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2 THESSALONIANS 1 
COMMENTARY 

________________________________________________________________ 
 

1 Paul and Silvanus and Timothy, To the [assembly] of the Thessalonians in God 
our Father and the Lord Yeshua the Messiah: 2 Grace to you and peace from God 
the Father and the Lord Yeshua the Messiah. 
 
1:1-2 Similar to what is seen in the opening of the letter of 1 Thessalonians, the letter of 

2 Thessalonians may be considered, to some degree, a joint correspondence. This would 
have been a composition including the input and counsel of Paul, Silvanus/Silas, and 
Timothy—all of whom were known by the Thessalonicans, and could provide able 
instruction to them on the issues they were facing. Various liberal interpreters note a few 
potential differences between vs. 1-2 and 1 Thessalonians 1:1-5, and conclude that vs. 1-4 
could likely represent a deutero-Pauline hand from a later generation. Yet, an interpreter 
like Raymond F. Collins, who is not convinced of Pauline authorship for 2 Thessalonians, 
astutely does say, “This salutation is almost identical to 1 Thess 1:1.”1 

For the reader of 2 Thessalonians, much of what is to be considered regarding its 
authorship needs to be guided by the author’s explicit word, “I, Paul, write this greeting 
with my own hand, and this is a distinguishing mark in every letter; this is the way I write” 
(3:17). This should be coupled with the warning about “a message or a letter as if from us” 
(2:2). It is obviously one thing for conservative interpreters to think that Paul had some co-
authors, in Silvanus/Silas and Timothy, advising him on what to include in this letter; it is 
another to suggest that an anonymous author from a generation or so later wrote in the 
name of the Apostle Paul—and actually included statements that Paul explicitly wrote his 
letter with his own hand, when he apparently did not. 

In the opening greeting to the Thessalonicans, it is clear that Paul wants to extend the 
absolute best to them from the Lord: “To the community of the Thessalonians in God our 
Father and the Lord Yeshua the Messiah: Grace to you and shalom from God our Father and 
the Lord Yeshua the Messiah!” (TLV). Readers should note how the Father is represented as 
“God,” and the Son is represented as “Lord,” with both of them interconnected as a part of 
the Godhead (cf. 1 Corinthians 8:6). What might be more poignant to consider, though, for 
understanding some of the setting in Ancient Thessalonica, is how the assembly is labeled tē 
ekklēsia Thessalonikeōn en Theō, “the assembly of Thessalonians in God” (YLT). Ben 

 
1 Collins, in New Interpreter’s Study Bible, 2125. 



1&2 THESSALONIANS FOR THE PRACTICAL MESSIANIC 

- 142 - 

Witherington III suggests that there is some deliberate subversion by Paul referring to the 
Thessalonicans’ assembly as being “in God,” and what was seen in Ancient Thessalonica via 
the presence of the Emperor cult: 

“[I]n the time of Augustus (Octavian) coins were minted in this city which depicted the 
head of Julius Caesar with a laurel wreath and the inscription THEOS on one side, and a head 
of Octavian bareheaded with the inscription THESSALONIKEŌN. Here already a Roman ruler 
is designated a god for the first time on a Thessalonian coin, and the city is claimed by the 
emperor Octavian as well. There is a later coin with Augustus with the laurel wreath and the 
same legend on the obverse and one even later with Tiberius and the same inscription. Paul 
doubtless saw some of these coins. Could he be claiming that Jesus was claiming the 
Thessalonians for himself and that the Father and the Lord were their God, in 
contradistinction to Caesar? In light of other evidence in both epistles that Paul is co-opting 
imperial rhetoric and applying it to Jesus, this seems very likely. No wonder Paul was 
thought to be violating the decrees of Caesar.”2 
 

 
3 We ought always to give thanks to God for you, brethren, as is only fitting, 
because your faith is greatly enlarged, and the love of each one of you toward one 
another grows ever greater; 4 therefore, we ourselves speak proudly of you 
among the [assemblies] of God for your perseverance and faith in the midst of all 
your persecutions and afflictions which you endure. 
 
1:3 The Apostle Paul is certainly elated over the spiritual growth of the Thessalonicans, 

telling them in the opening words of this letter, “We ought always to thank God for you, 
brothers and sisters, and rightly so, because your faith is growing more and more, and the 
love all of you have for one another is increasing” (NRSV). The verb he uses to describe the 
action of thanksgiving to be issued to God is opheilō, which BDAG generally defines as both 
“to be indebted to someone in a financial sense, owe someth. to someone, be indebted to” 
and “to be under obligation to meet certain social or moral expectations, owe.”3 Its 
related noun opheiletēs is often used in the Apostolic Scriptures to describe unredeemed 
sinners in a condition of debt to God, needing to be remitted (Matthew 6:2).4 Obviously, the 
context of these terms needs to be considered, in order to properly determine its usage. 

Elsewhere in Paul’s letters, he says how “Owe [opheilō] nothing to anyone except to 
love one another” (Romans 13:8). A related usage of the verb opheilō appears in the works of 
Philo, where he speaks of the person who has been greatly blessed by God in life, and who is 
“bound to requite [opheilō] God, who has been the pilot of his voyage, who has bestowed 
upon him untroubled salvation and unalloyed benefits, and, in short, all sorts of blessings 

 
2 Witherington, 1 and 2 Thessalonians, 184. 
3 BDAG, 743. 
4 Cf. Ibid., pp 742-743. 
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unmingled with any evil, with hymns, and songs, and prayers, and also with sacrifices, and 
all other imaginable tokens of gratitude in a holy manner; all which things taken together 
have received the one comprehensive name of praise” (Special Laws 1.224).5 Obviously, 
while Paul mainly specifies love toward one another as being what Believers are indebted 
to, it is fair for us to acknowledge how thanksgiving and praise to God do overlap with love. 
It also must be fairly acknowledged that love, thanksgiving, and praise issued to God, can 
only be sincerely issued to Him from a person who has been filled with His Spirit. 

Previously in 1 Thessalonians 3:12, Paul expressed his desire, “may the Lord cause you 
to increase and abound in love for one another, and for all people, just as we also do for you.” 
Now here in v. 3 he can report, “the love of every one of you all abounds toward each other” 
(NKJV) or “grows ever greater” (NASU). Only appearing here in the Apostolic Scriptures, the 
verb huperauxanō means “to increase above measure” or “to increase exceedingly” (LS).6 

1:4 The significant reason why Paul was greatly thankful for the Thessalonicans’ 
growth in faith and love is stated in v. 4. He first states, “we actually boast about you in the 
churches of God, because you have shown such endurance and faith” (Phillips New 
Testament). Paul was generally quite pleased with the Thessalonicans’ spiritual 
development, and he apparently spoke of them quite a bit among the different fellowships 
and burgeoning congregations he visited. The kind of “boasting” or being “proud” (Moffat 
New Testament) he refers to (Grk. verb egkauchaomai) is obviously one of ministerial 
satisfaction on Paul’s part, and his mentioning it to the Thessalonicans was so that they 
might be resolved to continue in their Messiah faith. 

The Thessalonicans would surely need to know that Paul would speak of them highly, 
as a model for others to admire. This is because of “all your persecutions and tribulations 
that ye endure” (KJV). Here, the term thilipsis does appear, even though newer versions tend 
to render it along the lines of “afflictions” (RSV/NASU) or “trials” (NIV). That thilipsis does 
not refer to the end-time Great Tribulation in v. 4 should be obvious. Yet, if a Believer can 
learn to endure general tribulation, and its incumbent persecution in life, because of 
Messiah faith—then surely this can prove to be good conditioning should he or she actually 
face the prophesied final years of humanity, and the intensified persecution of the saints 
which will come. 

In terms of what the Thessalonicans themselves meant to the First Century ekklēsia, 
Charles A. Wanamaker explains, 

“Here Paul simply means to suggest that he has boasted to various churches with 
which he has been in contact without limiting the reference to a precise geographic 
area...This tells us something very important about the experience of the early communities 
founded by Paul: persecution was probably the exception rather than the rule for them, and 

 
5 The Works of Philo: Complete and Unabridged, 55. 
6 LS, 834. 
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therefore the perseverance of the Thessalonians in adversity was exemplary for other 
churches that might face similar hostility in the future.”7 
 

 
5 This is a plain indication of God's righteous judgment so that you will be 
considered worthy of the kingdom of God, for which indeed you are suffering. 6 
For after all it is only just for God to repay with affliction those who afflict you, 7 
and to give relief to you who are afflicted and to us as well when the Lord Yeshua 
will be revealed from heaven with His mighty angels in flaming fire, 8 dealing 
out retribution to those who do not know God and to those who do not obey the 
gospel of our Lord Yeshua. 9 These will pay the penalty of eternal destruction, 
away from the presence of the Lord and from the glory of His power, 10 when He 
comes to be glorified in His saints on that day, and to be marveled at among all 
who have believed— for our testimony to you was believed. 
 
1:5 Having noted the Thessalonicans’ condition of persecution and affliction (v. 4), Paul 

goes on to tell them, “This is evidence of the righteous judgment of God, that you may be 
made worthy of the kingdom of God, for which you are suffering” (RSV). It would seem to be 
that the dikaias kriseōs, or “righteous judgment” in view, is not necessarily a determination 
of their salvation; for their place in the Kingdom of God is assumed as an act of grace 
brought about by belief in Yeshua. Rather, the “righteous judgment” is to be more regarded 
as an evaluation of the Thessalonicans’ faith and trust in the Lord, as their endurance 
through persecution serves as a sign that they are truly Believers, entirely qualified for 
entry into His Kingdom. Paul had written them previously, “so that no one would be 
disturbed by these afflictions; for you yourselves know that we have been destined for this” 
(1 Thessalonians 3:3). 

1:6 In spite of the difficulties that the Thessalonicans were experiencing for their 
Messiah faith, endurance through them demonstrates that they are truly worthy of God’s 
Kingdom. And, even though the Lord is the One entirely responsible for it, Paul is sure to tell 
his audience, “God is just: He will pay back trouble to those who trouble you” (NIV). For 
certain, there will be judgment issued against the unrighteous of the world in the Eternal 
State, yet the punishment of God can begin to be dispensed upon the unrighteous before 
their final sentencing (Romans 1:18, 24, 26, 28). One Pauline thought, that can be interjected, 
is how in allowing God to be the One who would punish their oppressors, how the 
Thessalonicans would be able to demonstrate love to those who hated them. As Paul would 
later say in Romans 12:17-21, 

“Never pay back evil for evil to anyone. Respect what is right in the sight of all men. If 
possible, so far as it depends on you, be at peace with all men. Never take your own revenge, 
beloved, but leave room for the wrath of God, for it is written, ‘VENGEANCE IS MINE, I WILL 

 
7 Wanamaker, 218. 
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REPAY’ [Leviticus 19:18], says the Lord. ‘BUT IF YOUR ENEMY IS HUNGRY, FEED HIM, AND IF HE IS 
THIRSTY, GIVE HIM A DRINK; FOR IN SO DOING YOU WILL HEAP BURNING COALS ON HIS HEAD’ 
[Proverbs 25:21-22]. Do not be overcome by evil, but overcome evil with good.” 

1:7 That the persecution people like the Thessalonicans were enduring would one day 
be vindicated, is something assured from Paul’s statements in v. 7. The Lord will “give relief 
to you who are afflicted and to us as well when the Lord Yeshua will be revealed from 
heaven with His mighty angels in flaming fire.” At the Second Coming of the Messiah, then 
the world system that was responsible for persecuting His followers, will find itself the 
brunt of His vengeance. Here, it might be important to note how Yeshua’s arrival is 
specifically labeled as apokalupsis, which is rarely used of His return (cf. 1 Corinthians 1:7), 
but which is used of significantly futuristic events such as those witnessed in the Book of 
Revelation. 

The revelation of the Son of God in flaming fire, as envisioned in v. 7, is a concept 
rooted within the Tanach (Exodus 3:2; 19:18; 24:17; Psalm 18:12; Isaiah 30:27-30; Daniel 7:9-
10). Leon Morris observes, “On outstanding occasions, like the giving of the law on Mt. Sinai 
or the coming of the Holy Spirit at Pentecost, fire is the symbol of the divine presence.”8 
And, noting the themes that will be witnessed regarding the action of Yeshua in dispensing 
vengeance upon sinners, F.F. Bruce states, “From this point to v 10a the language is largely a 
cento of theophanic phrases from OT, what is said of ‘the LORD’ (Yahweh) in them being 
applied to ‘the Lord Jesus’ here.”9 

V. 7 specifically describes how Yeshua the Messiah will be brought from Heaven in fire 
met’ angelōn dunameōs autou, “with His mighty angels.” Previously in 1 Thessalonians 3:13, 
the language of “saints” or “holy ones” was ambiguous enough to denote the whole Heavenly 
host, including both angels and the departed Believers to be resurrected (cf. Hebrews 12:23). 
That angels will be involved in the judgment of the unredeemed is what is specifically to be 
considered (Matthew 25:31; Mark 8:38). 

One of the things that surely needs to be evaluated, about the tenor of v. 7, is whether 
or not it is an indication that Paul thought Yeshua would return in his lifetime. As Robert K. 
Jewett thinks, “this expectation of retribution assumes a return of an avenging Christ 
within a short time after the writing of 2 Thessalonians, which of course did not occur.”10 
What is to be anticipated for the righteous is anesis, “relief from someth. onerous or 
troublesome, rest, relaxation, relief” (BDAG).11 While a physical release would doubtless be 
experienced by those who were being persecuted by the fallen world system, at the time of 
Yeshua’s return—we cannot avoid the reality of anesis also relating to an eschatological 
release that will only come at the return of the Messiah, when judgment is meted out on the 
enemies of God who operate freely in the world, and who oppress His people and murder 

 
8 Morris, 203. 
9 Bruce, 1&2 Thessalonians, 150; cf. Fee, 253. 
10 Jewett, in ECB, 1423. 
11 BDAG, 77. 
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them. This does not necessarily require the release to have taken place in the time of the 
Thessalonicans to whom Paul wrote. In the Book of Revelation, the martyrs—who are 
presumably in a place of rest and refreshment in the presence of the Lord—still cry out to 
Him, “How long, O Lord, holy and true, will You refrain from judging and avenging our 
blood on those who dwell on the earth?” (Revelation 6:10). Even being in Heaven, they are 
still bothered by the knowledge that salvation history has yet to progress, with the 
Messianic Kingdom yet to be brought to Earth. 

1:8 When Yeshua the Messiah returns with His mighty angels (v. 7), Paul attests, He 
will be “inflicting vengeance upon those who do not know God and upon those who do not 
obey the gospel of our Lord Jesus” (RSV). The issue of Yeshua coming to enact vengeance is 
rooted within the Tanach (Deuteronomy 32:35; Isaiah 66:15), with I. Howard Marshall 
noting, “The phraseology is drawn from the OT...where it is used to describe the activity of 
Yahweh himself; his work of judgment is here entrusted to the Lord Jesus.”12 It may be fairly 
observed that just as the actions of the Second Coming are specifically rooted within Tanach 
passages about the arrival of the LORD God (Zechariah 14:5; 1 Thessalonians 3:13), so must 
the attendant actions associated with the Second Coming be based on actions performed by 
the Lord, in this case Yeshua the Messiah. 

Some readers of v. 8 have, at times, taken those who do not know God to just mean the 
pagan nations at large (cf. Psalm 79:6; Jeremiah 10:25), which would be at least partially 
based in previous statements made to the Thessalonicans (1 Thessalonians 4:5). Yet the sad 
reality is that those who do not know God, when the Lord Yeshua returns, would have to 
regard all of those people who were in a state of being rebellious against Him. In the First 
Century, as the testimony of the Apostolic Scriptures makes clear, there were Jewish people 
who were in a condition of not knowing God (John 8:55; Romans 10:16), something also 
present in the Prophets (i.e., Jeremiah 9:6). Charles A. Wanamaker correctly directs us, “it is 
unwise to distinguish between allusion to Jews and Gentiles....Not to be part of the 
community that knows God and obeys the Lord is to be excluded from salvation itself and 
condemned to divine retribution.”13 

While it may disturb some Messianics today to contemplate it, the condemned are not 
going to be exclusively composed of pagan Gentiles in a condition of rebellion against their 
Creator; there are going to be Jewish people who are opposed to God, who will be 
condemned alongside of them. Membership, within the community of redeemed, is 
contingent on having recognized Yeshua the Messiah. Paul would later observe that not all 
of those who are of the genetic line of Israel, may in the end be truly considered of Israel 
(Romans 9:6), meaning that membership within Israel is contingent on knowing Israel’s 
Messiah. As uncomfortable as some of this may be, though, let us each be tempered with the 
knowledge that only the Lord gets to determine for certain who enters into His Kingdom—

 
12 Marshall, 1 and 2 Thessalonians, 177. 
13 Wanamaker, pp 227, 228. 
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and it is also quite true that wild branches from the nations, grafted into Israel’s olive tree, 
can be broken off (Romans 11:19-21). 

1:9 A very sober word of the judgment that is to be issued against sinners, at the return 
of the Messiah, is stated by Paul in v. 9: “They will pay the price of eternal ruin, away from 
the presence of the Lord and the glory of His power” (TLV). In the Eternal State, for certain, 
one sees how Yeshua teaches, “These will go away into eternal punishment, but the 
righteous into eternal life” (Matthew 25:46). One group of people will enter into eternal 
communion and everlasting joy with the Lord, and another group of people will enter into 
eternal punishment. 

It cannot be avoided that there is debate, in theological examination, over what v. 9 
communicates about the destiny of the wicked. Does 2 Thessalonians 1:9 support the 
doctrine of annihilationism, meaning the view that the unrighteous are to be condemned to 
an obliteration from existence? Some commentators of 2 Thessalonians think that it is 
supported here,14 although others are not convinced,15 and yet others simply present the 
main interpretational possibilities16 or choose not to speculate too much.17 

The scene of 2 Thessalonians 1:5-10 is easily discerned to be pre-millennial. It speaks of 
Yeshua’s Second Coming, and how “the Lord Yeshua [will be] revealed from heaven with his 
mighty angels in a fiery flame. Then he will punish those who don't know God, that is, those 
who don't listen to the Good News of our Lord Yeshua and obey it” (vs. 7-8, CJB). Pre-
millennialists, be they pre- or post-tribulationists, are in widespread agreement that when 
the Messiah returns to Planet Earth that there will be many people consumed in judgment 
(i.e., Revelation 16:12-16; 19:19-21). These are people who rejected Him, rejected the good 
news, and will have to pay severely for it. We should all rightly conclude that these people 
will be eternally lost. This is not, however, the collective judgment of all sinners from all 
ages, even though the ultimate penalties issued would be the same. 

How are we to view the assertion that the penalty is, “suffer[ing] the punishment of 
eternal destruction” (RSV)? Is olethron aiōnion to be viewed as an annihilation or extinction 
from existence? From a lexical standpoint, the noun olethros largely means “a state of 
destruction, destruction, ruin, death” (BDAG).18 The NEB notably renders v. 9 with, “They 
will suffer the punishment of eternal ruin,” with the Phillips New Testament having 
“eternal loss.” Similar language appears in the martyr’s taunt witnessed in 4 Maccabees 
10:11, 15, where eternal torment is defined in terms of eternal destruction: 

“[B]ut you, because of your impiety and bloodthirstiness, will undergo unceasing 
torments [akatalutous karterēseis basanous]…No, by the blessed death of my brothers, by the 

 
14 Keck, in Interpreter’s One-Volume Commentary on the Bible, 878. 
15 Morris, pp 205-206; Green, pp 292-294; Witherington, 1 and 2 Thessalonians, 196. 
16 Marshall, 1 and 2 Thessalonians, 179. 
17 Fee, pp 259-260. 
18 BDAG, 702. 
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eternal destruction of the tyrant [ton aiōnion tou turannou olethron], and by the 
everlasting life of the pious, I will not renounce our noble brotherhood.” 

Looking at the text of v. 9 in total, what olethron aiōnion or “eternal destruction” 
actually composes is specified: “These will pay the penalty of eternal destruction, away from 
the presence of the Lord and from the glory of His power.” “Eternal destruction,” ruin, or 
loss is stated in the remainder of v. 9, is to be sinners “shut out from the presence of the Lord 
and from the majesty of his power” (NIV). Noting the clause apo prosōpou tou Kuriou kai apo 
tēs doxēs tēs ischuos autou, various interpreters19 have directed readers to how this language 
draws us to the judgment scene of Isaiah 2:10-21, where it is stated three times that sinners 
will try to hide from the Lord on the day of His judgment of the Earth: 

• “Enter the rock and hide in the dust from the terror of the LORD and from 
the splendor of His majesty20” (Isaiah 2:10). 

• “Men will go into caves of the rocks and into holes of the ground before the 
terror of the LORD and the splendor of His majesty21, when He arises to 
make the earth tremble” (Isaiah 2:19). 

• “In order to go into the caverns of the rocks and the clefts of the cliffs before 
the terror of the LORD and the splendor of His majesty22, when He arises to 
make the earth tremble” (Isaiah 2:21). 

Those who are consumed at the parousia of the Lord will suffer olethron aiōnion or 
“eternal destruction.” But, such “eternal destruction” or “eternal ruin” (NEB) is stated to not 
be annihilation from existence, but rather an everlasting removal from God’s presence and 
glory. Douglas J. Moo concludes how “Paul elaborates the meaning of ‘eternal destruction’ 
with the idea of being separated from the presence of God…it…implies that the people who 
are the objects of destruction continue to exist in some form. It makes little sense to describe 
people who have been annihilated as being separate from the presence of God.”23 Robert A. 
Peterson adds to this, “Unbelievers will be excluded from the gracious presence of the Lord. 
This cannot be annihilation, for their separation presupposes their existence.”24 

An interpreter like Bruce, who largely chose to have an agnostic position on the nature 
and duration of eternal punishment, was forced to acknowledge, “the ‘eternal destruction’ 
consists in exclusion from the presence of”25 the Lord. 

 
19 Douglas J. Moo, “Paul on Hell,” in Christopher W. Morgan and Robert A. Peterson, eds., Hell Under Fire: 

Modern Scholarship Reinvents Eternal Punishment (Grand Rapids: Zondervan, 2004), pp 106-108; Fee, pp 258-260. 
20 Heb. MT m’p’nei pachad ADONAI u’m’hadar ge’ono; Grk. LXX apo prosōpou tou phobou Kuriou kai apo tēs doxēs 

tēs ischuos autou. 
21 Ibid. 
22 Ibid. 
23 Moo, in Hell Under Fire, 108. 
24 Robert A. Peterson, Hell on Trial: The Case for Eternal Punishment (Phillipsburg, NJ: P&R Publishing, 1995), 

81. 
25 Bruce, 1&2 Thessalonians, 152. 
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In reading 2 Thessalonians 2:9 a bit more closely, eternal destruction or ruin is defined 
in terms of everlasting separation from the Creator. Advocates of a never-ending eternal 
punishment are right to conclude that exclusion from His presence—described as 
“destruction”—presupposes some kind of ongoing existence, albeit a rather negative 
existence. Wanamaker summarizes, “there is no evidence in Paul (or the rest of the NT for 
that matter) for a concept of final annihilation of the godless, the expression ‘eternal 
destruction’ should probably be taken in a metaphorical manner as indicating the severity 
of the punishment awaiting the enemies of God...without seeking to specify its precise 
content beyond what Paul himself depicts.”26 

One of the major causes over the debate between annihilationists, and those who 
advocate an ongoing eternal punishment, is that most people who embrace annihilationism 
were likely to have believed in the most hard-pressed literal view of eternal punishment 
they could find: one of being being lit on fire for eternity in the Lake of Fire, to be “fried,” so 
to speak, in burning sulphur and toxic gases. Few realize that since the Protestant 
Reformation, the majority position among theologians has actually been the metaphorical 
view of eternal punishment. The metaphorical view seeks to not only weigh descriptions 
given of eternal punishment associated with fire and smoke, but also darkness and 
banishment. In his observations on Mark 9:44, 48,27 Bruce Milne summarizes the various 
elements for us as follows: 

 
“Hell is here ‘fire [that] never goes out’ (v. 44), a place where ‘their worm does not 

die’ (v. 48), and ‘fire is not quenched’ (v. 48). Elsewhere hell is a place of ‘darkness’ or 
‘outer darkness’ (Matt. 8:12; 22:13; 25:30; 2 Pet. 2:17; Jude 14); ‘a lake of fire’ (Rev. 19:20; 
20:10, 14, 15; 21:8); a place where we can be ‘beaten with blows’ (Luke 12:47); a 
condition which evokes ‘weeping and gnashing of teeth’ (Matt. 8:12; 13:42; 22:13; 24:51; 
25:30); a fate describable as being ‘shut out from the presence of the Lord’ (2 Thes. 1:9). 

“However, even when we affirm that this language is metaphorical, and the 
suffering concerned is accordingly essentially mental and spiritual rather than 
physical, the presence of some profound degree of conscious anguish is inescapable. 
Hell is terrible by any measure and, as Jesus indicates, everything is worth sacrificing 
in order to avoid it. There is no more terrible prospect conceivable than of being 
consigned to hell.”28 

 
Advocates of the metaphorical view of eternal punishment, ultimately view all of the 

descriptions given of the fate of the wicked, as implying eternal banishment or separation 
from God. While Revelation 22:14 says, “Blessed are those who wash their robes, so that they 
may have the right to the tree of life, and may enter by the gates into the city,” Revelation 
22:15 further says, “Outside are the dogs and the sorcerers and the immoral persons and the 

 
26 Wanamaker, 229. 
27 “where THEIR WORM DOES NOT DIE, AND THE FIRE IS NOT QUENCHED” (Mark 9:44/48). 
28 Bruce Milne, The Message of Heaven & Hell (Downers Grove, IL: InterVarsity, 2002), pp 149-150. 
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murderers and the idolaters, and everyone who loves and practices lying.” The latter group 
is excluded from being a part of the Kingdom of God—removed from the presence of the 
King of Kings for all eternity. This is precisely what is communicated by 2 Thessalonians 
1:9.29 

In addition to the issue over eternal punishment, what need not escape our notice, in v. 
9, is who the Lord is intended to be. Marshall describes, “The OT language is used to convey 
something of the awe and majesty of the Lord as judge, and it is significant that language 
originally used of Yahweh is here applied to Jesus. To be separated from God and his 
blessings—and to be for ever in this situation—is for Paul the worst of prospects.”30 The 
Lord in view, being Yeshua, is intended to convey His integration into the Divine Identity. 

1:10 A major result of the Second Coming of the Lord—in addition to a significant 
judgment of those who will gathered against Him—is that “He [will come] to be glorified in 
His saints on that day, and to be marveled at among all who have believed.” There might be 
an echo in v. 10 of what is seen in Psalm 87:7: “A God greatly feared in the council of the holy 
ones, and awesome above all those who are around Him.” Also to be considered could be 
Psalm 68:35: “O God, You are awesome from Your sanctuary. The God of Israel Himself gives 
strength and power to the people. Blessed be God!” 

The saints in view here are obviously to be understood as those who have placed their 
trust in the Lord. We might be best to consider the previous statement of Paul in 1 
Thessalonians 4:17, “and so we shall always be with the Lord,” as at Yeshua’s return the 
righteous deceased-resurrected and righteous living will finally be united together with 
Him. Paul’s remark in v. 10, “for our testimony to you was believed,” while obviously 
concerning what will occur to the Thessalonicans at the time of the Second Coming, and 
how they will be fully vindicated for their faith in the Lord and the unrighteous world 
which persecuted them will be judged—can also be taken in the direction of the instruction 
issued to the Thessalonicans being heeded by all later generations who would encounter it 
and believe it (cf. Romans 8:18-19). This includes Twenty-First Century Believers who are to 
appreciate and incorporate 1&2 Thessalonians into their understanding of God and the Bible. 
 

 
11 To this end also we pray for you always, that our God will count you worthy of 
your calling, and fulfill every desire for goodness and the work of faith with 
power, 12 so that the name of our Lord Yeshua will be glorified in you, and you in 
Him, according to the grace of our God and the Lord Yeshua the Messiah. 
 
1:11-12 The encouragment issued to the Thessalonicans is that Paul and his associates, 

“In view of this we always pray for you, asking our God to make you worthy of his calling 
and by his power to fulfil every good resolve and every effort of faith” (v. 11, Moffat New 

 
29 For a further examination, consult the author’s publication Why Hell Must Be Eternal. 
30 Marshall, 1 and 2 Thessalonians, pp 179-180; cf. Fee, pp 256-257. 
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Testament). Just as they have been considered worthy of the Kingdom via their endurance 
through suffering (v. 5), now they should be considered worthy of the calling that God has 
placed upon them, so that as a result they can “mightily bring to fulfilment every good 
purpose and act inspired by faith” (NEB). There is definitely a connection between v. 11 and 
its emphasis on the Thessalonicans accomplishing ergon pisteōs en dunamei, “work of faith in 
power,” and what was previously seen in 1 Thessalonians 1:3: “...constantly bearing in mind 
your work of faith and labor of love and steadfastness of hope...” If the Thessalonicans are 
able to demonstrate such good works of faith, worthy of the calling the Lord has upon them, 
then “In this way, the name of our Lord Yeshua will be glorified in you, and you in him, in 
accordance with the grace of our God and the Lord Yeshua the Messiah” (v. 12, CJB). 
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