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Christ....The local ekklēsia is...the visible manifestation of an eternal and universal 
commonwealth [referenced: Philippians 3:19ff; Galatians 4:25-27; Colossians 1:18-24].”37 

While being called into fellowship with the Messiah most definitely involves a being 
redeemed from sins, it also involves being made holy by the power of the Lord, and as a part 
of the sanctification process serving Him in the interests of the good news. With this, 
understandably, comes a diverse representation of many gifts, talents, and skills to be 
employed for His glory. 

Witherington’s example, of a single assembly representing all of the different “body 
parts” of the Messiah, is certainly something difficult for many Christian Believers today to 
think of. This is a direct consequence of there being so many religious options for today’s 
Christians to choose from, some denominational and others non-denominational. Yet, the 
Apostle Paul was writing to a Corinthian group of Messiah followers, which by this time had 
probably maintained the assembly adjacent to the Corinthian synagogue (cf. Acts 18:7), and 
had spread out to various associated fellowships. They were to be representatives of Israel’s God 
and Messiah in Corinth. It is much easier for Messianic congregations and assemblies to think 
of themselves in the terms Witherington presents, mainly because there really are very few 
Messianic people on the scene at present. 
 

 
10 Now I exhort you, brethren, by the name of our Lord Yeshua the Messiah, that 
you all agree and that there be no divisions among you, but that you be made 
complete in the same mind and in the same judgment. 
 
1:10 The Apostle Paul’s opening greeting to the Corinthians is evidence enough that he 

did consider many of them to be genuine Believers, upon whom the grace of God had surely 
moved (vs. 1-9). Alas, as is seen, even though these were people who were supposed to have 
been called into fellowship and union with Yeshua the Messiah (v. 9), they were widely 
demonstrating behavior that did not represent such unity (cf. Matthew 5:23-24). Paul 
exclaims to his audience, “I appeal to you, brethren, by the name of our Lord Jesus Christ, that 
all of you agree and that there be no dissensions among you, but that you be united in the 
same mind and the same judgment” (RSV). The term schisma widely means, “the condition 
of being divided because of conflicting aims or objectives, division, dissension, schism” 
(BDAG),38 with the Moffat New Testament having the interpretive “party-cries.” That there 
were divisions and tearings among the Corinthian Believers is clear enough, but how far 
defined some of these were (vs. 12-13), has been debated. 

For sure, as Keener points out, “Rivalry and enmity characterized Greco-Roman society, 
not only in politics and oratory but also in drama, sports, and so forth. Such rivalry made 
mixed loyalties dangerous; being friends with another’s enemy made one a sharer in that 

 
37 Witherington, pp 91, 92. 
38 BDAG, 981. 
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enmity.”39 That rivalry or division among the Corinthian Messiah followers was stirred on by 
factors beyond just human nature, can be reasonably assumed. But how far did the specific 
divisions or factions go? Garland suggests, “Paul’s specific reference to [schismata] in 11:18 
refers to divisions between the ‘haves’ and the ‘have-nots’ that have no doctrinal roots. What 
triggers Paul’s dismay is the report that believers are forming alliances over against fellow 
believers and creating strife.”40 

The answer for the Corinthians to see the factionalism go away is obvious enough: “[be] 
perfectly joined together in the same mind and in the same judgment” (KJV). Here, the verb 
katartizō would regard “to cause to be in a condition to function well, put in order, 
restore,” used of mending fishing nets (Mark 1:19; Matthew 4:21), as well as in classical 
sources “of a trainer who adjusts parts of the body” (BDAG).41 NIGTC renders v. 10 with, “that 
you all take the same side, and that there are no splits among you, but that you be knitted 
together again.”42 The Body of Messiah needs to be mended, and made properly whole again. 
As Paul would tell the Philippians, “make my joy complete by being of the same mind, 
maintaining the same love, united in spirit, intent on one purpose” (Philippians 2:2). 
 

 
11 For I have been informed concerning you, my brethren, by Chloe's people, that 
there are quarrels among you. 12 Now I mean this, that each one of you is saying, “I 
am of Paul,” and “I of Apollos,” and “I of Cephas,” and “I of Messiah.” 13 Has Messiah 
been divided? Paul was not crucified for you, was he? Or were you baptized in the 
name of Paul? 
 
1:11 Paul tells the Corinthians, “My brothers and sisters, some from Chloe's household 

have informed me that there are quarrels among you” (TNIV). What Paul has heard, as stated 
immediately here, has probably been via oral, rather than written, report. 

Who specifically were those tōn Chloēs or “of Chloe” (YLT, LITV)? It has at least been 
proposed that Chloe’s people were not Believers from a fellowship of Messiah followers 
visiting Paul, but instead were outside observers who were actually devotees of Demeter, also 
known as Chloe, who were saying things about the problems of the Corinthian Believers.43 
The vast majority of interpreters today consider “Chloe's people” to instead have been either 
Chloe’s slaves and/or members of Chloe’s household. It is often thought that if Chloe were a 
rich businesswoman (likely having inherited a business from a deceased husband), then she 
had interests in both Corinth and Ephesus.44 Some prefer not to speculate on who Chloe was, 

 
39 Keener, pp 23-24. 
40 Garland, 42. 
41 BDAG, 526. 
42 Thiselton, pp 108-109. 
43 Hillyer, in NBCR, 1053. 
44 Morris, 40. 
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some even wondering if she was a Believer herself,45 making “Chloe's people” alone the 
Believers. It is proper, though, to recognize how Chloe was in good standing with Paul.46 Chloe 
was probably not just a prominent member among the Corinthian Believers, but it has been 
recognized how “Chloe may have been the leader of a household church [or, assembly]” 
(EDB).47 

The report Paul has been given by those from Chloe is hardly good: “there are 
contentions among you” (KJV). LS notes how the term eris was used “after Hom.[er] of political 
or domestic strife, discord, quarrel, wrangling, disputation.”48 This behavior was classified 
among Paul’s “works of the flesh” (Galatians 5:20; cf. James 4:1-2). 

1:12 The statement Paul makes to the Corinthians in v. 12, has been taken in some diverse 
ways by examiners: “I say this because you are each saying, ‘I follow Paul,’ or ‘I follow 
Apollos,’ or ‘I follow Kefa,’ or ‘I follow Messiah’” (TLV). How far can readers push these 
statements? Were these four distinct parties, as some commentators conclude and 
extrapolate?49 Or, do these statements just represent some of the main factions, referenced 
by Paul in an ad hoc manner? Some are not convinced that there were distinct parties in 
Corinth, but just general factionalism.50 And, it could also be interjected how the statements 
made by Paul, based on what he was told by Chloe’s people, are hypothetical factions based 
on the tendencies among the Corinthian Believers, employed by Paul to portray a problem 
that needed to stop.51 

The important thing to note here is that whether the “I am of...” statements were actual, 
some kind of extrapolation of what Paul had been told, or hypothetical—the fact remains is 
that there are statements appearing in 1 Corinthians where people other than Paul himself 
are talking. Not every statement in 1 Corinthians is Pauline, as is made clear later in the letter, 
given the plethora of academic support for various Corinthian slogans Paul will have to either 
refute or cross-examine (i.e., “‘I have the right to do anything,’ you say—but not everything 
is beneficial. ‘I have the right to do anything’—but I will not be mastered by anything [1 
Corinthians 6:12, TNIV]). 

The view of Hays regarding the “I am of...” statement is that “Despite many scholarly 
speculations, it is not possible to assign a distinct ideological program to each of these 
factions. Indeed, Paul’s remarks here suggest that the emergent factions may be created more 
by personal allegiance to particular leaders than by clearly defined theological differences.”52 
Paul was a person who appreciated loyalty for sure (2 Timothy 4:11), but with some kind of a 

 
45 Blomberg, 43. 
46 Sampley, in NIB, 10:803. 
47 JoAnn Ford Watson, “Chloe,” in EDB, 236. 
48 H.G. Liddell and R. Scott, An Intermediate Greek-English Lexicon (Oxford: Clarendon Press, 1994), 314. 
49 Prior, pp 30-35; especially Thiselton, pp 123-133; also Garland, pp 44-46, Ciampa and Rosner, pp 78-80 

although they keep speculation to a minimum. 
50 Witherington, pp 95-96. 
51 Cf. Keener, 24. 
52 Hays, 22. 
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Paul-schism and Apollos-schism, it is notable how in the letter he writes that Paul and Apollos 
were not personally at odds (16:12). In the estimation of Bruce, “Paul depreciated this misuse 
of his name as much as the similar use of other leaders’ names. Such partisanship was in line 
with the tendency in contemporary paganism to exalt religious teachers to the status of theoi 
anthrōpoi, men possessing divine qualities.”53 

It is not surprising why statements are made in v. 12 highlighting figures like Paul, 
Apollos, or Cephas (Peter). Apollos was an eloquently learned Alexandrian Jew, whom Paul, 
Priscilla, and Aquila encountered in Ephesus (Acts 18:24-28), and who served the Believers in 
Corinth (Acts 19:1), and for whom the presumed “knowledgable” could have claimed as one of 
their own. That a faction would have arisen in Corinth around Cephas or Peter, is hardly 
surprising, given how Peter and his wife likely made a visit to Corinth (9:5). It is widely 
thought that the Jewish Believers in Corinth would have mainly represented the “Peter 
faction,” perhaps in conjunction with the kind of incident that had arisen when Peter visited 
the Believers in Antioch, and was confronted by Paul (Galatians 2:11-14). More generally, a 
faction could have rallied around Peter or Cephas because he was important as a member of 
the original Twelve Disciples. There is not any detailed interest with Peter in 1 Corinthians, 
although there is surely an interest with Paul’s ministry, as well as the service of Apollos (3:5-
9). And so, it is advisable that readers not speculate too much on the factions in Corinth. 

The most interesting possible faction for sure, surrounds how various examiners have 
taken “I am of Messiah.” It is quite possible and reasonable to take “I am of Messiah” to 
represent those in Corinth whose principal loyalty and devotion was to the Lord—the “I am 
of Messiah” faction representing the only true party or faction, which trumps the agendas of 
all others. This is reflected in versions that have “I follow only Christ” (NLT) or “I owe my 
faith to Christ alone” (Phillips New Testament). This could also have been Paul’s own 
statement, declaring the presumed “party” that he was a part of. 

Not all have taken “I am of Messiah” to be a declaration of Paul and/or a statement as to 
the only legitimate faction that should exist. Was there actually a “Messiah faction,” to be 
differentiated out from those whose loyalty was to Yeshua and the legitimate interests of the 
good news? Bruce suggests, “When the probable tendencies of the other parties mentioned 
here are compared with tendencies referred to in the general argument of the letter, a process 
of elimination suggests that the ‘Christ party’ consisted of the self-styled ‘spiritual men.’”54 
This could be the kind of people addressed in 2 Corinthians 10:7: ‘You are looking at things as 
they are outwardly. If anyone is confident in himself that he is Messiah's, let him consider 
this again within himself, that just as he is Messiah's, so also are we.” Prior actually thinks 
that such a “Messiah faction” “would have given considerable impetus to Gnostic tendencies 
at Corinth.”55 

 
53 Bruce, 32. 
54 Ibid., 33; also Morris, 41. 
55 Prior, 34. 
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A lesser approach to a “Messiah faction,” being present in Corinth, is to take it as indeed 
representing those whose loyalty and fidelity was in the right place, but then it had developed 
problems of its own. Soards addresses this, stating, “Identifying oneself as being ‘of Christ’ 
would normally have Paul’s approval, but the way he refers to the Corinthian situation 
indicates that perhaps in this case the claim to belong to Christ is not necessarily laudable.”56 
Blomberg asks, “Was the Christ-party one that nobly refused to over-exalt any human leader, 
or had it too become factious?”57 A “Messiah faction” starting out with few challenges, but 
then developing some kind of sense of self-importance or self-correctness, was possible. It 
would seem that whether there was an actual “Messiah faction” that developed some 
significant problems is detectable, or not detectable, from the statements following (vs. 13, 
17). 

1:13 Having just noted some of the factionalism or divisions that have arisen in Corinth 
(v. 12), Paul inquires of his audience, “Has Messiah been divided? Paul wasn’t crucified for 
you, was he? Or were you immersed into the name of Paul?” (TLV). Even though “I am of 
Messiah” should have been the position that all of the Corinthians should have taken, the 
right “faction” as it were, can still develop problems. Sampley is one who thinks that Paul has 
interjected the Messiah faction into his reasoning, to prove a point, as he concludes, “When 
Paul has written ‘I belong to Christ,’ he can bear it with a straight face no longer; with irony, 
he parodies his own parody: ‘Is Christ divided? Was Paul crucified for you?...’”58 An 
alternative thought, with the sectors of v. 12 not actually representing defined factions, is 
offered by Hays, who states, “The community’s dissension has created an absurd situation, 
Paul suggests, in which Christ is treated as a commodity or a possession to be haggled over.”59 

The verb merizō mainly means “to divide, distribute” (LS).60 While most frequently 
rendered as “divided,” some alternate renderings seen include, “Has the Messiah been split 
in pieces?” (CJB) or “Has Christ been parcelled out?” (Moffat New Testament). Soards 
interjects the thought, “what does Paul mean by asking ‘Is Christ divided?’ In fact, the verb 
translated here as ‘divided’ more normally means ‘to apportion out,’ so Paul may be asking, 
‘Is Christ apportioned out [as one option among several viable options]?’”61 Inevitably, 
however one approaches the “I am of...” statements, with three of four of them representing 
human agents, would lead to a problem where a Paul-faction or an Apollos-faction or a 
Cephas/Peter-faction was trying to make their claim on whom they think the Messiah truly 
is. This would see the Messiah being ripped apart or shredded, so to speak, the Weymouth 
New Testament having, “Is the Christ in fragments?”, The Message going even further with, 
“Has the Messiah been chopped up in little pieces so we can each have a relic all our own?” 

 
56 Soards, 33. 
57 Blomberg, 43. 
58 Sampley, in NIB, 10:804. 
59 Hays, 23. 
60 LS, 499. 
61 Soards, 34. 
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The Apostle Paul would have to express his disapproval in how Corinthian people were 
using his name, to claim some kind of a hold, or even a monopoly, on what Messiah faith 
would have “truly meant.” The Corinthians were not immersed or baptized into the name of 
Paul (also v. 15), not only representative of how the Apostle is not the source of their 
salvation—but how immersion is a rite not just involving water, but is representative of a 
participation in the Messiah event, involving an experience of persecution and injustice (Matthew 
28:19; cf. Acts 8:1). 
 

 
14 I thank God that I baptized none of you except Crispus and Gaius, 15 so that no 
one would say you were baptized in my name. 16 Now I did baptize also the 
household of Stephanas; beyond that, I do not know whether I baptized any other. 
17 For Messiah did not send me to baptize, but to preach the gospel, not in 
cleverness of speech, so that the cross of Messiah would not be made void. 
 
1:14-15 While Paul’s words in disapproval, of the factions that have arisen, seem to 

suggest that schisms had centered around different individual leaders, there is also the 
probability that factions also arose around particular issues. While stated in disapproval 
toward those who would have looked to Paul, and not exclusively to the Messiah, the 
statement he makes in v. 14 could suggest that there was an immersion/baptism-faction as 
well: “I thank God that I didn't immerse any of you except Crispus and Gaius” (v. 14, CJB). It is 
noted later in the letter how there were indeed some errant views of immersion present 
among the Corinthians (15:29). 

Water immersion or baptism was something important to Paul, seen not just in 1 
Corinthians (6:11; 10:2; 12:13), but in other writing (Romans 6:3-4; Galatians 3:26-28), as it 
represents a participation not just in being cleansed from sin, but in identifying with 
Yeshua’s death, burial, and resurrection.62 As is seen in the Gospels, Yeshua Himself mainly 
left immersion to His Disciples (John 4:2). With the exception of Crispus, who had been the 
leader of the Corinthian synagogue (Acts 18:8), and Gaius (cf. Romans 16:23) who is widely 
agreed to have been the same as Titius Justus (bearing the full name of Gaius Titius Justus) 
who hosted the Corinthian Believers in his home (Acts 18:7)—the Apostle Paul expresses 
relief in how he hardly immersed any of the other Corinthians. 

Paul is relieved, “otherwise someone might say that you were indeed immersed into my 
name (v. 15, CJB). Water immersion or baptism into the Messiah is not just a physical act, but 
it is to depict an association and union with what the Messiah event has accomplished for the 
redeemed. For a figure like Paul, who would say “that Messiah came into the world to save 
sinners, among whom I am foremost of all” (1 Timothy 1:15)—with as many legitimate gifts 

 
62 For a general overview, consult Chapter 11 of the author’s book Torah In the Balance, Volume II, “The Waters 

of Immersion.” 
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and virtues he could display to his fellow Believers, for them to be edified by—he would think 
it utterly absurd for any person to participate or identify with some “Paul event.” 

1:16 Given Paul’s eighteen months in Corinth (Acts 18:11), one could not expect him to 
remember all of the specific details about what he did. So, Paul adds, “Oh yes, I did also 
immerse Stephanas and his household; beyond that, I can't remember whether I immersed 
anyone else” (CJB). The point made is that Paul immersed or baptized very few people in 
Corinth, meaning that Paul’s focus was declaring Yeshua (v. 17ff). That entire families or 
households were immersed at times, is something witnessed in the Book of Acts, as was the 
case with Cornelius (Acts 10:24, 28), Lydia (Acts 16:15), and the Philippian jailor (Acts 16:33-
34). Still, even with some more people in Corinth likely immersed, beyond Crispus and Gaius 
(v. 14) and the household of Stephanas, Paul seldom baptized anyone. 

1:17 The Apostle Paul asserts that he had an apostolic commission from the Lord, which 
was not to go out and immerse: “For Christ did not send me to baptize, but to evangelize—not 
with clever words, so that the cross of Christ will not be emptied of its effect” (HCSB). Hearing 
and believing in the good news, is what is absolutely essential for salvation (v. 21; Romans 
10:17; Ephesians 1:13). Water immersion is important, but it is not necessary for regeneration. 

Paul directs the Corinthians how “the Messiah didn’t send me to baptize; he sent me to 
announce the gospel!” (Kingdom New Testament). While proclamation of the good news is 
Paul’s main assignment from Yeshua, Ciampa and Rosner draw our attention to its Tanach 
background, noting, “Key to understanding [Paul’s] perspective is Isaiah 40-65...Paul’s use of 
Isaiah 52:7 in Romans 10:15 offers explicit support for making these connections and for 
taking to preach the gospel to refer to Paul’s heralding of the gospel as an eschatological, 
divinely commissioned activity.”63 

Critical to recognizing how the Apostle Paul was Divinely selected to declare the good 
news, is how he did not declare the message en sophia logou, “in wisdom of words” (LITV), also 
taken to be, “with fine language” (Goodspeed New Testament) or “with clever rhetoric” 
(NIGTC).64 In telling the Corinthians that the good news spoken by Paul is “not with words of 
human wisdom” (NIV), Paul is hardly some traveling philosopher trying to make money off 
of the unsuspecting of Corinth or the Mediterranean world. Paul is not trying to impress the 
Corinthians with how he communicates, as he instead believed that the power of Yeshua and 
His sacrifice for sinful humanity, is what is to properly convict. 

Still, theologians and commentators do have to weigh how communication styles 
present in the First Century did to some degree affect a figure like Paul. It is ill-advised to just 
dismiss any proposal that classical forms of rhetoric are not present in the Pauline Epistles. 
Aristotle was probably right to state how all people use some form of rhetoric in order to make 
a case and defend it: 

 
63 Ciampa and Rosner, 86. 
In their commentary, they draw explicit attention to Targum Isaiah 40:9; 61:1. 
64 Thiselton, 109. 
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“Rhetoric is the counterpart of Dialectic. Both alike are concerned with such things as 
come, more or less, within the general ken of all men and belong to no definite science. 
Accordingly, all men make use, more or less, of both; for a certain extent all men attempt to 
discuss statements and to maintain them, to defend themselves and attack others” (Rhetoric 
1.1).65 

To what extent did Paul’s words and communication style parallel that of his Jewish 
contemporaries, and/or the Greek orators and philosophers? To what extent did what Paul 
say completely differ from how human voices of his time would communicate? In generally 
all commentaries on the Pauline Epistles, there are connections seen between Paul’s letters 
and Rabbinical works, as well as classical works. Anyone, in the First Century Mediterranean, 
was bound to at least passively employ communication methods and argumentation styles, 
which were common to society. Yet, to evaluate how little or how much a figure like Paul 
employed some of the means of his day to speak and write, is not what is intended by v. 17; 
what is intended is that human wisdom or slipperiness is not how Paul declared the good 
news. As the CJB puts it, he did “it without relying on ‘wisdom’ that consists of mere rhetoric, 
so as not to rob the Messiah's execution-stake of its power.” 

Paul’s declaration of Yeshua was Divinely guided, “so that the cross of Messiah would 
not be made of no effect” (TLV). Leon Morris properly comments, “The faithful preaching of 
the cross leads people to put their trust, not in any human device, but in what God has done 
in Christ. A reliance on rhetoric would cause trust in men, the very opposite of what the 
preaching of the cross is meant to effect.”66 More technically, noting en sophia logou, Thiselton 
draws out the points, 

“[I]t is plausible to associate [sophia] with practical instrumental cleverness or skill, and 
[logos] with calculative communication. On this basis Paul may well mean not by manipulative 
rhetoric...If everything rests on human cleverness, sophistication, or achievement, the cross of 
Christ no longer functions as that which subverts and cuts across all human distinctions of race, class, 
gender, and status to make room for divine grace alone as sheer unconditional gift.”67 

The ethic of Yeshua in service is how, “But the greatest among you shall be your servant. 
Whoever exalts himself shall be humbled; and whoever humbles himself shall be exalted” 
(Matthew 23:11-12). A figure like Paul emphasized unity, and not factionalism, among 
Believers, getting them focused onto the common elements of faith and trust (cf. Ephesians 
4:3-5), and as v. 17 exemplifies, onto “the powerful action at the center—Christ on the Cross” 
(The Message). Hays is keen to argue, “Any attempt by the community to define itself in other 
terms—whether in the names of leaders or doctrines or good causes—will promote 
schism...and make our actions into a ridiculous parody of the faith we confess.”68 

 
65 Aristotle: Rhetoric, trans. W. Rhys Roberts (Mineola, NY: Dover, 2004), 3. 
66 Morris, 43. 
67 Thiselton, pp 143, 145. 
68 Hays, 25. 
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While there are going to be distinctions among people in the Body of Messiah to be sure, 
our main distinction as Believers brought out of darkness and into His light, is Yeshua and 
what He has done for us. Internally, the faith community is to be focused around our 
common salvation in the Messiah. While Believers have, for centuries, struggled to maintain 
a proper equilibrium between their main difference from the world being the Messiah, and 
their common unity among fellow brothers and sisters being the Messiah—this is especially 
piqued with many of the Jewish and non-Jewish identity issues which today’s Messianic 
movement is presently wrestling with. Too many of us, sadly, have lost sight of what Yeshua 
has done for us as being the most important thing. The Corinthian correspondence will hit at 
some of our sensitive spots. 
 

 
18 For the word of the cross is foolishness to those who are perishing, but to us who 
are being saved it is the power of God. 19 For it is written, “I WILL DESTROY THE WISDOM 
OF THE WISE, AND THE CLEVERNESS OF THE CLEVER I WILL SET ASIDE” [Isaiah 29:14]. 
 
1:18 It is critical for Paul, and his reliance on the power of what Yeshua has accomplished, 

that “the word of the cross is folly to those who are perishing, but to us who are being saved 
it is the power of God” (RSV). Noting vs. 18-25 in total, Keener makes the indication, “Like 
philosophers, Paul can use rhetoric to demonstrate abuse of rhetoric,”69 as Paul will describe 
how what Yeshua has done in being executed for human transgression is something that is a 
scandal to Jews and Greeks alike (v. 22). The message of the cross is regarded by the unsaved 
world to be mōria, generally “silliness, folly” (LS).70 Soards makes the point to mention, “The 
English word ‘moron’ comes from the Greek root of this word, so perhaps it should be 
translated ‘moronity’ to ensure that we see the degree of disdain that those who are perishing 
have for the message of the cross.”71 While v. 18 only describes “those being lost” (LITV) or 
“those who are on the way to perdition” (Weymouth New Testament), it is properly deduced 
that many Jewish people, as well as Greeks and Romans, had their varied human reasons to 
think that the gospel message was one of idiocy, and perhaps even failure. Garland 
summarizes, 

“The story behind Jesus’ death discloses that he was rejected by the very people he came 
to save, was deserted by his own disciples, was strung up by the proper authorities, and 
apparently was powerless to save his own skin. Paul did not sweep the crucifixion under the 
carpet as an unfortunate episode remedied by the glories of the resurrection. He does not say 
that he preached the resurrected Christ, but the crucified Christ.”72 

 
69 Keener, 27. 
70 LS, 524. 
71 Soards, 39. 
72 Garland, 61. 
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The message of the cross for those who believe is also foolishness to the world at large, 
mainly because it does, to some extent, involve a participation in the sufferings that Yeshua 
Himself endured (Romans 8:17; Philippians 3:10). 

That there are two courses of action, or ways, onto which human beings are placed (also 
2 Corinthians 2:15), is rooted within Tanach admonitions to fear the Lord and reject idolatry 
(Joshua 24:14-27), and Yeshua’s own word, “Enter through the narrow gate; for the gate is 
wide and the way is broad that leads to destruction, and there are many who enter through 
it. For the gate is small and the way is narrow that leads to life, and there are few who find it” 
(Matthew 7:13-14; cf. Luke 13:23). In v. 18, two passive participles, apollumenois or “perishing,” 
and sōzomenois or “being saved,” are employed. In the view of Sampley, “Paul’s use of present 
participles in both these constructions indicates that the ‘perishing’ and the ‘being saved’ are 
simultaneous, ongoing processes. The way Paul has set it up, the Corinthians would be 
expected to identify with that part of humanity that is in the process of being saved.”73 While 
this may raise some controversies that are common to debates between Calvinists and 
Arminians, the latter of whom believe that people, however unlikely, can forfeit their 
salvation—both can be agreed that the statement that there are those “being saved” indicates 
that there are future dimensions to Believers’ salvation yet to be realized. 

Given the tenor of ch. 15 for sure, Paul hardly thought of salvation in entirely 
individualistic terms, as it involves the future resurrection and consummation of the 
Messianic Age. It is only those “being saved” who will enter into eternity with their Creator, 
whereas those “perishing” will not. Hays observes how “The distinction is important, because 
[Paul] will continue to insist throughout the letter the not-yet-completed character of 
salvation in Christ. Part of the trouble with those who claim wisdom is that they supposed 
themselves already to have arrived, already to be in possession of the full truth.”74 Some of the 
Corinthians errantly thought that they “had everything,” when they did not, as more is on the 
agenda of salvation history. Witherington offers the following, excellent explanation: 

“[Paul] speaks of salvation in all three tenses: past (Rom. 8:24), present and ongoing (1 
Cor. 15:2), and future (Rom. 10:9, 13). For Paul salvation entails a good deal more than the 
experience of becoming a new creature in Christ. That is but the beginning of the salvation 
process, which is not complete until the believer is completely redeemed and conformed to 
the image of Christ at the resurrection.”75 

1:19 That the message of the cross is foolishness to many (v. 18), is substantiated by Paul 
in v. 19: “For it is written, ‘I will destroy the wisdom of the wise, and the cleverness of the 
clever I will thwart’” (RSV). Some commentators draw attention to Herodotus’ record of how 
“all Greeks were zealous for every kind of learning” (Histories 4.77),76 as the statement of v. 19 

 
73 Sampley, in NIB, 10:811. 
74 Hays, 28. 
75 Witherington, 110. 
76 Herodotus: Herodotus With an English Translation, trans. A.D. Godley (London: William Heinemann, 1921), 

277. 
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is intended to convey how human wisdom and cleverness will not amount to much in the 
view of an Eternal God—especially if it is wisdom from pagan Corinth. 

V. 19 is recognized to include a loose quotation from the Septuagint version of Isaiah 
29:14: “Therefore look, I will proceed to remove this people. I will remove them and destroy 
the wisdom of the wise, and the discernment of the discerning I will hide” (NETS). This word 
was originally given in the context of the wise of Jerusalem thinking an alliance with Egypt 
was the only true defense to be effective against Assyria (2 Kings 18:17-19:37), when their 
confidence should have instead been placed entirely in the Lord. In a similar way, any of the 
presumed “wise” or “knowledgable” of the world—which may have included various 
purported Corinthian Believers—will be shown to be nothing by the true wisdom of God (v. 
24), requiring all to turn to Him for sure and steadfast deliverance. 
 

 
20 Where is the wise man? Where is the scribe? Where is the debater of this age? 
Has not God made foolish the wisdom of the world? 21 For since in the wisdom of 
God the world through its wisdom did not come to know God, God was well-pleased 
through the foolishness of the message preached to save those who believe. 
 
1:20 It is to be properly recognized that the presumed wise of the world—those who are 

knowledgeable and astute, in their own human strength—were present throughout both the 
Jewish and Greco-Roman worlds. The CJB has for v. 20, “Where does that leave the 
philosopher, the Torah-teacher, or any of today's thinkers? Hasn't God made this world's 
wisdom look pretty foolish?” The way the Montgomery New Testament puts it is, “Sage, 
rabbi, skeptic of this present age—where are they all? Has not God made foolish the 
philosophy of the world?” The NEB offers the criticizing rendering, “Where is the wise man 
now, your man of learning, or your subtle debater—limited, all of them, to this passing age?” 

It cannot go unnoticed how Paul’s words bear some similarity to communication models 
which preceded him in the Tanach: 

 
“Well then, where are your wise men? Please let them tell you, and let them understand 
what the LORD of hosts has purposed against Egypt” (Isaiah 19:12). 
 
“Your heart will meditate on terror: ‘Where is he who counts? Where is he who weighs? 
Where is he who counts the towers?’” (Isaiah 33:18). 
 
“Causing the omens of boasters to fail, making fools out of diviners, causing wise men to 
draw back and turning their knowledge into foolishness” (Isaiah 44:25). 
 
“He makes counselors walk barefoot and makes fools of judges” (Job 12:17). 
 
Paul’s own later statement, of Colossians 2:8, should also be recognized: “See to it that 

no one takes you captive through philosophy and empty deception, according to the tradition 
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