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Galatians would be able to reap the Lord’s harvest. This word ran contrary to the agenda of 
Paul’s opponents, who would have likely insisted that doing good only to Jewish Believers 
and those circumcised as proselytes would have been necessary. Paul completely subverts 
this and universalizes the agenda of doing good. For although God had called Ancient Israel 
as “a kingdom of priests and a holy nation” (Exodus 19:6), He would first assert that “all the 
earth is Mine” (Exodus 19:5). 

Of course, Paul clearly does tell the Galatians that they were to do good pros tous 
oikeious tēs pisteōs, “unto those of the household of the faith” (YLT). In all likelihood, this is a 
specific admonition to help the poorer members of the faith community. A few 
commentators have even thought that this is a reference to Paul insisting that in spite of the 
Influencers claiming the support of the Jerusalem assembly, the Galatians nevertheless have 
a responsibility to support Jerusalem.25 If indeed true, this would be an indication that Paul 
did not want the Galatians and the Jerusalem leaders to be at odds. 
 

 
11 See with what large letters I am writing to you with my own hand. 
 
6:11 In v. 11, it is evident that from this point onward that Paul is somehow writing the 

letter himself, tē emē cheiri or “with my own hand.” Up until here, he has likely employed a 
scribe to write down his letter, as using an amanuensis for secretarial work was quite 
common in ancient times, and is not at all uncommon in the Pauline Epistles (cf. Romans 
16:22; 1 Corinthians 16:21; Colossians 4:18; 2 Thessalonians 3:17). 

There is often not agreement among commentators as to what Paul means when he 
tells the Galatians, idete pēlikois humin grammasin egrapsa. What does he mean when he says 
that he writes with “large letters”? Some have attributed this to poor eyesight on the part of 
Paul, requiring him to write large letters and that he had poor handwriting. Others have 
suggested, though, that “large letters” should be viewed as Paul writing bold statements. 

The key more than anything else is to remember that at the very beginning of the 
epistle, Paul must vigorously defend his apostleship (1:1, 11-12, 15). Paul thought it important 
enough to actually write down some of his own letter with his own hand, authenticating its 
message from him. It is not impossible to assume that when he had visited Galatia 
previously, that the Galatians knew he had poor penmanship. 
 
 
 
 
 
 

 
 

25 Cf. Mikolaski, in NBCR, 1104. 
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12 Those who desire to make a good showing in the flesh try to compel you to be 
circumcised, simply so that they will not be persecuted for the cross of Messiah. 
13 For those who are circumcised do not even keep the Law themselves, but they 
desire to have you circumcised so that they may boast in your flesh. 
 
6:12 The words that Paul wanted to express with his own handwriting directly 

pertained to the motives of the Judaizers/Influencers who had been disrupting the Galatian 
assemblies. He says, “Those who want to make a good impression outwardly are trying to 
compel you to be circumcised. The only reason they do this is to avoid being persecuted for 
the cross of Christ” (NIV). He employs the verb euprosōpeō, “to have a good appearance” or 
“to stand well with others” (TDNT),26 perhaps concurrent with ancient dramas when an 
actor would put on a mask. The reason the Influencers were compelling the Galatians, to go 
through ritual proselyte circumcision, was so that they could play a role, to avoid some kind 
of “persecution.” 

The Judaizers/Influencers were somehow being persecuted themselves, likely because 
of their connections to the Synagogue and accusations of them bringing in uncircumcised 
people. The CJB paraphrases v. 12 with, “they are doing it to escape persecution for 
preaching about the Messiah's execution-stake,” as they are attested to proclaiming some 
kind of “gospel” (1:6-7) specifically to “please people” (1:10, NRSV). Longenecker asserts, 
“What the Judaizers wanted, as Paul reads their motives, was to lay the religious compulsion 
of circumcision on Gentile believers in Galatia—thereby bringing Gentile Christians within 
the orbit of the Jewish nation on a proselyte basis—and so to relieve themselves and Jewish 
Christendom generally from persecution at the hands of fellow nonbelieving Jews.”27 Others 
are more inclined to think that by the non-Jewish Believers going through proselyte 
circumcision, they will not be persecuted by the Emperor cult in Galatia that they were 
formerly a part of,28 being recognized as formal members of the Synagogue. 

6:13 V. 13 is a cause of some debate, specifically regarding whom Paul refers to as “those 
who are circumcised.” When a reader encounters the statement, “For those who are 
circumcised do not even keep the Law themselves...,” and this apparently does refer to the 
Judaizers/Influencers, there are doubtlessly some questions that arise. Who were these 
people? What were their motives? How can this group, which presumably was keeping the 
Torah quite rigidly and legalistically, actually be said to not keep the Torah? 

One view, allowed by the present tense participle peritemnomenoi, “those who are being 
circumcised,” could suggest that the Influencers themselves were a group of mainly non-
Jewish people, who were widely still going through with ritual proselyte circumcision, who 
have insisted that other non-Jewish Messiah followers do so as well. This could also indicate 
that they composed a group of very underdeveloped, naïve, immature people, who were 

 
26 E. Lohse, “euprosōpéō,” in TDNT, 952. 
27 Longenecker, 291. 
28 Cf. Witherington, pp 447-448. 
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very susceptible to error—such error they were more than willing to pass on to the Galatian 
Believers Paul was responsible for leading to Yeshua. 

At the same time, other textual witnesses of Galatians include instead the perfect tense 
participle peritetmēmenoi, “those who have been circumcised,” which could indicate that the 
main group of Judaizers/Influencers were those who had been circumcised as proselytes at 
some time prior. If such had been proselytes multiple years before the declaration of the 
good news by Paul, they could very well have fallen into some errant Jewish ideas stemming 
from proto-Gnosticism and mysticism, tied up with the appointed times (cf. 4:8-11). 
Regardless of how long or short they had been circumcised, such things would immediately 
brand them as not being able to obey the Torah.29 Yet at the same time, “those who have 
been circumcised” can also certainly refer to Jewish people themselves, meaning those who 
were circumcised from the time of infancy. The perfect tense peritetmēmenoi enables a much 
easier connection with the description following: oude gar hoi peritetmēmenoi autoi nomon 
phulassousin, “For those who are circumcised do not even themselves keep the Torah” (my 
translation). 

More should be considered in what context of how the Judaizers/Influencers are 
understood to not obey the Torah. Was it just that these people were judgmental legalists, 
forgetting the Torah’s imperative to love God and one’s neighbor (5:14; Leviticus 19:18)? 
Were they simply not concerned about weightier matters that dealt with justice and 
righteousness (cf. Matthew 23)? Does it indicate that the Influencers were primarily non-
Jewish, and that they were incapable of keeping the Torah because they had yet to be really 
trained in its instruction? Bruce is one who simply concludes, “the task of keeping the whole 
law to which their circumcision had committed them was beyond their capacity, so they 
made up for their defective law-keeping by persuading other Gentile converts to be 
circumcised.”30 

Paul’s statement that the Judaizers/Influencers do not keep the Torah they claimed to 
uphold actually poses many questions, as Betz asks, “Were they libertines, or were they 
interested only in circumcision as a magical ritual? Did they keep only part of the Torah, or a 
special Torah?”31 There were certainly fringe sects within the broad groups of Second 
Temple Judaism, no different than today, which advocated strange and esoteric views 
opposed to the Torah, yet embedded in their so-called “Torah observance.” Betz, however, 
does conclude “of these questions indicate possibilities, but none can be proven by 
evidence,”32 likely because if the Judaizers/Influencers were advocates of some kind of 

 
29 Both the present tense peritemnomenoi, “those who are being circumcised,” and perfect tense 

peritetmēmenoi, “those who have been circumcised,” are well attested in ancient witnesses. 
Cf. Bruce M. Metzger, A Textual Commentary on the Greek New Testament (London and New York: United 

Bible Societies, 1975), 598. 
30 Bruce, Galatians, 269. 
31 Betz, 317. 
32 Ibid. 
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proto-Gnostic or mystical views, then it greatly moderates Paul’s view of some Torah 
practices, such as the appointed times (4:8-11). 

Beverly R. Gaventa likewise indicates, “Some scholars have read this remark as 
indicating that they represent a syncretistic form of Judaism for which circumcision served 
only as an initiation rite; there was no effort made to live in conformity with Jewish law.”33 
Such a possibility would concur with Paul’s thought, saying that the Judaizers/Influencers 
did not keep the Torah, as they could be practicing a fringe Judaism that violated the Torah’s 
prohibitions on divination (Deuteronomy 18:10-14). Yet, Gaventa too is also quick to say, 
“Such a perspective would account for this comment, but the letter does not otherwise 
indicate that the Teachers are less than serious about Jewish law.”34 Many fail to realize that 
some of the most zealous people “for Torah” are those who actually believe that the Torah 
allows such aberrant practices, as would clearly be evident later during the Middle Ages and 
up until today with the advent of the Jewish Kabbalah which is affluent throughout various 
branches of Orthodox Judaism. (Today’s Messianic community is definitely not immune to 
such persons, either.) 

Too many commentators can overlook or forget all of the varied dynamics that were at 
work in Paul composing his letter to the Galatians, and likewise probably underestimate the 
fact that he was writing to multiple congregations and not just a single congregation. As 
Mark D. Nanos summarizes, “[H]is letter provides only a snapshot of a situation—
situations, really—that were likely to continue to develop in various ways even before it 
arrives, and from an interested view, and about exigencies that will likely change even 
during its reading, and then again thereafter. Paul’s letter itself seeks to anticipate and 
control the direction of these changes.”35 

There are some important applications to consider of v. 13 for today’s emerging 
Messianic movement. Paul’s statement that the Judaizers/Influencers “do not even keep the 
Law themselves,” could be paralleled by what he will later tell Timothy: 

“For some men, straying from these things, have turned aside to fruitless discussion, 
wanting to be teachers of the Law, even though they do not understand either what they are 
saying or the matters about which they make confident assertions” (1 Timothy 1:6-7). 

Today’s Messianic movement is littered with so-called “Torah teachers” who are 
ignorant as to the critical and obvious moral instructions that the Torah actually addresses, 
much less the controversies and historical criticisms of the Pentateuch that have existed for 
the past two centuries. Many in our movement today use the Torah as nothing more than a 
platform for promoting themselves and various agendas, rather than seeing people secured 
in a sound Biblical foundation beginning with Genesis-Deuteronomy. As Paul later says to 
Timothy, “we know that the Law is good, if one uses it lawfully” (1 Timothy 1:8), meaning 
that whatever is said from the Torah must conform to its basic ethos. A great deal of what 

 
33 Gaventa, in ECB, 1384. 
34 Ibid. 
35 Nanos, 28. 
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goes on in the Messianic community does not constitute a legitimate, “lawful” use of the 
Torah. 

As asserted in v. 13, the Judaizers/Influencers did not keep the Torah, somehow 
diverting from its imperative commands of godliness. Understanding this can not only 
change our perspective of their agenda for proselyte conversion, but also their (ungodly) 
spiritual character (cf. 5:19-21). They have nothing less than fleshly and self-serving motives 
for wanting to see the Galatians circumcised. 

Tim Hegg offers some useful observations on those who are addressed in v. 13: 
“It would seem [best] to understand Paul to be addressing his remarks toward the 

Influencers themselves, as linked to the former verse. Even though they are circumcised, 
and are compelling the Gentiles likewise to become proselytes, they are themselves 
inconsistent in the manner in which they obey the Torah. This may parallel Rom 3:12-29, in 
which Paul teaches that mere circumcision of the flesh has no ability to bring about a 
changed life. The very fact that they contend for a position of superiority over the Gentiles, 
based upon their Jewish status (a status based in the ‘flesh’) indicates their heart of pride 
and arrogance, the very things the Torah was meant to undermine (Rom 3:9-20).”36 

In referring to “those who are being circumcised” and then “they desire…that they may 
boast in your flesh,” this was a group of people who were apparently trying to impress the 
Jewish community of Galatia. The way that they were going to impress the Jewish 
community was by providing a new crop of proselytes, which Paul thought was inherently 
dangerous, as faith was the entryway to a covenant relationship with God and not 
circumcision. In some ways, the Influencers’ wanting to see the Galatians circumcised is 
similar to the boasts of King David who could offer Philistine foreskins before King Saul (1 
Samuel 18:27) so he could marry his daughter. The Judaizers/Influencers desired 
recognition by the larger Jewish community, and Paul recognized this error for what it was, 
as it would deter the transforming power of the gospel—especially as non-Jewish Believers 
would place their trust in a physical act rather than the work of the Holy Spirit. 
 

 
14 But may it never be that I would boast, except in the cross of our Lord Yeshua 
the Messiah, through which the world has been crucified to me, and I to the 
world. 15 For neither is circumcision anything, nor uncircumcision, but a new 
creation. 16 And those who will walk by this rule, peace and mercy be upon them, 
and upon the Israel of God. 
 
6:14 Vs. 14-16 properly summarize the real heart of Paul when it comes to not only his 

Galatian friends, but also all of those to whom he will write letters and disciple in Messiah 
faith. He exclaims, “But far be it from me to glory except in the cross of our Lord Jesus 
Christ, by which the world has been crucified to me, and I to the world” (RSV). To the 

 
36 Hegg, Galatians, 227. 
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Apostle Paul, Yeshua the Messiah is his “world.” Everything that Paul does, having 
encountered the Risen Savior on the road to Damascus (1:15-16), is to serve Him and 
proclaim His liberating power from the bondage and guilt of sin, to all who will hear. As 
Paul details later in 2 Corinthians 12:9-10, 

“And He has said to me, ‘My grace is sufficient for you, for power is perfected in 
weakness.’ Most gladly, therefore, I will rather boast about my weaknesses, so that the 
power of Messiah may dwell in me. Therefore I am well content with weaknesses, with 
insults, with distresses, with persecutions, with difficulties, for Messiah's sake; for when I 
am weak, then I am strong.” 

6:15 For the Apostle Paul, Yeshua the Messiah has become the focus of His entire life. In 
striving to see the world the way that the Lord sees the world, Paul is able to plainly assert to 
the Galatians, “For neither circumcision nor uncircumcision is anything; but a new creation 
is everything!” (NRSV). The reason he can say this, as he will later teach, is “if anyone is in 
Messiah, he is a new creature; the old things passed away; behold, new things have come” (2 
Corinthians 5:17). God’s new creation of men and women redeemed by the power of Messiah 
Yeshua makes distinctions between Jews and non-Jews far less important to God, than to the 
people themselves who make such things the most important to their spirituality (cf. 
Ephesians 2:11-12). Recognizing one as a transformed child of God should not matter if a 
Jewish person had been circumcised from birth, if a First Century Greek or Roman had 
undergone proselyte conversion, or if one of the nations is physically uncircumcised. One’s 
previous way at looking at human beings is to decisively change, as the Spirit inside of a 
redeemed man or woman directs born again Believers on how to properly serve one another 
(v. 10), just as Messiah Yeshua served. Yeshua and what He has accomplished as the final 
sacrifice for human sins—bringing eternal redemption to born again people—enables those 
in Him to realize that a status in the flesh is most secondary to Him. 

Of course, many expositors have often taken Paul’s reference to “a new creation” (Grk. 
kainē ktisis) as meaning that he devalues Judaism. Longenecker, who does not have a very 
high opinion for the role of the Torah in Paul’s letter, at least does concede, “Paul is not 
against external expressions of one’s faith per se, nor against all cultic rituals,” validly 
pointing out “One’s spiritual life cannot be simply internal; it must also be expressed 
externally in acts of worship to God and service on behalf of God to people.”37 We as 
Messianics should agree with what he has said here, but then he does conclude, “Paul is 
against the Judaizers’ attempt to make Gentile believers conform to Jewish laws.”38 Is this 
intended to be a reference to human-prescribed ritual proselyte conversion, or actual 
obedience to things like the Ten Commandments? Sadly, many Christians today interpret it 
more as the latter, meaning that Paul opposed non-Jewish Believers obeying the high 

 
37 Longenecker, 296. 
38 Ibid. 
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standard of God contained in the Torah. The new creation, that men and women are to be in 
Yeshua, is most imperative when compared to circumcision or non-circumcision status. 

6:16 Recognizing others in God’s community, as a “new creation,” is what is mainly 
considered by Paul to be tō kanoni or “this rule.” This is obviously something that can only 
be guided by the imperative to love neighbor, as required by the Torah (5:14; Leviticus 
19:18). By following this rule, the Galatians will be able to merit the “peace and mercy” that 
the Lord desires His people to have. Betz is appropriate to suggest, “This conditional 
blessing implies a threat against those who, after having read the letter, do not intend to 
conform to Paul’s rule and, consequently, fall under the curse (1:8-9).”39 

Paul says that by the Galatians recognizing their fellow Believers—Jewish or non-
Jewish—as part of God’s “new creation” (v. 15), that there will be “peace upon them, and 
kindness, and on the Israel of God!” (YLT). What Paul actually means by speaking of “the 
Israel of God” has been greatly debated. It is commonly thought among dispensationalists, 
who divide God’s elect between the two groups of Israel and “the Church,” that the “Israel of 
God” of Galatians 6:16 is likely to be Jewish Believers and/or the Jewish people generally. 
Such an “Israel of God,” to the dispensationalist, has to be something distinct and separate 
from the ekklēsia with a separate purpose and destiny (especially with the 
dispensationalist’s commitment to the doctrine of pre-tribulation rapture).40 

On the other side of the spectrum are those Christian readers who are committed to 
some form of supersessionism or replacement theology. These are people who simply see 
“Israel of God” as a reference to the Christian Church as some sort of “new Israel.” Because 
they believe that God’s Kingdom of Israel has been supplanted by the Christian Church, they 
can read all references to Israel as now regarding the new entity called the Church. 

How do people in today’s Messianic movement see the reference to “Israel of God” in 
Galatians 6:16? Not surprisingly, there are those who would adhere to a similar view as 
dispensationalists, and simply assume that the “Israel of God” is a reference to either Jewish 
Believers and/or the Jewish people still to be honored and respected. This would be 
especially true among Messianic Jews who adhere to a bilateral ecclesiology of the 
Commonwealth of Israel (cf. Ephesians 2:12) composing the two sub-groups of the Jewish 
people, and the Christian Church. The “Israel of God” of Galatians 6:16 is often thought to be 
the former of the two. 

Much is actually contingent on how one chooses to approach the clause eirēnē ep’ autous 
kai eleos kai epi ton Israēl tou Theou, and specifically the placement of the conjunction kai. 
Although there are many exceptions in the Apostolic Scriptures (and Septuagint) to be sure, 
all contingent on contextual usage, the conjuction kai is most often rendered as “and.”41 
Those who might choose to see the “Israel of God” as something separate, could offer the 
placement of the conjunction kai in kai epi ton Israēl tou Theou, “and upon the Israel of God,” 

 
39 Betz, 321. 
40 Cf. Stern, 575. 
41 Cf. LS, 391; BDAG, pp 494-496. 
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as evidence of their view. Alternatively, a common usage of the conjunction kai can regard 
how it is “explicative; i.e., a word or clause is connected by means of [kai], w. another word 
or clause, for the purpose of explaining what goes before it and so, that is, namely” (BDAG).42 
The Brown and Comfort interlinear actually renders eirēnē ep’ autous kai eleos kai epi ton 
Israēl tou Theou along these lines: “peace upon them and mercy, even upon the Israel of 
God.”43 The NIV, which one may be more common to encounter, has “Peace and mercy to all 
who follow this rule, even to the Israel of God.” 

Another alternative, as provided by Vincent’s Word Studies, is that the conjunction kai is 
to be viewed as connective: 

 
“The [kai], and may be simply collective, in which case the Israel of God may be different 
from as many as walk, etc., and may mean truly converted Jews. Or the [kai], may be 
explicative, in which case the Israel of God will define and emphasize as many as, etc., 
and will mean the whole body of Christians, Jewish and Gentile. In other words, they 
who walk according to this rule form the true Israel of God. The explicative [kai], is at 
best doubtful here, and is rather forced, although clear instances of it may be found in 
1Co 3:5; 1Co 15:38. It seems better to regard it as simply connective. Then [hosoi, those] 
will refer to the individual Christians, Jewish and Gentile, and Israel of God to the same 
Christians, regarded collectively, and forming the true messianic community.”44 
 
One of the difficulties for either modern-day dispensational Christians, or Messianic 

adherents to a bilateral ecclesiology, is in recognizing that Yeshua the Messiah never 
communicated that His intention was to found a second group of elect known as “the 
Church.” Our Lord’s promise to Peter was “upon this rock I will build [oikodomēsō] My 
[assembly]” (Matthew 16:18), with the source language in Matthew’s Gospel appropriated 
directly from the Septuagint rendering of Jeremiah 33:7, where it is said “I will restore the 
fortunes of Judah and the fortunes of Israel and will rebuild [MT: benitim; LXX: oikodomēsō] 
them as they were at first” (cf. Jeremiah 31:4; Psalm 88:5). The Messiah’s intention was not 
to go and build a separate “Church,”45 but instead He came to bring about the restoration of 
Israel—something which is to affect both the Jewish people and the nations (Isaiah 49:6; 
Luke 2:32; et. al.). This is not a replacement of the Jewish people, but would instead be 
properly viewed as an expansion of Israel’s Kingdom incorporating the righteous from the 
nations. 

 
42 BDAG, 495. 
43 Brown and Comfort, 667. 
44 E-Sword 9.9.1: Vincent’s Word Studies. MS Windows 9x. Franklin, TN: Equipping Ministries 

Foundation, 2011. 
45 Be reminded of how the Greek term ekklēsia, often rendered as “church” in today’s Bibles, “in the 

Septuagint [is] often equivalent to [qahal], the assembly of the Israelites” (Thayer, 196), and would have been 
specifically employed by the Apostles to describe the First Century Body of Messiah’s undeniable origins in 
Ancient Israel. 

Cf. K.L. Schmidt, “ekklēsía,” in TDNT, pp 397-402. 
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Debates will doubtlessly continue, among both Christian and Messianic people, and 
internally to our Messianic faith community—about who composes the “Israel of God” in 
Galatians 6:16. For today’s Messianic Believers, though, we can be confident that the people 
Paul refers to, do in fact include those who will compose the restored, redeemed, 
community of Israel—composed of those who know the Messiah Yeshua from His own 
Jewish people, and the nations at large. David H. Stern, who is notably committed to a (form 
of) bilateral ecclesiology model in his works, still has to reluctantly conclude in his Jewish 
New Testament Commentary, 

“[H]e is indeed talking about genuine believers, both Jewish and Gentile—the 
Messianic Community—but polemically (not didactically), as a concerned pastor writing 
against the Judaizers who threaten his work for the Gospel...Believers are the Israel of God, 
God’s people, God’s ‘Israel,’ so to speak.”46 

Those Messianic people today, who are not committed to a bilateral ecclesiology, are 
most likely to agree with the thoughts of Hegg on Galatians 6:16: 

“...[T]he ‘Israel of God’ has eschatological ramifications, for the ‘Israel of God’ envisions 
the final gathering of Israel to faith...[T]he followers of Yeshua, both Jew and Gentile alike, 
joined in faith within Israel, would eventually be used by God as the means of Israel’s 
national salvation. The Israel of God is therefore not a group ‘other than’ those who walk by 
this rule, but the larger covenant community in which the believing remnant exists. And 
this view of Israel, that it includes those Gentile[s] who have joined her throughout the 
centuries, is in accordance with the promise of the Abrahamic covenant which is the central 
focus of Paul in this epistle. The Gentile believers are not a new entity now blessed by God, 
but have expanded Israel as the covenant promised [Genesis 12:3].”47 

Paul’s reference to the “Israel of God” really is a reference to all of those who are 
redeemed—both Jewish and non-Jewish—but who are most especially truly accomplishing 

 
46 Stern, 576. 
He goes on to conclude, though, “Nevertheless, ‘Israel’ refers to the Jewish people, not the Church” (Ibid.) 
A much more honest assessment of Galatians 6:16 is found in the newly released, although extremely 

liberal, Jewish Annotated New Testament: 
“This is the first time Galatians uses Israel, and the only time anywhere that Paul qualifies Israel with of 

God, a locution never found in the Hebrew Bible. Elsewhere Paul argues that ‘not all Israelites truly belong to 
Israel’ (Rom 9.6); ‘Israel according to the flesh’ (Gk, 1 Cor 10.18) is not the same as the ‘real’ Israel, what Paul here 
calls the Israel of God. Presumably Paul’s opponents argued that if the Galatian Christians wished to be part of 
God’s chosen, the people Israel, they need to be circumcised and observe the Torah. Paul argues that the old 
distinction between circumcision and foreskin, between ethnic Israel and ethnic Gentile, no longer obtains 
(3.28), because the true Israel, the Israel of God, consists of all those who are a new creation in Christ (cf. Rom 
2.29; Phil 3.3).” 

(Shaye J.D. Cohen, “The Letter of Paul to the Galatians,” in Amy-Jill Levine and Marc Zvi Brettler, eds., The 
Jewish Annotated New Testament, NRSV (Oxford: Oxford University Press, 2011], 344.) 

(Obviously, today’s Messianics might not totally agree with all of the specific details stated by Cohen 
above, but he does conclude that “the Israel of God” composes a mixed group of Jewish and non-Jewish people.) 

47 Hegg, Galatians, 234. 
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the mission that God originally gave to Ancient Israel. They are the ones who recognize 
themselves as composing the new creation (v. 15), and are those who should not only have 
grace and mercy issued to them—but should be about seeing grace and mercy issued to all in 
the world who need the salvation of Yeshua. In the case of the First Century Galatians, they 
were a small group of the many more who would come to redemption in the Messiah of 
Israel, which will eventually culminate in how “all Israel will be saved” (Romans 11:26), 
involving the resolution of some important Tanach prophecies (Romans 11:27-28; cf. Isaiah 
59:20-21; 27:9; Jeremiah 31:33-34). Most imperative, for today’s non-Jewish Messianic 
Believers to consider here, is how those from the nations, who have received the salvation of 
Israel’s Messiah, are to be vessels of mercy and grace to the Jewish people who have widely 
rejected Him (Romans 11:31). 

There is valid reason to think that when Paul issues eirēnē…kai eleos or shalom v’chesed 
(Salkinson-Ginsberg),48 that this is actually his adaptation of a Jewish blessing that would 
later be integrated into the traditional Shemoneh Esrei prayer.49 This blessing, repeated in 
countless synagogues and many Messianic congregations, should be every familiar: oseh 
shalom bimromav, hu ya’ase shalom aleinu, v’al kol Yisrael, v’imru: Amein, “He Who makes 
peace in His heights, may He make peace upon us, and upon all Israel. Now respond: 
Amen.”50 

Of course, Paul’s wish of “peace and mercy” upon Israel is also easily derived from 
Psalm 125:5 and 128:6: 

 
“But as for those who turn aside to their crooked ways, the LORD will lead them away 
with the doers of iniquity. Peace be upon Israel [shalom al-Yisrael]” (Psalm 125:5). 
 
“Indeed, may you see your children's children. Peace be upon Israel! [shalom al-
Yisrael]” (Psalm 128:6). 
 
It is safe to say that with these likely connections between Paul’s wish of “peace and 

mercy…upon the Israel of God,” that he by no means considers himself separated from the 
larger Jewish world. While Paul repeatedly had problems with those requiring circumcision 
as an entryway for inclusion among God’s people, he by no means was one who threw away 
his own Jewishness! 
 
 
 

 

 
48 The UBSHNT has the similar, yet slightly different, shalom v’rachamim. 
49 Cf. Betz, 321; Bruce, Galatians, pp 273-274; Stern, pp 572-573; Hegg, Galatians, 232. 
50 Scherman and Zlotowitz, Complete ArtScroll Siddur, Nusach Ashkenaz, pp 430, 431. 
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17 From now on let no one cause trouble for me, for I bear on my body the brand-
marks of Yeshua. 18 The grace of our Lord Yeshua the Messiah be with your spirit, 
brethren. Amen. 
 
6:17 Having just completed a rather rigorous treatise on why his Galatian friends 

should not accept the circumcision of the Judaizers/Influencers (5:3-6), and instead 
recognize that their entryway into God’s covenant people is via faith in His Messiah (3:11), 
he simply concludes his letter with the instruction “Quite frankly, I don't want to be 
bothered anymore by these disputes” (The Message). The reason that he gives for saying 
this is, “I have scars on my body to prove that I belong to Yeshua!” (CJB). These “brand-
marks” are ta stigmata tou Iēsou, as a stigma was “a mark pricked in or branded upon the body” 
(Thayer).51 

The “stigmata” that Paul bore were by no means today’s Roman Catholic-inspired 
marks where people believe that they actually manifest the signs of Yeshua’s crucifixion in 
their hands and feet. Rather, Paul’s “stigmata” were more comparable to the branding of an 
animal. Having visited Southern Galatia, Paul is probably referring to the scars that he bore 
when he was stoned at Lystra: 

“But Jews came from Antioch and Iconium, and having won over the crowds, they 
stoned Paul and dragged him out of the city, supposing him to be dead” (Acts 14:19). 

The Galatians would have known that Paul endured physical pain and intense bruising 
on their behalf when he came to Galatia to preach the gospel. This would have been fully 
concurrent with the physical torture that Yeshua experienced prior to His crucifixion 
(Matthew 27:27-31; Mark 15:16-20; Luke 22:63-65). Paul will later say in 2 Corinthians 11:22, 
“Three times I was beaten with rods, once I was stoned, three times I was shipwrecked, a 
night and a day I have spent in the deep.” 

Boice remarks, “These genuine and honorable marks in the body contrast strikingly 
with the ritualistic and now meaningless mark (circumcision) the legalizers wished to 
impose on the Galatians.”52 He is right to assert that Paul’s physical scars of persecution for 
the Lord—when compared to the Influencers’ circumcision—stand in stark contrast. What 
Paul has experienced is far more serious. But Boice is wrong to assert that circumcision is 
totally meaningless, as Paul’s own Lord was circumcised (Luke 2:21). And there is no 
indication that the Judaizers/Influencers were emphasizing circumcision to emulate the 
Torah obedience of Yeshua and Joseph and Mary; they were emphasizing it for their own 
self-serving ends so they did not have to experience the kind of pain that Paul endured. 

6:18 Paul ends his letter to the Galatians with the proper word, “The grace of our Lord 
Yeshua the Messiah be with your spirit, brethren. Amen.” Paul’s usage of “Amen” finalizes 
his assurance that his Galatian friends will take his instruction seriously, and return to the 
proper path of faith. As we later know from the Book of Acts, the controversy of 

 
51 Thayer, 588. 
52 Boice, in EXP, 10:508. 



GALATIANS FOR THE PRACTICAL MESSIANIC 

- 306 - 

circumcision for non-Jewish inclusion among God’s people was never as heated as it was in 
Galatians, following the decrees of the later Jerusalem Council (Acts 15). 

The challenge with Galatians—as with all of Paul’s letters—is whether today’s 
Messianic movement will take his message seriously. Will we endeavor to be those who 
recognize how all, both Jews and non-Jews, and males and females, are to be one in Messiah 
Yeshua (3:28)? Or will we continue to see some of the division that has plagued us in recent 
years only intensify? Will we be able to heed Paul’s instruction, or will we cast it aside? 
Much of what our future will look like rests on properly understanding Galatians and 
recognizing its strong relevance for our current mission and development. How will we 
approach what it means to be the Israel of God (v. 16)? Will we promote an inclusive Israel of 
God, which incorporates the best of our shared Jewish and Christian theological and 
spiritual heritage? Or, will we promote an exclusive Israel of God, which does not welcome 
in all people who have placed their trust in Yeshua the Messiah (Jesus Christ)? 
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