 
following week so they could hear more about the One whom they were preaching. 

13:43 The end of the Shabbat service in Pisidian Antioch did not stop some people from 
pursuing Paul and Barnabas. V. 43 indicates that after the service was completed, many 
followed Paul and Barnabas. There is an issue concerning who tōn sebomenōn prosēlutōn 
might have been, as some commentators think that “God-fearing worshippers” is a better 
translation. It is thought that these people might not have been full-fledged proselytes to 
Judaism,29 but rather God-fearers keeping some of the Torah (i.e., the Sabbath, various 
purity laws) and on the way toward full proselytization—but not currently there. This 
status could account for Paul’s dogged determination against proselyte circumcision in his 
letter to the Galatians. Likewise, these God-fearers could have already undergone full 
conversion, and been part of the sector insisting on circumcision that Paul must warn 
against. Ultimately, there is not enough data to know for certain. (What we can know for 
certain, though, is that the community of Believers themselves never referred to the non-
Jews in their midst as “God-fearers.”) 

Many Jews and non-Jews attending this synagogue service received the good news 
with great vigor. These people encouraged Paul and Barnabas “to continue in the grace of 
God,” recognizing the special calling and service that the Lord had given them. Bruce makes 
the point, “These people…formed the main nucleus of Paul’s converts in most of the cities he 
went to, as he offered them through Christ equal rights before God with Jewish believers, 
without the necessity of observing the Jewish ceremonial law and becoming proselytes.”30 
Perhaps the only major difference between Bruce’s statement here and present Messianic 
views is his conclusion that such non-Jewish Believers were not anticipated to keep any of 
the “ceremonial law,” as the Apostolic decree of Acts 15:19-21 did enjoin some mandatory 
“ceremonial” instructions on the non-Jewish Believers coming to faith, such as abstaining 
from blood and improperly slaughtered meat. However, Bruce is absolutely right in saying 
that a group of Jewish and non-Jewish Believers, once a part of the local synagogue, often 
formed the foundation for the new Messianic assemblies founded by Paul. Likewise, Paul 
did not expect non-Jewish Believers to become proselytes in order to be accepted as full-
fledged and equal members of God’s community. 
 
 
 
 
 
 

 

 
29 Cf. Bruce, in NBCR, 990. 
30 Ibid. 
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