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1 CORINTHIANS 10 
COMMENTARY 

________________________________________________________________ 
 

1 For I do not want you to be unaware, brethren, that our fathers were all under 
the cloud and all passed through the sea; 2 and all were baptized into Moses in the 
cloud and in the sea; 3 and all ate the same spiritual food; 4 and all drank the same 
spiritual drink, for they were drinking from a spiritual rock which followed them; 
and the rock was Messiah. 
 
10:1 In ch. 8 preceding, there were those presumed “knowledgable” in Corinth who 

thought that they could eat of idolatrous sacrifices and attend various functions in pagan 
temples. What is discussed now in ch. 10 serves to highlight how participation in idolatry and 
fornication was met with disaster by Ancient Israel, and that there are lessons to be learned 
by the Corinthians, not to be repeated. That God’s deliverance of the Israelites from Egyptian 
servitude, and His provision of them through the wilderness sojourn (Exodus 13:21; 14:22), 
would be invoked to the Corinthians, should hardly be a surprise. The work of Yeshua of 
Nazareth, in being sacrificed for human beings, depicts a second exodus, of how men and 
women are delivered from their slavery to sin and brought into a new life of reconciliation 
and communion with their Creator. 

While the themes of the Exodus and wilderness sojourn, and the subsequent history, 
would have been important for the Corinthians to contemplate—Paul raises some important 
ecclesiological questions in v. 1: “For, brothers, I don't want you to miss the significance of 
what happened to our fathers. All of them were guided by the pillar of cloud, and they all 
passed through the sea” (CJB). The significant readership of this letter was non-Jewish, as 
Ancient Corinth was a metropolitan city of Greeks, Romans, and many Easterners. In 
referencing the Exodus generation, Paul could have spoken in terms of “those from ancient 
times,” “those in the wilderness” (cf. v. 5) or “at the mountain,” or even just the obvious, “my 
fathers.” But Paul does not do this. To a mixed Corinthian audience, he labels those of the 
Exodus generation hoi pateres hēmōn, or “our ancestors” (NRSV/TNIV). 

Christian examiners of v. 1 have taken Paul’s reference to the Exodus generation as “our 
fathers” or “our ancestors” a variety of different ways. More frequently than not, such 
Ancient Israelites are viewed as being the spiritual forbearers of the mainly non-Jewish 
Corinthians, with the Exodus deliverance to be regarded as an important and critical part of 
their spiritual heritage. At the same time, though, one will also encounter various claims 
made of the Exodus generation being “our fathers” or “our ancestors” signaling that a new 
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“Church” entity should be regarded in the post-resurrection era as being the presumed “new 
Israel,” with a theme of supersessionism or replacement theology often—but not always—
present. The following is a selection of remarks made by various commentators: 

 
Gordon D. Fee: “By calling Israel ‘our fathers,’ he emphasizes at the outset the Corinthians’ 
continuity with what God had done in the past. Since this is being written to a Gentile 
congregation, this language is sure evidence of the church’s familiarity with the OT as their 
book in a very special sense...God’s new people are the true Israel of God {Gal. 6:2}, who 
fulfill his promises made to the fathers.”1 
 
Marion L. Soards: “[B]y calling the ancestors of Israel ‘our forefathers,’ he connects the 
experience of the Corinthians with God’s past saving acts throughout the history of Israel 
and forms the basis for the ensuing analogies that he will develop to instruct the 
Corinthians.”2 
 
Richard B. Hays: “It may seem odd that Paul would describe the Israelites in this way in a 
letter addressed to the predominantly Gentile congregation at Corinth, who of course are 
not the physical descendants of Israel, but Paul’s language reveals something essential 
about his understanding of the church. His Gentile converts, he believes, have been grafted 
into the covenant people (cf. Rom. 11:17-24) in such a way that they belong to Israel (cf. Gal. 
6:16). Thus, the story of Israel is for the Gentile Corinthians not somebody else’s story; it is 
the story of their own authentic spiritual ancestors.”3 
 
Craig S. Keener: “Paul appeals to Israel’s history because even the Gentile Christians have 
been grafted into that history as spiritual proselytes, no longer Gentiles (10:1, 31; 12:2; cf. 
Rom 2:28-29; 11:17-24; Gal 3:28-29; 1 Thess 4:5).”4 
 
David E. Garland: “This conviction that Gentiles are full heirs of the biblical story contrasts 
dramatically with the attitude toward the new convert reflected in a mishnaic tradition. 
The convert is instructed not to pray, ‘Our God and God of our fathers,’ because the God of 
the Jews is not the God of the convert’s fathers. The convert ought instead to pray ‘Our God 
and the God of their fathers’ (m.Bik. 1:4).”5 
 
Some parts of today’s Messianic movement sit on evitable “pins and needles” when it 

comes to non-Jewish Believers claiming a spiritual heritage in Ancient Israel—and per a few, 
although not all, of the thoughts listed above, they are not entirely unjustified in invoking the 
terminology “supersessionism.” Still, a wide majority of the non-Jewish Believers in today’s 
Messianic movement do not see themselves replacing the Jewish people or Israel proper at 

 
1 Fee, 444. 
2 Soards, 200. 
3 Hays, 160. 
4 Keener, 84. 
5 Garland, pp 448-449. 
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all; they believe themselves to be grafted-in to Israel’s olive tree (Romans 11:16-17), co-
members of the Commonwealth of Israel (Ephesians 2:11-13) or Israel of God (Galatians 6:2) 
with Jewish Believers, reckoned as a part of an enlarged Kingdom realm of Israel (Amos 9:11-
12; Acts 15:15-18). And, what cannot go overlooked, per Paul’s assertion that “our fathers were 
all under the cloud and all passed through the sea,” is how a majority of today’s evangelical 
Christians do not, actually, look at the Old Testament or Ancient Israel or the Exodus account 
as being a quantitative part of their spiritual experience. 

There is notably no comment in a resource such as David H. Stern’s Jewish New Testament 
Commentary, per what “our fathers” (CJB) is to mean. Shira Lander, in The Jewish Annotated 
New Testament, simply identifies those in view as, “Ancestors, Israelites, the Corinthians’ 
spiritual forebears (Gal 3.7).”6 

Obviously, a majority of the people in the Corinthian assembly were not physical 
descendants of the Exodus generation. But, in referring to them as “our ancestors,” this was 
something that seemingly invited the non-Jewish Believers to tangibly view themselves, as 
though they had experienced the Exodus. If they were to learn lessons from the Exodus 
generation—not to be repeated—then what other lessons, from the same Exodus 
generation, were not to be repeated? Paul will discuss some of these (vs. 5-11). But most 
important to be considered, if Paul referred to the Corinthians’ “ancestors” as those of the 
Exodus generation, could he actually have perceived of the non-Jewish Believers being a part 
of some separate “Church” entity, as opposed to an enlarged Kingdom realm of Israel, 
welcoming in those of the nations? 

While there has not been too much Messianic discussion pertaining to the assertion of 1 
Corinthians 10:1, that the Corinthians “ancestors” were those of the Exodus generation, the 
statements which have been made in some popular books are worth noting. A very early 
statement made in Grafted In: Israel, Gentiles, and the Mystery of the Gospel by D. Thomas 
Lancaster (2009) says, 

 
“At the beginning of 1 Corinthians 10, Paul referred to the generation of Israelites who 
followed Moses as the ‘forefathers’ of the Corinthian believers. To Paul, the Corinthians 
were part of Israel....Gentiles in Messiah must belong to a broader definition of Israel.”7 
 
Further on in Grafted In, Lancaster further specifies, 

 
“As Paul wrote to the mixed multitude at Corinth (a congregation of Jewish and Gentile 

believers who were proving to be no less a headache for him than the exodus generation 
had been for Moses), he made a passing comment about this passage of Torah. He said, ‘I 
do not want you to be unaware, brethren, that our fathers were all under the cloud and all 

 
6 Lander, in Jewish Annotated New Testament, 302. 
7 D. Thomas Lancaster, Grafted In: Israel, Gentiles, and the Mystery of the Gospel (Marshfield, MO: First Fruits 

of Zion, 2009), 3. 
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passed through the sea; and all were immersed into Moses in the cloud and in the sea’ (1 
Corinthians 10:1). 

“Paul refers to the generation that left Egypt as the ‘fathers’ of the Corinthian believers. 
He regards the Corinthian believers, both Jews and Gentiles, as children of Israel.”8 

 
Lancaster’s colleague, Toby Janicki, while noting what is stated in 1 Corinthians 10:1 

about the mixed assembly in Corinth approaching the Exodus generation as their ancestors, 
describes how only a connection to Israel could make this possible for non-Jewish people. As 
he says in his book God-Fearers: Gentiles and the God of Israel (2012), 

 
“If the nations were going to find a place at the table of God, it would have to be done within 
the context of the family of Israel....[W]hen addressing the mixed congregation in Corinth, 
[Paul] even refers to the Israelites that came out of Egypt as ‘our fathers’ (1 Corinthians 
10:1). This indicates that the Patriarchs and the Exodus from Egypt have now become a part 
of the Gentile believer’s spiritual heritage.”9 
 
The conclusions, asserted by both Lancaster and Janicki, provided here, are consistent 

with those of Outreach Israel Ministries and Messianic Apologetics. 1 Corinthians 10:1-11, 
while being used to chastise the behavior of the Corinthians, makes the claim that the Ancient 
Israelites of the Exodus are their “ancestors.” The best way that this is to be understood, is 
that both Jewish and non-Jewish Believers are, together, part of an enlarged Kingdom realm 
of Israel, which welcomes in those from the nations who recognize Messiah Yeshua.10 

10:2 Paul says of the Exodus generation, “They all were immersed into Moses in the 
cloud and in the sea” (TLV). Some kind of a parallel with the immersion or baptism of 
Believers into Yeshua is intended (Romans 6:3; Galatians 3:27). The point, as will be 
elucidated in statements which follow (v. 5ff), is how even though the whole population 
crossed the Red Sea, many of them subsequently committed idolatrous and promiscuous 
rebellion against the Lord. Leon Morris notes, “All the Israelites shared the common baptism, 
but that did not prevent most of them from perishing on account of their subsequent sin.”11 
F.F. Bruce draws the further conclusion, “It is emphasized that all underwent this experience 
to show that their ‘baptism’ did not preserve them ex opere operato from premature death 
when they later rebelled against God, nor guaranteed their entrance into the promised 
land.”12 Simply because a Corinthian might consider himself or herself to have been immersed 
or baptized into Yeshua, does not mean that acts of outright rebellion against the Lord will 
not merit exclusion from His Kingdom. 

 
8 Ibid., 69; cf. Ibid., 166. 
9 Toby Janicki, God-Fearers: Gentiles and the God of Israel (Marshfield, MO: First Fruits of Zion, 2012), pp 19, 

22-23. 
10 For a further review, consult the author’s publication Are Non-Jewish Believers Really a Part of Israel? 
11 Morris, 139. 
12 Bruce, 90. 
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10:3-4a The provisions, which the Exodus generation had in their wilderness journey, 
are detailed by Paul to be things ultimately “spiritual”: “and all ate the same spiritual food; 
and all drank the same spiritual drink.” The principal food that the Israelites had was the 
manna that they were to collect every morning (Exodus 16:4, 35), although Deuteronomy 8:3 
does assert, “He humbled you and let you be hungry, and fed you with manna which you did 
not know, nor did your fathers know, that He might make you understand that man does not 
live by bread alone, but man lives by everything that proceeds out of the mouth of the LORD.” 
As significant as such food was, Yeshua Himself had to say, though, “Your fathers ate the 
manna in the wilderness, and they died” (John 6:49). A rock is also noted to have been present 
with the Israelites in their wilderness journeying, which provided a continual source of water 
for them (Exodus 17:6; Numbers 20:7-11). Yet, even though the population of Israel clearly 
benefited from these provisions, with the exception of Joshua and Caleb, the Exodus 
generation was not permitted to enter into the Promised Land. The analogy to be made is that 
simply because people benefit from the Lord, with food and drink likened unto the body and 
blood of Yeshua (John 6:35, 48-52), does not necessarily mean an ultimate entry into His 
Kingdom. 

10:4b An important assertion about Yeshua the Messiah, and His actual role in the 
Exodus and wilderness generation, is made by Paul in v. 4b: “for they were drinking from a 
spiritual rock that followed them, and the Rock was Messiah” (TLV). Yeshua is labeled to be 
pneumatikēs akolouthousēs petras, “a spiritual rock~following” (Brown and Comfort),13 which 
certainly poses some important questions about the Messiah’s pre-existence. Psalm 78:15-16 
offers the general exclaim, “He split the rocks in the wilderness and gave them abundant drink 
like the ocean depths. He brought forth streams also from the rock and caused waters to run 
down like rivers.” Throughout the Tanach, it is witnessed numerous times how the title rock 
or tzur is directly associated with the LORD (YHWH): 

 
“The Rock! His work is perfect, for all His ways are just; a God of faithfulness and without 
injustice, righteous and upright is He” (Deuteronomy 32:4). 
 
“But Jeshurun grew fat and kicked—you are grown fat, thick, and sleek—then he forsook 
God who made him, and scorned the Rock of his salvation” (Deuteronomy 32:15). 
 
“You neglected the Rock who begot you, and forgot the God who gave you birth” 
(Deuteronomy 32:18). 
 
“How could one chase a thousand, and two put ten thousand to flight, unless their Rock had 
sold them, and the LORD had given them up? Indeed their rock is not like our Rock, even our 
enemies themselves judge this” (Deuteronomy 32:30-31). 
 
“Trust in the LORD forever, for in GOD the LORD, we have an everlasting Rock” (Isaiah 26:4). 

 
13 Brown and Comfort, 660. 
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“Do not tremble and do not be afraid; have I not long since announced it to you and declared 
it? And you are My witnesses. Is there any God besides Me, or is there any other Rock? I 
know of none” (Isaiah 44:8). 
 
There were some significant ancient Jewish traditions regarding the identity of the rock 

which provided water for the Ancient Israelites in the wilderness. The Apocrypha and Philo 
both identify this rock with the figure of Wisdom: 

 
“When they thirsted they called upon thee, and water was given them out of flinty rock, 
and slaking of thirst from hard stone” (Wisdom 11:4). 
 
“[F]or the abrupt rock is the wisdom of God, which being both sublime and the first of 
things he quarried out of his own powers, and of it he gives drink to the souls that love God; 
and they, when they have drunk, are also filled with the most universal manna; for manna 
is called something which is the primary genus of every thing” (Philo Allegorical 
Interpretation 2.86).14 
 
A Jewish tradition which is thought to mainly post-date the Second Temple asserted that 

the rock, as a well which provided water for the Israelites, was a literal rock that indeed 
physically followed the population throughout their journeys: 

“And so the well which was with the Israelites in the wilderness was a rock, the size of a 
large round vessel, surging and gurgling upward, as from the mouth of this little flask, rising 
with them up onto the mountains, and going down with them into the valleys. Wherever the 
Israelites would encamp, it made camp with them, on a high place opposite the entry of the 
Tent of Meeting” (t.Sukkah 3:11).15 

Generally speaking, examiners of v. 4b, “for they drank from the spiritual rock that 
accompanied them, and that rock was Christ” (NIV), tend to conclude that Paul is speaking 
metaphorically, and that while partially reliant on ancient Jewish opinions, he was 
approaching the rock in the wilderness as more of a Divine presence which sustained the 
Israelite population. Garland is reflective of this, in his thought, “He is not thinking of a 
material rock following them, or a moveable well but of the divine source of the water that 
journeyed with them. He understands the replenishing rock in a spiritual sense, not a 
physical sense.”16 

What is most important, for sure, is that the assertion “the rock was Messiah” (hē petra 
de ēn ho Christos), does provide sure proof for the Messiah’s pre-existence, a definite 
component of Yeshua being God. Bruce’s observations on what is seen here connect the 

 
14 The Works of Philo: Complete and Unabridged, 47. 
15 Neusner, Tosefta, 1:576. 
16 Garland, pp 456-457. 
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Tanach title “Rock” being used for the Lord God of Israel, to an association of Yeshua being 
the Angel of the Lord who is indeed the Lord: 

“Paul...affirms that Christ accompanied his people as a spiritual source of refreshment 
throughout this period. This interpretation was facilitated by the use of the title ‘The Rock’ 
for Yahweh (in the Hebrew text but not in LXX) in the Song of Moses (Dt. 32.4, 15, 18, 30, 31) 
and elsewhere (e.g. Ps. 18.2, 31; 19.14; 28.1; 62.2; 78.35; 89.26; 144.1; Isa. 26.4), and by the 
identification of Christ before his incarnation with the angel of Yahweh’s presence who 
accompanied Israel in the wilderness (Exod. 14.19; 23.20ff.; 32.34; 33.2; 14ff.; cf. Act. 7.30, 38), 
if not indeed with ‘the Lord (LXX kyrios) who went before his people, rescued them from their 
enemies and healed them in the wilderness (Exod. 13.21; 14.30; 15.26). This goes far beyond 
the conception of the Messiah as a second Moses, supplying his people with bread and water 
(cf. Jn. 6.14; 7.37-41a).”17 

Morris similarly concludes, “[Paul] refers to Christ and sees him as following the 
Israelites and continually giving them drink. He transfers to Christ the title, ‘the Rock’, used 
of Yahweh (Dt. 32:15; Ps. 18:2, etc.), a transfer that is significant for Christology, as of course 
is the clear implication of Christ’s pre-existence.”18 J. Paul Sampley, making note of the 
Philippians 2:5-11 Carmen Christi hymn, also asserts, “Paul clearly thinks of Christ as having 
been with God from the very beginning (cf. Phil 2:5-11).”19 
 

 
5 Nevertheless, with most of them God was not well-pleased; for they were laid low 
in the wilderness. 6 Now these things happened as examples for us, so that we 
would not crave evil things as they also craved. 7 Do not be idolaters, as some of 
them were; as it is written, “THE PEOPLE SAT DOWN TO EAT AND DRINK, AND STOOD UP TO 
PLAY” [Exodus 32:6]. 8 Nor let us act immorally, as some of them did, and twenty-
three thousand fell in one day. 9 Nor let us try the Lord, as some of them did, and 
were destroyed by the serpents. 10 Nor grumble, as some of them did, and were 
destroyed by the destroyer. 
 
10:5 Readers of the Torah recognize how it was only Joshua and Caleb, from the adults of 

the Exodus generation, who were permitted to enter into the Promised Land (Numbers 14:25-
35; Deuteronomy 1:26-40). This is not the focus of Paul, in admonishing the Corinthians to 
learn the lessons of past Biblical history. Paul instead focuses on the acts of rebellion against 
the Lord which took place during the wilderness sojourn, first stressing, “Nevertheless, God 
was not pleased with most of them; their bodies were scattered over the desert” (NIV). The 
verb katastrōnnumi is defined by BDAG with, “lay low, kill,” with it noted, “the primary mng. 
‘spread out’ offers the imagery in this transf. use of [katastrōnnumi]....of the Israelites killed 

 
17 Bruce, 91. 
18 Morris, pp 139-140. 
19 Sampley, in NIB, 10:915. 
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in the desert.”20 As the NEB puts it, “the desert was strewn with their corpses.” The New 
Jerusalem Bible has, “their corpses were scattered over the desert.” 

All of the Ancient Israelites of the Exodus generation were beneficiaries of God’s 
deliverance and provision (vs. 1-4), but not all obviously made it into the Promised Land. The 
lesson to be noted is that there might indeed be many in the Body of Messiah who benefit, on 
some significant level, from God’s grace in the Messiah—but in the end they might not 
actually enter into the Kingdom of God. In the estimation of Ben Witherington III, 

“Paul uses the Israelite example so that the Corinthians will repent and not perish. He 
sees an analogy between the wicked behavior of the Israelites and that of at least some of the 
Corinthian Christians. Since God still judges such behavior, Paul warns them that their fate 
could be the same as that of those Israelites. Paul thus reckons with the possibility that some 
Corinthians might actually willfully wrench themselves free from the grasp of God and so be 
judged by God.”21 

10:6 That the past history of the Exodus generation and their ungodly and contemptuous 
attitudes toward God are to be seriously considered, is directed by Paul in his remark, “Now 
these things occurred as examples to keep us from setting our hearts on evil things as they 
did” (NIV). Paul speaks corporately on this, including himself among those who need to take 
what took place in the past quite seriously. 

While a variety of sinful behaviors can be considered from v. 6, Hays is among those who 
thinks, “Although the connection remains only implicit in the argument, the echo of Numbers 
11 sounds ominously for those Corinthians who desire to eat the meat sacrificed to idols.”22 
Perhaps a bit more important, to not overlook, are translation differences appearing for the 
term tupos, often rendered as “example,” per the general definition “the pattern in conformity 
to which a thing must be made” (Thayer). Yet, tupos can notably also involve, “in an ethical 
sense, a dissuasive example, pattern of warning: plural of ruinous events which serve as 
admonitions or warnings to others” (Thayer).23 As such, “warnings” (RSV) or “warning” 
(NLT, Moffat New Testament, Montgomery New Testament) is witnessed as an alternative 
rendering for tupos. 

10:7 The sins specifically targeted by Paul—which bear significant relevance for some of 
the major themes in 1 Corinthians witnessed (chs. 5, 6, 8)—involve understanding what took 
place when Ancient Israel worshipped the golden calf (Exodus 32:1-6), and then how similar 
sins repeated themselves in the wilderness sojourn. Paul says in v. 7, quoting Exodus 32:6, 
“Do not be idolaters, as some of them were; as it is written, ‘THE PEOPLE SAT DOWN TO EAT AND 
DRINK, AND STOOD UP TO PLAY.’” The scene of revelry in the wilderness notably did not just 
involve idolatrous worship and feasting, nor just “they indulged in pagan revelry” (NLT) or 
“they rose up for idol dances” (Montgomery New Testament). The “playing” that occurred in 

 
20 BDAG, 528. 
21 Witherington, 217. 
22 Hays, 163. 
23 Thayer, 632. 
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the wilderness is rightfully concluded to involve sexual immorality, with the Exodus 32 scene 
having approached the level of an orgy. 

10:8 Paul does move on to another scene in the Israelites’ wilderness sojourn, 
admonishing the Corinthians, “We must not indulge in sexual immorality as some of them 
did, and twenty-three thousand fell in a single day” (ESV). Because of the numeric reference 
to a vast number of Israelites falling dead in the wilderness, the scene Paul is referencing is 
properly deduced to be the sin of Baal Peor, with the Midianite prostitutes introduced into 
the population (Numbers 25:1-9) by Balaam. 

Some have noted that there is a difference between Paul’s reference to twenty-three 
thousand (eikosi treis miliades), and what Numbers 25:9 records as ar’ba’ah v’esrim elef, 
commonly rendered as 24,000 or twenty-four thousand. Notwithstanding the different 
controversies surrounding the Semitic term elef and the actual numbers of the Exodus,24 
ancient people would not have had the issue that modern people do about numerical 
exactness. Paul was citing these numbers, which would have been rounded numbers anyway, 
largely from memory. But, a reduced twenty-three thousand to a twenty-four thousand total, 
might have been to stress those who died on a single day, notably excluding the leaders who 
had been previously executed (Numbers 25:4). 

10:9 There is a notable textual difference in v. 9, appearing in a variety of modern 
versions (NRSV, ESV, HCSB, TNIV, 2011 NIV), which rather than reading with “Lord,” instead 
read as “Christ”25: “We should not test Christ, as some of them did—and were killed by 
snakes” (TNIV). The principal scene is recorded in Numbers 21:6, although the act of testing 
or tempting is something witnessed in Exodus 17:7 and Deuteronomy 6:16, with the waters 
coming out of the rock at Massah and Meribah. 

The reading of v. 9 with “Christ” rather than “Lord,” is the more difficult of the two, as it 
poses some more questions about the Messiah’s pre-existence, as He has previously just been 
considered the Rock which followed the Israelites in the wilderness (v. 4). If the reading of 
“Christ” in v. 9 is the older and more authentic reading, then it only adds to the high 
Christology held by Paul, who would affirm that Yeshua of Nazareth is none other than the 
Lord of the Deuteronomy 6:4 Shema (8:6). Paul could have said in v. 9 that the Corinthians 
were not to put the Messiah to the test, as the wilderness generation put the Lord to the test. 
But the evidence indeed supports “And let us not put the Messiah to the test, as some of them 
did, and were destroyed by snakes” (CJB). Fee further observes, 

“[He] refers to it as putting Christ to the test. That ‘Christ,’ not ‘Lord,’ is the word used in 
the original text is almost certain. That means that Paul once again, as in v. 4, is purposely 
tying the situations of Israel and Corinth together christologically. It was Christ whom Israel 

 
24 Consult the FAQ, “Exodus, numbers of,” and the entry for the Book of Numbers in A Survey of the Tanach 

for the Practical Messianic. 
25 Metzger, Textual Commentary, 560; Comfort, New Testament Text and Translation Commentary, pp 506-507. 
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was testing in the desert. At the same time it is Christ whom the Corinthian are putting to the 
test by trying to eat both at his table and at the table of demons.”26 

10:10 There are a variety of Torah passages that might be considered (Numbers 16:41; 
17:5, 10) in view of the continuing thought of v. 10, “Nor grumble, as some of them did,” but 
the foremost is probably the depiction of the Lord going throughout Egypt issuing the plague 
of death upon the firstborn (Exodus 12:23). God certainly does not hesitate bringing a degree 
of chastisement upon His people, as Numbers 16:49 does say, “But those who died by the 
plague…” 

Versions like the NASU have rendered v. 10b with, “and were destroyed by the 
destroyer,” although the NIV actually has “and were killed by the destroying angel.” The 
actual Greek clause of interest reads with two different terms commonly translated with 
“destroy”: kai apōlonto hupo tou olothreutou. A rendering such as, “and perished by the 
destroyer” (LITV), would be far better to make the proper distinction between the verb 
apollumi and the noun olothreutēs.27 
 

 
11 Now these things happened to them as an example, and they were written for 
our instruction, upon whom the ends of the ages have come. 12 Therefore let him 
who thinks he stands take heed that he does not fall. 13 No temptation has 
overtaken you but such as is common to man; and God is faithful, who will not 
allow you to be tempted beyond what you are able, but with the temptation will 
provide the way of escape also, so that you will be able to endure it. 
 
10:11 It is not uncommon in various parts of today’s Messianic movement, to see 1 

Corinthians 10:11 referred to, in connection with encouraging Believers to study the weekly 
Torah portions as important instruction. However, readers of the letter of 1 Corinthians 
encounter Paul’s assertion here given within a wider context of the Corinthians not repeating 
the mistakes of the Ancient Israelites of the Exodus, the majority of whom did not make it 
into the Promised Land. As the RSV puts it, “Now these things happened to them as a warning, 
but they were written down for our instruction.” Here, we encounter the term tupikōs, “pert. 
to serving as an example or model, as an example/ warning” (BDAG).28 The rendering 
“example” is perfectly legitimate, but readers need not overlook how there is indeed a 
“warning” for those who read the Torah, the Exodus, and the rebellious attitudes of Ancient 
Israel. Garland is correct in his statement, “If the wilderness generation met such a horrifying 
end by spurning a concealed Christ who nurtured them throughout their journey, how much 
more the Corinthians will be condemned if they spurn the revealed Christ.”29 

 
26 Fee, 457. 
27 For a further evaluation of 1 Corinthians 10:9-10, in regard to discussions of eternal punishment, consult 

the author’s publication Why Hell Must Be Eternal. 
28 BDAG, 1019. 
29 Garland, 465. 
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